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INTRODUCTION. 



Thb subject of Predestmation has, for many ages, en« 
gaged the attention of theologians and philosophers. That 
the world is governed by fixed and permanent laws, is 
evident, even to the casual observer. But by whom those 
laws are established, and how far they extend, have been 
matters of controversy. In the Christian world, all admit 
that the will of God is the great source of law. In the 
arrangements of the vast systems of worlds, as well as in 
the formation of the earth, with all its varied tribes, we 
recognize the hand of Him who doeth "his will in the 
heavens above and in the earth beneath.'' All acknowl- 
edge the existence of a Divine decree; but the questions 
arise, Do all things thus come to pass? Are human actions 
the result of laws as fixed and unalterable as those which 
govern the movements of the planets? Is the destiny of 
every human being imchangeably determined before his 
birth, without reference to foreseen conduct? Or has the 
mind a power of choice ? can it move freely within certain 
specified limits ? and will the nature of its movements and 
choice influence its eternal happiness ? These are questions 
which, in some form, have exercised the highest powers of 
the human intellect. 

The Atheistical school of philosophers, ancient as well 
as modem, taught the doctrine of necessity. With them, 
matter is eternal ; and no designing mind superintending its 
movements, there must be a necessity in nature. This has 
been differently expressed in different ages. Sometimes it 
appears as the atomic theory of Democritus and Leucippus, 
and, again, as the Pantheism of Spinoza. But, whatever 
form it may assume, it teaches that all actions come to pass 
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4 INTRODUCTION. 

by necessity, and denies the responsibility of all beings. Ii 
annihilates the freedom of the human will, and degrades 
intelligence to mechanism. 

Another class of philosophers admits the existence of a 
Diety, but denies his special, superintending providence. 
Such imagine the great First Cause to be, according to the 
Hindoo mythology, in a state of beatific repose, or to be 
employed in movements so transcendently important, that 
the afifairs of earth are neglected, or that he is himself 
subject to fate. 

The third great class is composed of such as not only 
admit the existence of God, but who worship him as the 
supreme Governor, and as invested with all moral as well as 
natural perfections. They reject the doctrine of fate and 
all necessity, other than that which springs from the Divine 
decree. But they differ as to the extent of that decree. 
This difference has given rise to the formation of sects and 
parties in all ages, and to controversies of the most exciting 
character. Milton, in his Paradise Lost, fancies the fallen 
angels engaged in discussions of this nature. They 

" Reasoned high 
Of providence, foreknowledge, will, and fate; 
Fixed fate, free will, foreknowledge, absolute, 
And found no end, in wandering mazes lost.*' 

Such, too, has been the character of many human con- 
troversies. One party maintains that God decrees what- 
ever comes to pass, and that the number of those who are 
to be saved and of those who are to be lost, is definitely 
and unalterably determined from eternity; while others 
teach that some actions flow from man's free will, and that 
God gives man the power to choose between life and 
death — decreeing salvation to those who obey his Gospel, 
aad denouncing death upon the disobedient; or, in other 
words, that characten, and not persons, are elected. The 
latter sentiment, so far as a heathen, ignorant of gracious 
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4duence8, could perceive, is expressed by Plato, when, in 
his treatise against the Atheists, he says that God ''devises 
this in reference to the whole, namely, what kind of a situ- 
ation eyerr thing which becomes of a certain quality must 
receive and inhabit ; but the causes of becoming of such a 
quality, he hath left to our own wills." 

The Jewish sects differed upon these, as well as upon 
other points of doctrine. The Essenes taught predestina- 
tion in its most severe form. The Sadducees held the 
freedom of the will in nearly the same manner as the Pela- 
gians have since taught; while the Pharisees endeavored 
to combine the two sy<«t<>ms. Prideaux says, "They as- 
cribed to God and fate all that b done, and yet left to man 
the freedom of his will. But how they made these two 
apparent incompatibles consist together, is nowhere suffi- 
ciently explained ; perchance they meant no more than that 
every man freely chooseth what he is unalterably predes- 
tinated to. But if he be predestinated to that chdce, how 
freely soever he may seem to choose, certainly he hath no 
free will, because he is, accordbg to this scheme, unaltera- 
I bly necessitated to all that he doth, and cannot possibly 
I choose otherwise." 

The Mohammedans were; generally, rigid predestinarians. 
With them, every event in nature was fixed by an absolute 
decree. The soldier could neither be killed nor wounded 
until his time had come. Hence, they acquired a reckless- 
ness of all physical danger, as well as of moral feeling. 
But, even with them, the mind rebelled against fatalism, 
and the sect of the Motazalites, and portions of other sects, 
held the freedom of the human will. 

In the early ages of Christianity, the doctrine of predes- 
tination, as extending to every act and fixing the destiny of 
every individual, without reference to foreseen faith or works, 
was unknown. The early fathers teach no such creed. 
Tbcy occasionally use the terms foreordain, predestinate, 
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elect, etc., but they invariably use these expressions in iati 
Scriptural signification as employed by St. Paul, and not in 
the predestinarian, or what has since been termed the Cal- 
vinistic sense. This continued to be the case for the first 
four centuries of the Christian era ; but, at the ccnnmence- 
ment of the fifth century, the Pelagian controversy arose. 
As usual in controversies, each party ran into an extreme. 
Pelagius was right in teaching that God willed all men to 
be saved, and in denying the doctrine of infant damnation, 
which had crept into the Church; but he erred greatly 
in teaching man's ability, without grace, to commence a 
religious life, or to keep the commandments of God. Au- 
gustine, perceiving his errors, held correctly, that man's 
salvation is of grace, and that, apart from grace, he has no 
power to commence or continue a religious career. But he 
erred in teaching the unconditional election to life of a 
part of the race, and the damnation of the rest, including 
some infants. Augustine was sustained, and his works re- 
main to this day standards in the Catholic Church. 

It must, however, be remarked, that Augustine is noi 
at aU times consistent in his statements. Hence, Calvin 
alledges that he had attributed to foreknowledge that 
which pertains only to decrees. His writings thus gave 
rise to discussions almost inteiminable. During the prog- 
ress of the century in which he lived, a number, who were 
termed Predestinarians, advocated the doctrine of uncondi- 
tional election and reprobation, to the utter denial of free 
will. Again: in the ninth century, Godeschalcus, a Saion 
monk, having taught that God had predestinated some to 
eternal death, a violent controversy arose, heightened by 
the enmity which existed between him and Rabanus, who 
was his abbot. The doctrines of Godeschalcus were con- 
demned by three councils, and he was cruelly cast into 
prison. But, afterward, his sentiments were approved by 
ibree councils, and at hb death the controversy ceased. 
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The DomiiiicaiiSf who were for many oenturies among the 
ttrongest pillars of the Catholic Church, and to whom the 
machinery oi the Inquisition was committed^ were strict 
predestinarians. So, also, were the Augustinians and the 
Jansenists. On the other hand, the Jesuits, who became 
the most indefatigable enemies of the Reformation, while 
they professed to believe with Augustine, yet were the 
advocates of free will. With all its professed imity, the 
Roman Church has been as much divided upon these ques- 
tions as the Protestant. At present the Jesuitic theology 
is prevalent They deny that they are either Calvinistic or 
Anninian. But, while they profess to accord with St. Au- 
gustine, they have, no doubt, departed far from his views. 

At the time of the Reformation, the great reformers drew 
much from St. Augustine. Luther was an Augustinian 
friar; and he found the great doctrine of justification by 
faith so well established by that father against all opposers, 
that he received for a time his views on predestination also. 
On free will he had a sharp contest with Erasmus, but 
afterward kept almost silent on these perplexing questions, 
and, in the latter part of his life, strongly recommended 
Melancthon's works, which taught a different doctrine. 
The Lutheran Church, receiving their impress from him^ 
hold only a predestination based upon foreknowledge 
in this, strictly agreeing with the Arminian view. Melanc 
thon, in the commencement of his career, was a rigid Pre 
destinarian. In 1526, writing of the decrees, he says 
"Lastly, Divine predestination takes away human liberty 
for all things come to pass according to Divine predestina- 
tion — ^not only external works, but also internal thoughts, 
in all creatures." He, however, in a few years changed his 
opinion, and struck out such passages from his works. To 
Oranmer he observed that there had been, among the 
reformers, "Stoical disputations respecting fate, oflPensive in 
iheir nature, and noxious in their tendency .^^ la ^fiVki^ \f^ 
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Peucer he compares Calvin to Zeno, saying, "Laelius writes 
to me, that the controversy respecting the Stoical fate is 
agitated with such uncommon fervor at Geneva, that one 
individual is cast into prison because he happened to differ 
from 21eno." And near his death, referring to the doctrines 
of predestination, he says they are ''monstrous opinions, 
which are contumelious against God, and pernicious to 
morals." 

Calvin became, among the reformers, the great champion 
of the decrees^ and hence the system bears his name. So 
much importance did he attach to these peculiar views, that 
he scrupled not to apply the most opprobrious epithets to 
those who refused to receive them. In one of his sermons 
he says, "The eq^mies of God's predestination are stupid 
and ignorant, and the devil hath plucked out their eyes." 
Again : " Such men fight against the Holy Ghost, like mad 
beasts, and endeavor to abolish the holy Scripture. There 
is more honesty in the Papists than in these men ; for the 
doctrine of the Papists is a great deal better, more holy, 
and more agreeable to the sacred Scriptures, than the doc- 
trine of those vile and wicked men, who cast down God's 
holy election — ^these dogs that bark at it, and swine that 
root it up." And in another sermon he says, "The devil 
hath no fitter instruments than those who fight against 
predestination." 

Sentiments such as these, taught to the youth preparing 
for the ministry, could not fail to have an influence in pro- 
moting a persecuting spirit. These ministers were scattered 
among the reformed Churches over Europe, and soon began 
to exhibit their disposition. Liberty of opinion was tolera- 
ted for a time; but, early in the succeeding century, the 
famous Synod of Dort was assembled, in which the opinions 
of the Remonstrants, or Arminians, were condemned as 
heresy. Pious and influential ministers were banished from 
tbe land, many were thrown into prison, while some oi 
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their patroni were put to death, Macaulaj well charae* 
terizes the proceedings of this synod, as manifesting ''grots 
injustice, insolence, and cruelty." 

A reaction followed. Anninianism and a modified Cal* 
vinism, known afterward as Baxterianism, gained ground 
upon the Continent, and rapidly pervaded the Anglican 
Church. In the days of Wesley, a strong effort was made 
to suppress Arminian views. Calvinism being made a test 
of office in the college in which they were engaged, Mr. 
Benson was removed, and Mr. Fletcher resigned. A dis- 
tinguished clergyman, Mr. Shirley, issued a circular, re- 
questing a meeting of ministers, to go in a body to Mr. 
Wesley's ensuing conference, and demand that he and hii 
preachers should retract their sentiments. But, though the 
spirit of the Synod of Dort was aroused, the civil power 
to punish could not be employed. Mr. W. continued to 
preach, and Mr. Fletcher, in his defense, issued those mas- 
terly Checks, which displayed at once his superior genius, 
and the strength of the cause which he had espoused. 

In America, in early days, the religious sentiment was, 
generaUy, Calvinistic. Such Churches were supported by 
law, in the New England states, until a late period. The 
colleges and seminaries were, also, principally under their 
control. Hence, the introduction of Methodism gave rise 
to numerous controversies. In the midst, however, of 
repeated conflicts, Arminianism has increased, until now 
a majority of members in the Union belong to Churches 
which reject the Calvinistic faith. Of the Churches, too, 
which are called Calvinistic, at least one-half have embraced 
what is termed "New School" theology. Whatever may 
be the merits or demerits of that system, the " Old School " 
assert that it is a departure, not only to Arminianism, but 
to Pelagianism. 

For some years past there had been a growing imion 
amttig Christians; controversies were less lie^ctv\,\ ^\i\' 
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the Presbjrterian and Methodist Churches were living in 
peace and harmony. Becently, however, repeated attacks, 
of the most virulent character, have been made upon the 
doctrines and usages of the Methodist Episcopal Church. 
For a time this was patiently borne; but as forbearance 
only seemed to increase the frequency and severity of the 
attacks, a notice of the principles involved became necessary. 
The letters contained in the present volume were written 
by Rev. R. S. Foster, A. M., a member of the Ohio annua] 
conference, who has charge of Wesley Chapel in this city. 
A number of them appeared in the columns of the Western 
Christian Advocate; and, at the earnest solicitations of 
many readers, he was induced to present them in a more 
permanent form. Their style is clear and forcible, and the 
process of argumentation strictly logical. As the reader 
will perceive, he has limited himself to two principal points. 
First, to show what are the doctrines of Calvinism ; and, 
secondly, to state the prominent objections to them. This 
work has been well executed, by giving the standard au- 
thors in their own language, and thus preventing any candid 
opponent from making the charge of misrepresentation. 
The book will thus be very valuable to such as have not 
access to extensive libraries, or who have not time to examine 
for themselves the various writers here quoted. The objec- 
tions are distinctly and explicitly stated, and the intelligent 
reader will, we think, be fully convinced that they are well 
sustained. We commend the volume as one of great merit, 
to such as are perplexed upon the subject of predestination. 
We doubt not that many, after perusing these pages, will 
fully acquiesce with Calvin, in termmg, as he did, the de- 
cree of predestination, a "horrible decree." 

M. Simpson. 
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OBJECTIONS 



CALVINISM AS IT IS. 



CHAPTER I. 

ORIGIN AND DESIGN OF THE WORK. 

Stat, reader, for a moment. The author would speak 
mth. you. Some explanations may be of service, before 
you commence the perusal of the followiog pages. They 
shall be brief and few. 

This book is the creature of circimistance. It had never 
existed, but for reasons over which the author himself 
had no control. He wrote because it seemed necessary 
to write — ^not because he had any ambition for authorship. 
He made a book, not with "intention of forethought," but 
almost before he was aware of it, and without any prepense 
whatever. The Church, of which he is a humble and ob- 
scure minister, had been long and grievously assailed by 
one of the principal organs of a sister denomination — her 
doctrines and usages held up to public odium, as perverted 
by the pen of misrepresentation — ^her influence for piety 
questioned, and whatever was peculiar to her organizatioD 
ridiculed and calumniated. And this ungenerous course 
was conomenced and pursued by an accredited champion, at 
a time when peace and Christian union had long existed — 
against remonstrances on our part, and published depre- 
cations of the consequences which were certain to ensue. 
We endured for a time. But this only seemed to whet the 
envenomed appetite of an adversary who ^^xxifi^ ydXwdX. 
2 \^ 



14 ORIGIN AND DESIGN OF THE WORK. [CHAP. I. 

to devour us. The greater our reluctance, the greater his 
ferocity. It now seemed, that to remain longer silent would 
not only be a reproach to ourselves — a matter which, alone 
considered, gave us little conqem — but must, also, weaken 
the force, if not peril the interests, of truth itself. It was 
under such circumstances that the substance of what is 
contained in, this volumQ waa given to the public^ through 
one of the journals of our Church, in a series of letters, 
addressed to the reverend gentleman who seemed so anxious 
to discuss our respective diflFerences. This is our apology, 
if any is necessary, for saiding to the public a volume 
which, it may be, som& uoacquamted with the facts might 
Qonclude was uncalled for. Truth and religion required it 
The time had come when the real issues ueeded. to. b^ 
i^ated, and truth vindicated. 

The object of the author has not be^i to discuss ftdly 
l^e doctrines peculiar to Calvinism — ^not to present the 
counter views of Arminians-^^^^iothing of the kind: it was^ 
simply to ]^esent a staUmerU qf Calvinism, and objections 
thereto-— not to examine its diBfense — ^not to build up an 
opposite system — ^not to contxast it with other schemes — 
simply to state it, apd deduce its consequence^^— believing 
that these consequ^ces axe sufficient to overthrow and 
destroy it Had it been our plan to examine the arguments 
by whiph Calvinists. are wont to defend themselves, we 
ooidd have desired no easier a task thajqi then: refutation^ 
But this has be^n 90 ably and so often done^ that we find 
no QccasiQn, to repeat it The scheooe falls under the weight 
of ita con$(^uencefi — ^it matters not what its defense is. Its 
consequences prove th^t it is utterly false ; and no argu- 
ment oaPft tb^re^re, prove it iarn/d* 

The. st9J)^)9Siieut herein made of Calvinisn), you will find in. 
the pi:ogresi9 of your exanun^tiiiHi,, is. in W) single instajEtce 
tbe prejudiced and, ex pqrte: statement of the ^thor ]»ii3Gi3eUi 
but always the statement ol the Confession of Faith,, and 
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the reiiowDed (Uid distinguished advocates of the Bysteai) li 
their own language, fully and fairly quoted. No author 
has been at the plains to quote so largely and variously. 
Having dmved our statements from their own standards^ 
we deduce the consequences. You will judge whether the 
consequences are legitimate or not; and whether, if legiti- 
mate, they are fatal to the system. This is all you have to 
da K Calvinism is what its friends here represent it t6 
be, and its consequences what I show tliem to be, you mual 
decide in your own mind upon the merits of the system. 

It may be that this vdume will find its way into the 
hands of some who have long cherished, and stall dt^ cherishi 
reepeet tot the system it is intended to expose. To sud 
may I say a word. Read this book, if you shall be induced 
to read it at all, candidly and without feelings of resent 
meat or prejudice. Be assured that, however plainly thA 
author may have spoken, toward you he entertains notti 
but sentiments of kindness ; his object is not to wound and 
afflict, but purely to defend the truth. Let not the chatge 
of misrepresentation blind you. You are men — judge for 
jourselves. You will find that the author has made no 
representations at all — ^that these are all and wholly taken 
from your own standards. He is only responsible for the 
construction he has given to them, and the consequences he 
has dmwn. You will judge of these. I admit that you 
have been taught diflBerent views, and you have heard these 
consequences denied; but, will this satisfy you? Do you 
tiot see that, though disclaimed and denied, they still stand 
against you» unanswered — ^unanswerable? The premises 
are yours — ike conclusions you cannot escape. Read as a 
Christian only desirous for the truth, and dard nobly t6 
follow the truth wherever she points the way. 

Toward the Presbyterian Church, I have cherished sen* 
timenta of the profoundest attachment from my early 
boyhood. These sentiments have grown up with mie t6 
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manhood — thej remain to this horn*. In her communion 
are many personal friends and relatives, and among her 
ministers are some dear to me as my own brothers. In 
despite of her errors, I here record my firm persuasion that 
she has many surpassing excellences — ^many which my own 
Church may well and wisely emidate. But that her creed 
is essentially erroneous, and that in important points, I have 
always believed, and now beheve more firmly than ever 
before, having examined the subject more thoroughly. My 
reasons for this belief are hereafter given. Because of this 
attachment, and lest it might wound personal. friends, but 
much more, lest it might wound some friend of the Savior, 
I have regretted constantly the necessity of discussing the 
subject; but, still believing that truth is better than error — 
more pleasing to God and more beneficial to the world, 
however painful the process of quarrying it — I have spoken 
plainly, and, I trust, in the fear of God, on its behalf. 

If, on examination, you shall find Calvinism liable to the 
charges herein preferred against it, and if your reason, and 
conscience, and religion, and nature itself revolt at it, then 
it becomes you to inquire whether, through the pretense of 
not believing it yourself, of its not being taught by your 
ministers generally, of its being greatly modified — whether, 
because of any or all of these reasons, you can safely 
continue, with your influence, to bolster the system, and 
propagate its existence and influence among men. May the 
great Head of the Church bless you with right views and 
feelings, and bring you to a wise and judicious conclusion ! 

The plan of this book, it is believed, is entirely new, at 
least so far as the writer is informed; and so supplies a 
desideratum on the controverted questions introduced. The 
subject is brought more directly before the reader by copi- 
ous quotations, and the objections presented in a more 
condensed and direct form, than in any other of the numer- 
ous and superior works written on it. The reader is thus 
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enabled to see what Calvinism is — without being confiised 
and distracted by prejudiced statements — ad held and 
taught by its own expounders, and, at the same time, what 
are the difficulties alledged by its opposers, as {Sufficient to 
discredit it, and, whether friendly or hostile to it, will b* 
aided to come to a candid conclusion on the merits of the 
question. 

It will be foimd that the difficulties brought against the 
system in these pages, are mainly derived from the logical 
consequences resulting from it, and the undoubted antag« 
onism of such consequences to the word of God, the natuM 
of man, and the universal persuasion and consciousnesd of 
mankind. This course was preferred by the author, because 
it was less trodden, and, upon the whole, as he believes, 
more convincing and conclusive. It could have been shown, 
as it has been triumphantly many times— confining the 
argument to the Scripture limits — that Calvinism is not 
taught therein, and that an opposite system is; but thiii 
was made incidental to our main object — which was to 
show that consequences so revolting inevitably result from 
it, as to prove him guilty of blasphemy who charges it 
upon the word of God ; or, rather, as to make it impoitoible 
for any to believe or pretend any thing so dreadful. It is 
assimied that what is logically false cannot be Scripturally 
true ; and, therefore, that by involving Calvinism in logical 
dilemmas, it is overthrown, and proved to be unscriptural, 
as the Scriptures cannot teach what is logically false and 
contradictory. Whatever may be the seeming, the text 
cannot teach what is logically untrue; or teachmg it, il 
teacheii what is false, and cannot be the word of God. 
Whoever, therefore, derives a system from the Bible Which 
is false, and demonstrably so to human reason by the pro- 
cesses of conclusive logic, either derives from the Bible 
what it does not authorize, or he proves it false : in other 
words, he is mistaken, or the Bible is not true. 'S^ ^ ^\XfcxK^ 

2* 
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in the following pages, to show that Calvinists do this ; and 
if our reasoning is conclusive, it will not be difficult for our 
readers to decide which horn of the dilemma to choose. 

It may be proper to state here, that, to avoid repetition, 
we have been compelled to leave off many strong objec- 
tions, bearing against each of the several points discussed ; 
and even after much care, there may seem to be some 
sameness. The reason of this is manifest. I have singled 
out eight distinct points of the Calvinistic creed, as objec- 
tionable. Now, these points are related, and, to a great 
extent, are susceptible of the same proof, and liable to the 
same objections. Hence, in treating of them separately, I 
have necessarily, in some measure, used the same or similar 
objections against each. If the same objection disproves 
all the points separately, it is legitimate and proper to 
employ it against each : the interest of truth requires that 
it should be repeated whenever it bears against error. We 
have, however, varied the argument as much as possible, 
and have not repeated the same point except where it was 
absolutely necessary. 

To enable you to determine the force of our argument, as 
a whole, against the system we oppose, I make this addi- 
tional suggestion : if one single point of the eight specified 
is disproved, Calvinism is irreparably injured — if one point 
is removed, the system is destroyed — it is proved false, not 
only in that particular point, but, also, in all correlative 
points — ^its dependencies fall with it. If, then, I have shown 
difficulties bearing upon any one point, such as to convince 
you that it cannot be true, the system is irretrievably 
involved. But, I ask you, has not, not only one, but every 
point named, been successfully assailed? Is it not so? 
Can you see ah escape, not for all, but for a single one? 
But, again : I have introduced a score of objections, or ap- 
proximating this, upon each point. Now, one objection is 
8u&cient. If nineteen out of twenty are worthless, and a 
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single one is good, the objection stands — the system falls. 
A proposition cannot be true against one valid objection, 
any more than it can against fifty. If one resist successful 
assault, the proposition is ruined. But, I ask you in all can- 
dor, can a single one be assailed ? I have oo need of many 
of them; but can any one take them from my support? 
You will readily perceive that I have introduced a great ex- 
cess of proof. But this shows you how hopeless the system 
against which such weight of objection bears — ^how much 
it will have to do, before it is saved. It must rescue every 
point against every separate objection. And I assert that 
it cannot rescue a single point from a single objection. 
Let my readers, as they proceed, attempt for themselves to 
find an escape from the consequences urged, and abide the 
honest result, whatever it may be. If Calvinism is true, 
embrace it. If not, discard it. But, be not misled by the 
pretense that, notwithstanding its difficidties, it is found in 
the word of God. This is a subterfuge to escape the 
necessity of examining logical consequences — a lesson, which, 
you will perceive in the appendix, my friend of the defense 
has learned. Your own judgment convinces you, that if 
the system is logically liable, it cannot be taught in the 
word of God. 

The references made to authors in quotations, has, in every 
instance, with few exceptions, been taken by the writer him- 
self directly from them; and to those who cannot examine 
for themselves, he insures their correctness. Those charged 
to Piscator and Twisse are taken from Mr. Wesley ; but their 
correctness is not questioned. I have sought, in every 
instance, to quote enough to give the full meaning of the 
author, and have never put a construction, knowingly, not 
intended by him. The consequences deduced, I admit, have 
been disclaimed; but my readers must judge whether this 
can be done or not. I give you the premises — ^you must 
decide upon the correctness of the deduc\ioii&. 
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It is not presumed by the author, either that he has 
succeeded in finding all, or the strongest objections, bearing 
ag^st the system he attempts to refute. Doubtless there 
are many other and stronger ones, which a better mind 
could have discovered, and which, with more time and 
leisure, the author himself might have found ; but what is 
given will, we think, be sufficient, and we have no fear but 
what the candid reader will agree with us, when he shall 
have thoroughly perused the work. The book was pre- 
pared amid the numerous and weighty labors of a large 
pastoral charge, and that when ordinary duties were greatly 
exceeded by a season of unparalleled affliction — during the 
prevalence of the cholera — ^at a time when, from day to day 
and week to week, the author was ministering to many of 
those who were dying with that most dreaded scourge, and 
when his own life, as the life of all, seemed uncertain from 
hour to hour. This, with the fact that it never was intended 
for publication in volume form, will serve to palliate its de- 
fects and extenuate its faults. 

The reader is now prepared to set forward with us in the 
discussion of the following pages. If he shall be enter- 
tained for a few brief hours, and profited in any degree m 
his noble pursuit of truth, we shall be more than compen- 
sated for all the toil we have bestowed in the preparation. 
And may God, the great Father of us all, bring both writer 
and reader to that world of happiness and glory, where 
truth shall be no more invested with shade, but appear in 
its own brightness, and all shall see eye to eye, and know 
even as we are known! 
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CHAPTER II. 
god's eternal dsobsss. 

If the reader has not considered the previous chapter, 
he will do himself a service to turn back and give it a 
perusal, before he proceeds to read what follows. 

When one man proposes to discuss the opinions of another 
man, or company of men, it is of first importance that he 
understand the opinions which he thus proposes to discuss, 
and, understanding them himself, that he clearlj and dis- 
tinctly state them to his readers. In every discussion, the 
first thing to be settled is the precise point in dispute ; and 
if this be omitted, the controversy must needs degenerate 
into a mere idle logomachy — an unprofitable strife of words. 

And it is not always sufficient that the opinions of 
an opponent be clearly stated — when practicable, they 
should be stated in precisely his own language, that the 
chances of misrepresentation may be as few as possible, 
and that the reader may see the grounds upon which the 
particular construction is based. This is due an opponents- 
it is due the reader — ^it is due the cause of truth. 

In accordance with these views, I shall proceed at once 
to state the point, in Calvioian theology, to which I am 
about to object. And, to give the system, and its advo- 
cates, the benefit of a candid and unprejudiced statement, 
I shall first quote the sections of the Confession of Faith 
which regard it, and then the interpretations given thereto 
by the most eminent and accredited of its defenders. If 
the reference to authors shall be large, it will be that we 
may gain the very best possible Hght upon the point in 
question. The subject to be treated of in this chapter is 
" God's Eternal Decrees ;" and upon this subject the Con- 
fession of Faith, chapter iii, sections i and ii, holds the 
following language: 
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" God, from all eternity, did, by the most wise and holy 
counsel of his own will, freely and unchangeably ordain 
whatsoever comes to pass; yet so as thereby neither is 
God the author of sin, nor is violence offered to the will 
of the creatures, nor is the liberty or contingency of second 
causes taken away, but rather established. 

"Although God know« whatsoever may or can oome to 
pass upon all supposed c<»iditions, yet hath he not decreed 
any thing because he foresaw it as future, or as thai which 
would oome to pass upon auch conditions." 

This is the article of faith. In corroboration and exe- 
gesis of it, I read from the Larger Catechism: 

"What are the decrees of God? 

** God's decrees are the wise, free, and holy acts of the 
counsel of his will, whereby, from all etemity> he hath, for 
his own glory, unchangeably foreordained whatsoever comes 
to pass in time, especially concerning angels and men." 

In the exposition of the Confession of Faiths by Bev. 
R. Shaw, "revised and published by the Presbyterian 
Board of Pubhcation," I read, treating of the article of 
faith, "That God must have decreed all future things, 
is a conclusion which necessarily flows from his fore- 
knowledge, independence, and immutability. The fore- 
knowledge of God will, necessarily, infer a decree; for 
God could not foreknow that things would be, tmless he 
had decreed they should be." (Exposition of Uie Con- 
fession, p. 58.) 

"If God would be an independent being, all creatures 
must have an entu*e dependence upon him; but this de- 
pendence proves, undeniably, that all their acts must be 
regulated by his sovereign will." (lb.) 

"If God be of one mind, which none can change, he 
must have unalterably fixed every thmg in his purpose, 
which he effects in his providence." (lb., p. 69.) 

"The decree of God relates to all future things, without 



eMepkem^ Whaidower is don^ in. Urm, wu9 fooreardained 
^fore the h^tmmg (^ time'' (lb., p« 59^.) 

"The decjeea of Qod are a}>aolute and uacoBdiiional: 
he has not decreed any thing because he foresav it aa 
{uture^ and the execution of his deeree is uot suspended 
upon tffkj condJition whioh may o« may not be performed." 
(i\K, p. eo.) 

"Kothing €^01 hi^pea bult whali is subject to his knowl- 
edge, and (kcreed hf Ida iaiU" (Calvija's Institutea» book i, 
ehap^ xiv, seo» iii) 

"If God supply foresaw the fatss of men^ sad did not 
also dispose and ix them by his determination, there would 
be room to agitate the que8ti<Mi«u whethei his providence or 
foresight rendered them at all necessary. But,, since he 
foresees future eysats only ift conaeq^iianoe of his decree 
tbttt ihej shall happen, it is useless to contend about fore- 
knowledge^ while, it is evident that all thiDgs come to pass^ 
father by ordination and decsresk.*' (Calvin's Institutes, 
book iii, chap, ziii, sec. vi) 

"But what reason shall we assign. ii» his permittmg it, 
biMtt because it is Us will? It ie not probable, however, that 
UMui procured his own destructioR by the m^^ permission, 
and witiiout the appointin^t of God, as though God had 
determined wha^ he would; ehooseito. be the condition of the 
fi^cipal of his Q]:>eatui:es. 

'^I shall not hesitate^, therefore,, to eoirfess. plainly, with 
Au^isj^€^ that the will c^ God is the necessity of things^ 
and thftt what he has willed will, neoeasarily eome to pass." 
(€alvi»'s Institutes,, vol ii,, p. l'?!.)^ ^ 

" AU things, both beings and events, exist in exact aecord- 
anca wiAh the pw:pose> pleafiure> and what is« commonly 
QsUed the d»«ree of Qed." (Dwight's Theology.) 

"The decrees of God relate ta all fuilwre things,, without 
exception.. Whatepevie» is* d«Hi& m timeb. was foreordabed 
before time." (Dr. J. Dick's Theology.) 
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"Decrees of God are his settled purpose, whereby he 
foreordained whatsoever comes to pass. The opinion that 
whatever occurs in the world at large, or the lot of private 
individuals, is the result of previous and unalterable ar- 
rangement by that supreme Power which presides over 
nature, has always been held by many of the vulgar, and 
has been beUeved by speculative men. The ancient Stoics, 
Zeno and Chrysippus, whom the Jewish Essenes seem to 
have followed, asserted the existence of a Deity, that, 
acting wisely, but necessarily, contrived the general system 
of the world ; from which, by a series of causes, whatever 
is now done in it, unavoidably results. Mohanmied intro- 
duced into his Koran the doctrine of absolute predestina- 
tion of the course of human afifairs. He represents life 
and death, prosperity and adversity, and every event that 
befalls a man in this world, as the result of a previous 
determination of the one God, who rules over all. Augus- 
tine, and the whole of the earliest reformers, but especially 
Calvin, favored this doctrine.*' (Buck.) 

"The characteristical feature of the Calvinistic system is 
that entire dependence of the creature upon the Creator, 
which it uniformly asserts, by considering the will of the 
supreme Being as the cause of every thing that now exists 
or that is to exist at any future time." (Hill's Divinity.) 

"The supreme Being selects those single objects and 
those combinations of objects which he chooses to bring 
into existence; and every circumstance in the manner of 
the existence of that which is to be, thus depending en- 
tirely on his will, is known to him, because he decreed it 
should be." (Hill.) 

"Every action and motion of every creature is governed 
by the hidden counsel of God, so that nothing can come 
to pass, but was ordained of him. 

"All things come to pass by his ordination and decree.'* 
(Calvin.) 
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"But, since he forsees future events only in consequence 
of his decree that they shall happen, it is useless to contend 
about foreknowledge, while it is evident that all things come 
to pass rather by ordination and decree." (Calvin's Insti- 
tutes, vol. i, p. 170.) 

"Reason and revelation are in perfect unison in assuring 
us, that God is the supreme, independent, first cause, of 
whom all secondary and inferior causes are no more than 
the effects." (Toplady on Predestination, p. IJ.) 

In this, and the following quotations from Toplady, we 
have also the sentiments of Zanchius, as Toplady but trans- 
lates Zanchius. 

" It may seem absurd to human wisdom, that God should 
harden, blind, and deliver up some men to a reprobate 
sense — ^that he should first deliver them over to evU, and 
then condemn them for that evil ; but the believing, spiritual 
man sees no absurdity in all this, knowing that God would 
be never a whit less good, even though he should destroy all 
men." (Toplady on Predestination, p. 53.) 

" Though he [God] may be said to be author of all the 
actions done by the wicked, yet he is not the author of 
them, in a moral, compoimd sense, as they are sinful, but 
physically simply, and sensu diviso, as they are mere 
actions, abstractly from all consideration of the goodness 
or badness of them." (lb., p. 64.) 

"Hence, we see that God does not immediately and per 
86 infuse iniquity into the wicked, but powerfully excites 
them to action, and withholds those gracious influences 
of his Spirit, without which every action is necessarily 
evil." (lb., p. 65.) 

" Every action, as such, is undoubtedly good, it being an 
actual exertion of those operative powers given us by God 
for that very end. God may, therefore, be the author of 
all actions, and yet not be the author of evil." (lb., p. 66.) 

"Whatever things God wills or does, are not willed and 
3 
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done by him, because they were, in their own nature, 
and previously to his willing them, just and right, or be- 
cause, from then: intrinsic fitness, he ought to will and do 
them; but they are, therefore, just, right, and proper, 
because he is holiness itself, wills and does them." (lb., 
p. 63.) 

"We make God the arbiter and governor of all things, 
who, in his own wisdom, has, from the remotest eternity, 
decreed wh^t he would do, and now, by Ms ovm power, 
executes what he has de<jreed. Whence we assert, that 
not only the heavens, and the earth, and inanimate crea- 
tures, but also the deliberations and volitions of men, are 
80 governed by his providence as to be directed to the end 
appointed by it." (Calvin's Institutes, vol. i, p. 191.) 

" It should be considered as indubitably certain, that all 
the revolutions visible in the world proceed from the secret 
exertion of the Divine power. What God decrees must 
necessarily come to pass." (lb., vol i, p. 194.) 

" I admit more than this : even that thieves, homicides, 
and other malefactors, are instruments of Divine providence, 
whom the Lord uses for the execution of the judgments 
which he has appointed." (lb., p. 200.) 

"They consider it absurd [they whose views Calvin 
opposes] that a man should be blinded by the will and 
command of God, and afterward be punished for his 
blindness. They, therefore, evade the difficulty, that it 
happens only by the permission, and not by the will of 
God; but God himself, by the most unequivocal declara- 
tions, rejects this subterfuge. That men, however, can 
effect nothing, but by the secret will of God, and can 
deliberate on nothing, but what he has previously decreed, 
and determined by his secret direction, is proved by ex- 
]ness and innumerable testimonies." (lb., p. 211.) 

" The whole may be summed up thus : that, as the will 
of God is said to be the cause of all things, his providence 
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is established as the goyemor in all the counsels and works 
of men; so that it not only exerts its power in the electa 
who are influenced by the Holy Spirit, but also oompeU th$ 
compliance of the reprobates.^* (lb., p. 215.) 

" God's sovereign decree is the first hnk, his unalterable 
decree the second, and his all active providence the third, 
in the great chain of causes. What his will determined, 
that his decree established, and liis providence, either me- 
diately or immediately, efiects. His will was the adorable 
spring of all, his decree marked out the channel, and hie 
providexice directs the stream. If so, it may be objected, 
that whatever is, is right. Consequences cannot be helped.'* 
(Toplady on Predestination, p. 19.) 

'' But does not this doctrine tend to the establishment of 
fatality? Supposing it even did, were it not b^ter to be 
a Christian fatalist, than to avow a set of loose Arminiaa 
principles, which, if pushed to their full extent, will 
mevitably terminate in the rankest Atheism ? For without 
predestmation there can be no providence; and without a 
providence, no God. After all, what do you mean by fate? 
If you mean a regular succession of determined events, 
firom the beginning to the end of time — an iminterrupted 
chain, without a single chasm — all depending on the eternal 
will and continued influence of the great first cause — ^if this 
is fate, it must be owned that it and the Scripture predes- 
tination are, at most, very thinly divided, or, rather, entirely 
coalesce." (lb., p. 22.) 

*' God's foreknowledge, taken abstractedly, is not the 
sole cause of beings and events; but his toiU and fore- 
knowledge together.** (lb., p. 27.) 

"Whatever comes to pass, comes to pass by virtue of the 
absolute, omnipotent will of God, which is the primary and 
supreme cause of all things." (lb., p. 32.) 

"The will of God is so the cause of all things as to be 
ttsdf without cause ; for nothing can be the cause of that 
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which is the cause of every thing. So that the Divine 
will is the ne plus ultra of all our inquiries. When we 
ascend to that, we can go no further. Hence, we find 
every matter resolved, ultimately, into the mere sovereign 
pleasure of God, as the spring and occasion of whatsoever 
is done in heaven and earth. And no wonder that the 
will of God should be the mainspring that sets all 
inferior wheels in motion, and should likewise be the rule 
by which he goes in all his dealings with his creatures, 
since nothing out of God, exterior to himself, can possibly 
induce him to will or nill one thing rather than another." 
(lb., p. 34.) 

"God is a being whose will acknowledges no cause; 
neither is it for us to prescribe rules to his sovereign 
pleasure, or call him to account for what he does. He 
has neither superior nor equal; and his will is the rule 
of all things. He did not will such and such things, 
because they were, in themselves, right, and he was bound 
to will them; but, therefore, equitable and right, because 
he wills them." (lb., p. 35.) 

"Whatever man does he does necessarily, though not 
with any sensible compulsion; and that we can only do 
what God, from eternity, willed and foreknew we should." 
(lb., p. 41.) 

"That man fell in consequence of the Divine decree, we 
prove thus. . . . Surely, if God had not willed the 
fall, he could, and no doubt would, have prevented it. But 
he did not prevent it : er^o, he willed it. And if he willed 
it, he certainly decreed it; for the decree is nothing else 
but the seal and ratification of his will. He does nothing 
but what he decreed, and he decreed nothing which he did 
not will ; and both will and decree are absolutely eternal, 
though the execution of them both be in time." (lb., p. 84.) 

"Now, it is self-evident, that if he [God] knows all things 
beforehand, he either doth approve of them, or he d(^ 
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not approve of them; that k, he either is wOfing thej 
should be, or he is not willbg they should be. But to will 
that they should be, is to decree them. 

"The Arminians ridicule the disUnctions between the 
secret and revealed will of, or, more properly expressed, 
between the decree and law of God; because we say he 
may decree one thing and command another. However, if 
tiiey will call this a contradiction of wills, we know that 
there is such a thing ; so that it is the greatest absurdity to 
dispute about it. We lyj^ow that God willed that Pharoah's 
heart should be hardened, and yet that the hardness of his 
heart was sin." (Edwards, vol. v, p. 25.) 

"All the actions of men, even those which the Scripture 
holds forth to our abhorrence, are represented as being com- 
prebended in the great plan of Divine providence. I do 
not mean merely that all the actions of men are foreseen 
by God — of this the predictions in Scripture offer evidence 
which even the Arminians admit to be incontrovertible — 
but I mean that the actions of men are foreseen by God, 
not as events independent of his will, but as originating in 
his determination, and fulfilling his purpose." (Hill, vol. 
V, p. Tl. 

Any number, almost, of dmilar quotations might be 
added to the list, but it is unnecessary : all the standard 
Calvinistic authors since the days of Augustine, some with 
greater and others with less caution, express themselves 
upon this point in about the same manner. We cannot say 
80 much for their uniformity when it comes to the details 
of explanation and defense — here, indeed, truth constrains 
us to say, we find what appears to our mind great confusion, 
perplexity, and contradiction, arising out of the difficulties 
of the doctrine; and if we should be unfortunate in not 
precisely apprehending it, I hope it will not be ascribed to 
willful blindness, seeing that its friends differ so much in 
regard to it. 
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If I understand the meaning of the above quotations at 
all — and the language is so plain and unambiguous that it 
would certainly be difficult to misunderstand, particularly 
when taken in connection with other parts of the Calvinistic 
system — ^it may thus be summed up : 

1. Whatsoever comes to pass in time was decreed \mcon- 
ditionally and imalterably before time. 

2. Whatsoever comes to pass in time, comes to pass 
because it was decreed before time. 

3. Nothing can be, but what wa^decreed ; and what was 
decreed cannot fail to be; and it cannot fail to be, because 
decreed. 

Having defined what we understand to be the doctrine 
of decrees, as held by Presbyterians — a definition derived 
from their own Confession of Faith, and numerous Calvia- 
istic authors of great respectability and authority — ^I shall 
now proceed to alledge objections thereto. 

And, first, I object : it renders the conclusion inevitable 
that God is the author of sin. I employ the term author 
in the sense of originator or cause. 

Do not, I pray you, turn away from this point. I know 
it has been often urged. I know you have as steadily 
denied it. I know, indeed, that you have expressly incor« 
porated your protest in the article of faith itself : " God, 
from all eternity, did, by the most wise and holy counsel of 
his own will, freely and unchangeably ordain whatsoever 
comes to pass ; [and now your disclaimer,] yet so as thereby 
neither b God the author of sin, nor is violence offered to 
the will of the creature." But this disclaimer by no means 
relieves my embarrassment — ^it greatly increases it, by 
placing you in the attitude, to my mind, of believing a 
palpable contradiction, namely, that God did cause all 
things, sin included, yet in such a way that he did not cause 
sin. It is as though you should say, Lycurgus made all 
the laws of Sparta, yet in such a way, that there were 
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many laws of Sparta which Lycurgus did not make. But 
supposing that the absurdity does not strike your mind with 
the same force it does mine — or of course you could not 
embrace it — ^I shall more particularly present the reasons; 
and perhaps you can assist me in my conclusions. 

I reason thus, and the process is exceedingly brief and 
simple : " God decreed whatsoever comes to pass ;" but sin 
comes to pass; therefore, God decreed sin. "What God 
decrees, must necessarily come to pass;" but he decreed 
sin; therefore, sin necessarily comes to pass. "God's 
decree is the necessity of things;" but sin is something; 
therefore, God's decree is the necessity, or necessitating 
cause of sin. God's decree, being from eternity, precedes 
all things ; and whatever is in time results from God's de- 
cree, as its cause ; but sin is in time ; therefore, sin results 
from God's decree, as its cause. 

Let me particularize now. The doctrine is, that God 
decreed, from eternity, whatsoever comes to pass in time — 
and that according to his own good pleasure — every partic- 
ular thing, event, and act. I must insist, according to this, 
that he decreed the sin of every sinful man — nay, each 
particular sin of each particular man, and all the sins of all 
men, long before the human race was created ; for if there 
be any sin which was not decreed, then something has 
come to pass in time which was not decreed from eternity ; 
but then your system is in error, when it says whatsoever 
comes to pass in time was decreed from eternity. 

Do men murder, rob, blaspheme, commit adultery, incest, 
idolatry ? It was so decreed before they were bom : they 
could no more avoid it than they could resist the fiat of 
Omnipotence, or subvert the purposes of the Almighty. 
Indeed, the decree to create them was connected with a 
decree, that when, and as certainly as, created, they should 
commit these sins, and their creation was in order to their 
sins. 
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Shall I be told, that, though all things come to pass by 
decree, yet that the decree is not the cause of their occur* 
rence — not the efficient reason why they occur? Then I 
desire to know precisely what Calvinists mean by the terms, 
decree, predestinate, foreordain — ^whether any thing can, 
or could possibly come to pass without being decreed — 
whether, after being decreed, any thing can fail to come to 
pass — whether decree proceeds upon foreknowledge that 
eertain things will come to pass, and are, therefore, decreed 
simply as certain because foreknown — whether, in a word, 
there is any connection between God's decree and the thing 
decreed, and what that connection is. I understand, from 
the most respectable Calvinistic authorities, already quoted, 
that the decree of God, and the event decreed, stand related 
as cause and effect — ^that the event necessarily answers the 
decree — ^that the whole universe, indeed, including all 
beings, events, and acts, arises out of the decree or prede- 
termination of God. This being the case, it will be per- 
ceived, inevitably, by the simplest process of reasoning, that 
sin results, as an effect, from the Divine decree, as its cause. 

Shall I be told, that, though God, by his decree, is the 
cause of sinful acts, yet he causes not the sin of the act? 
This seems to be the view of the expositor of the Confes- 
sion. He says, "The decree of God is either effective or 
permissive." He does not tell us in what sense he employs 
the term permissive — a point I should like to have ex- 
plained — ^but he proceeds to tell what his permissive decree 
respects. " His effective decrei respects all the good that 
comes to pass — ^his permissive decree all the evil that u 
in sinful actions." Now observe: "We must distinguish 
between actions purely as such, and the sinfulness of the 
actions. The decree of God is effective (causal) with 
respect to the action itself, abstractly considered; it is 
permissive with respect to the sinfulness of the act as a 
moral evil." The same sentiment I find in various other 
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authors ; and, indeed, I find it a common and favorite mode 
of explanation. It is thus stated by Hermin Witsius, a 
learned German, in an elaborate defense of his favorite 
tenets: "As these things are universally true, they may be 
applied to those free actions of rational creatures in which 
there is a moral evil inherent, namely, that creatures may he 
determined to their OA^tiona hy the efficacious influence of God, 
90 far as they are actions according to their physical entity,** 
(The various quotations from Witsius are, with few excep- 
tions, from book i, chap, viii, sec. xii, to the end.) What 
am I to understand by all this ? There is a discrimination 
between the sinful act and the sin of the act. This is 
correct : an act and its sinfulness are certainly distinct. Sin 
resides in the intention, not in the act A man ruins his 
Mend, or murders his father : the question of his guilt turns 
upon his intention. Well, then, is this the meaning of our 
Calvinistic brethren, that, though God's decree is the effi- 
cient cause of the sinful act, as an act, it is not the cause 
of its sin? for the sin is in the sinner's intention in com- 
mitting it. But, then, a question arises right here. Was not 
the sinner's intention decreed, also, as well as the act ? If 
you answer no, then here is something which comes to pass 
in time which was not decreed before time. If you answer 
yes, and the sin was in the intention, then God, who was 
the author of the intention, was the author of the sin ; for 
the sin and the intention are the same. 

Again : did not God decree that certain acts, if committed 
with certain intentions, should be sinful? but did he not, 
also, decree that those very acts and intentions should exist? 
If so, is he not the author of the sin, both with respect 
to the act and intention? If not, is not here something 
coming to pass in time which was not decreed before time ? 
There may bo some way of escape from this difficulty: I 
cannot myself perceive it, and must wait patiently fi*r 
further light. 
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And again : is not intention an essential part of a moral 
act? Can there be a moral act without intention, as an 
element of it ? if not, then God did not decree moral acts, 
or he decreed the intention, with all else that constitutes 
them moral acts. If he did not decree all moral acts, then 
here is a class of acts which he did not decree; and so 
your doctrine is in error, when it asserts that he decreed all 
things. But if he did decree all moral acts, then he decreed 
all sins, without exception, and as sins, essentially with aU 
that constitutes their sin — the sin itself. 

Still agam : am I told that God is not the author of sin, 
because he cannot sin — ^he is under no law, and, therefore, 
he cannot transgress? Is this the idea? I beheve some 
learned Cal\inists take this course to escape the difficulty. 
If this means any thing, it must mean to discriminate be- 
tween God's proper, personal acts, and those acts which he 
causes other beings to put forth. In regard to the first, it 
is not pretended that God breaks the law personally, by 
himself personally transgressing it ; but this is meant, God 
is the author of sin in this sense: I. He makes a law, the 
transgression of which is sin. 2. He places creatures under 
the law. 3. He impels them to those acts of transgression 
which are sinful. Thus he causes sin, by causing his crea- 
tures to transgress the law under which they were placed. 
The act of transgression, in this case, is God's own proper, 
though not personal, act; and if there be any sin, he is not 
only the author of the sin, but the sinner himself. This is 
so palpable I hesitate to dwell upon it, lest it might seem 
an imputation upon the good sense of my readers. 

Will you be so kind, then, dear sir, as to tell me how you 
escape the conclusion to which I am thus impelled — ^that 
God is, in the true and proper sense, the author of sin? 

All Calvinistic authors, with whose writings I am con- 
versant, perceive and admit the liability of their scheme to 
this objection, and do their utmost to escape it ; and, I will 
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add, tliey certainly display great genius and skill, in con- 
tending with the difficulty, and do as much to make error 
seem like the truth as the most gifted intellects can do. 

The argument may be summed up thus: Whatsoever 
comes to pass in time, was unconditionally and unalterably 
decreed before time. But sin comes to pass in time; 
therefore, sin was unconditionally — and of course purely of 
the pleasure of God, and for its own sake — and unalterably 
decreed before time. God's decrees are the cause of all 
things that come to pass in time ; but sin comes to pass in 
time ; therefore, God's decrees are the cause of sin. 

What results from a decree as a necessary sequence, 
results from the author of the decree ; but dn results from 
the decree of God as a necessary sequence ; therefore, sin 
results from himself. 

According to this dogma, no man ever did or ever can 
do any thing, but what it was ordained he should do from 
eternity; to avoid which is as impossible as to overthrow 
the decree of God, and which, if possible, would be rebel- 
lion against God, punishable with death. When I sin, I 
am instrumentally doing what God chose should be done 
before I was bom ; the thing I do was his choice, and he 
made me for no other purpose but to accomphsh it — decreed 
it for me, and me for it. 

From the foregoing argument I can conceive of no escape, 
unless it be by one of the following method : 

1. A denial of the premise, " God decrees whatsoever 
comes to pass." Will Dr. Rice deny? 

2. A denial that God's decree necessarily procures the 
thing decreed. Will Dr. Rice deny ? 

3. A denial that God is author of that which is solely 
procured by his decree. Will Dr. Rice deny ? 

For it is undeniable ; no skill can escape the conclusion. 
If whatever comes to pass was decreed beforehand, and if 
this preceding decree was the sole necessitating cause of 
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things so decreed, then the. author of the decree is the 
author of all things included therein; and as all things 
that occur in time are included in the decree, and caused 
by it, so sin, which occurs in time, was included in, and 
caused by, the decree. It is by a process of reasoning of 
the foregoing description, that we are impelled to the con- 
clusion, that the^Calvinistic system renders God the author 
of sin. If we have misunderstood the system, will the 
Doctor point out in what particular? If our reasoning 
is illogical or unfair, will he show us in what respect ? 

I am only conscious of a desire to ascertain the truth, 
and would not, if I could, resort to unfairness, to criminate 
the system I oppose. And if I were capable of so un- 
christian a disposition, I certainly could not do it success- 
fully, observed as 1^ am. May the great Head of the 
Church himself give us light, and lead us into the unity 
of the faith, and the truth, as it is in Jesus ! 

2. I object to the doctrine of decrees, as held by Cal- 
vinists, in the second place, because it is inconsistent with, 
and destructive to the free agency of man. 

The opposers of Messrs. Wesley and Fletcher violently 
assailed them on this subject. Mr. Southey informs us, in 
his Life of Wesley, that the Calvinists called the doctrine 
of free will "a cursed doctrine" — "the most God-dis- 
honoring and soul-destroying doctrine" — "one of the 
prominent features of the beast " — " the enenay of God " — 
" the offspring of the wicked one " — " the insolent brat of 
hell." 

But if they had nowhere admitted it, but in all cases 
strongly denied it, as I suppose you do, still the difficulty 
would remain ; for it grows out of your doctrines inevitably, 
and is in no sense affected by your admissions or denials. 
It is to no purpose that you tell me, " God, from eternity, 
unconditionally and unalterably decreed whatsoever comes 
to pass, yet so as thereby violence is not offered to tbe 
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will of the creature," because this again strikes my mind 
only in the light of a contradiction. It is as though you 
told me God determined what each distinct volition should 
necessarily he, yet in such a sense that any volition might 
have been different from what it is — ^it b necessarily what 
it is — it is not necessarily what it is. 

But, not to consume your time with what may be con- 
sidered my own representations of your views upon this 
pmnt, let me refer to authorities, high in your esteem, and 
of unquestionable information. 

"Neither does God only excite and predetermine the 
will of men to vicious actions, so far as they are actions, 
but he likeioise so excites it, that it is not possible but, thus 
acted upon, it shall act." (Witsius.) 

''Moreover, as a second cause cannot act, unless acted 
upon, and previously moved to act, by the predetermining 
influence of the first, so, in Hke manner, that influence of 
the first cause is so efficacious, as that, supposing it, the 
second cause cannot but act.*' (Witsius.) 

It would certainly be very inexcusable to misunderstand 
these quotations, so clearly and definitely expressed as they 
are ; and scarcely less inexcusable not to admire the sturdy 
candor of their learned author in so plainly delivering him- 
self upon such a point. 

Second causes, among which he reckons the human will, 
cannot act, unless, and only as acted upon — when acted 
upon they must act. This was saying much; but, to let 
us know that he was fully apprised of the consequences, 
he goes still further. Not only does God excite the will 
of men to vicious actions, but, thus excited, it is not possi- 
ble it shall fail to act — ^it is under inexorable necessity. 

In the Old and New Divinity Compared, I read, "For 
if God does not possess such absolute control over his 
creatures, that he can govern them according to his pleas- 
ure, how could he have decreed any thing unconditionally 

4 
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concerning them, since it might happen, that, in the exercise 
of their free agency, they would act contrary to the Diyine 
purpose V* 

If this paragraph means any thing, it plainly means that 
miconditional decrees and free agency are irreconcilable; 
and as all things are unconditionally decreed, according to 
the system, there can, of course, be no free agency. 

In the trial of Dr. Beecher, Dr. Beecher accuses Dr. 
Wilson as follows: "Dr. Wilson has made a distinct avowal 
that free agency and moral obligation to obey law, do not 
include any ability of any kind,^^ To which Dr. Wilson 
replied durectly in so many words, "With respect to fallen 
man I do!" "Now," says Dr. Wilson, "let us look at the 
doctrine of the Confession with this principle in view, that 
the state of the man determines the will. The will is always 
at liberty: choice is an effect alioays, and not a cause I It is 
always produced freely. There is no such thing as bound 
will. Hence, all do what is good or evil voluntarily, in 
view of a motive, and according to the state of mind in 
which they are. Take man in a state of innocence. God 
made him upright; in his own image; his choice is free, 
and he chooses what is right ; but not from any power in 
the will. The will, as I have said, has no power to operate 
on any thing but the body. His uprightness was in the 
right state of the affections, and the luminous state of the 
understanding — in the correct state of the memory, and in 
his entire moral rectitude in the divine image. His will 
was free to do good while no temptation was presented to it. 
He had no motive but his accountableness to God, and his 
love to God. His will operated according to the state of 
the man. 'But now look at him in another state — ^the state 
of temptation. Motives are now presented to him by the 
arch tempter, but not to his will at all ; they are presented 
to his understanding and appetites — ^to his taste for beauty. 
The fruit is pleasant to the eye; and what was the eflfect? 
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The will was not trapped in any other way than this : the 
temptation addressed to these powers was so strong, that 
it overcame the dictates of judgment, and the man chose 
wrong. Volition moves the body: the mind moves the 
will; and the mind is moved by that without, which is 
adapted to its constitution." Now who moved that with- 
out, and made the constitution? 

The foregoing is the language of Dr. Wilson, who, for 
forty years, occupied the First Presbyterian Church in 
this city, and during his long life a prominent man in 
the Church of the west: certainly, for ability and oppor- 
tunity, inferior to none of his school, and therefore as 
reliable an exponent as any other. But now observe his 
honest and candid admission, on an occasion when, of all 
others, he would be most accurate, and on a point where 
he would be most critically prepared: "Free agency and 
moral obligation to obey law, [with respect to fallen man,] 
do not indude any ability of any kindT* According to 
this, free agency, as held by Calvinists, does not include 
ability of any kind. A man is a free agent, though he 
have no power at all ! He is also responsible to obey law, 
though he have no ability of any kind to do so ! 

But he more fully unfolds his view, as above, and no 
one can read the quotation, it seems to me^ without sympa- 
thizing with the sincere and able author, in the manifest 
confusion and self-contradictions in which he involves him- 
self. "The will is always at liberty;" yet its choice is 
always caused by a foreign agent! "When the mind 
chooses it always chooses freely;" yet it has no kind of 
ability whatever, but is ruled by the motives in every case I 
"There is no such thing as bound will;" but it is always 
an effect, and not a cause ! Observe, further, his philoso- 
phy of the will. Dr. Wilson carries back beyond or behind 
the fall. Of man, in innocence, he says, "His will wa* 
free to do good while no temptation was presented to it;** 
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but what is implied in this? When temptation came, 
the will was not free to do good, but bound to do evil, 
or to yield! This, indeed, he does not leave us to infer, 
but expressly states that the temptation presented to the 
first pair was such that it overcame, by its strength, the 
mind — " the mind moves the will, and was itself moved by 
that without;" and thus man fell under the force of a 
temptation, which he had no power to resist. He fell, 
therefore, when, under the circumstances, he had no power 
to stand ! And yet he was free in doing what he had no 
power to avoid ! 

1. The expositor of the Confession, in his notes on the 
article respecting the will, holds this language: "Accord- 
ing to Calvinists, the liberty of a moral agent consists in 
the power of acting according to his choice; and those 
actions are free which are performed without external 
compulsion — physical compulsion — ^in consequence of the 
determination of his own mind. The necessity of man's 
willing and acting, according to his apprehension and dis- 
position, is, in their opinion, fully consistent with the high- 
est liberty which can belong to a rational nature. . . . 
As nothing can ever come to pass without a cause, the 
acts of the will are never without necessity — ^understanding, 
by necessity, an infallible connection with something fore- 
going." This I imderstand to be the doctrine of all Cal- 
vinists respecting the will of man, as well before as since 
the fall ; it is often expressed in stronger language. 

Now, this view of the will utterly discards this idea of 
liberty — power to choose either of two alternatives. Here 
is the real point of diflference between us and them : with 
them liberty is necessity to choose one way according to 
the motive, but not power to make an opposite choice: 
with us it is a power to choose either of the various alter- 
natives presented to the mind. Now, upon their doctrine 
of the wiU, I base an argument that its decisions are 
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necessitatedy and not free; and, henee, tbat H b mbaurd 
for a Calvinist to contend for freedom. Take a man in 
a state of innocence — for we desire to give the adroeatea 
of the system the most favorable opportunity to defend 
ihemselTes — ^the question is, Was man capacitated with 
freedom to stand or fall, in the circumstances ? And, ac- 
cording to the Calvinian system, the answer must be, ha 
was not ; for he was so constituted that he must yield to 
the prevailing disposition or strongest motive. He could 
not avoid thi»— -it was his nature. He had no control of 
these motives, and when they came upon him he as necea- 
sarily was moved by them, as the needle is moved to the 
pole ; it matters not that he chose to move with the influ- 
ence ; for the want of liberty and the fact of necessity were 
found in the circumstance, that he had no control of his 
choice : he made his choice necessarily. 

Now, I ask Dr. Rice, what does control the choice ? Ho 
must answer, whatever goes to constitute the prevailing 
motive. But then I ask, who controls and governs these 
motives ? And he must answer, that all things are arranged 
and governed by God himself: God controls the motives: 
the motives control the man. He sins, necessitated by the 
motive. And, now, where do we find the first cause? Not 
m the ehoiee ; for it was an effect : not in the motives ; for 
they wore under the government and control of God. Here, 
then, we trace the operations of man's will back to God: 
not as penmtted, but procured. If the Calvinists can trace 
it bejrond God, they may free their system from making 
God the first cause of sin ! 

Thomas Aqunaas, quoted with approval by Witsius, sajBf 
^ It is essential to the first principle, that it can act without 
the osBiatsnce and influence of a prior agent; so that, if 
the hnmfln will could produce any action, of which God 
was not author, the human will would have the nature of a 
8nt vinciple. . . . Nor does God only concur with the 
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actions of second causes, when they act, but, also, influences 
the causes themselves to act." 

"Calvinists contend that, as nothing can ever come to 
pass without a cause, the acts of the will are never contin- 
gent, or without necessity — ^understanding, by necessity, a 
necessity of consequence, or an infallible connection with 
something foregoing." (Expositor of the Confession.) 

This is plain language. The will never acts but as neces- 
sitated by a foregomg cause, infallibly producing the act 
That foregoing cause was decreed by the divine Being, to 
produce that precise volition; and it produced it with all 
the certainty of a necessary effect. That is, the will is free 
to act in agreement with the irresistible bias of a necessi- 
tating cause. 

This is the same scheme, if I understand them, taught by 
Mr. Edwards, and his numerous admirers, in their fruitless 
effort to reconcile freedom and necessity. " The plain and 
obvious meaning of the words, freedom and liberty," says 
Edwards, "is power, opportunity, or advantage, that any 
one has to do as he pleases." But he also teaches us thai 
the volition is necessary — ^his will or particular choice, 
whatever it may be, is necessarily determined by motive, 
and the motive is fixed by decree; so that, though a man 
do as he pleases, he is not free, because he cannot please 
to do otherwise, and by necessity, as stem as the most 
absolute compulsion, chooses as he does. ''This doctrine 
is identical with fatalism, in its worst form. All that fatal- 
ism ever has maintained, or now maintains, is, that men, by 
a power which they cannot control or resist, are placed in 
circumstances in which they cannot but pursue the course 
of conduct whicli they actually are pursuing. This doctrine 
never has assumed that in the necessitarian sense men 
cannot do as they please. All that it maintains is, that 
they cannot but please to do as they do." 

''It is .altogether futile, then, to talk about free agency 
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under such a constitution ; the very spring of motion to the 
whole intellectual machinery, is under the influence of a 
secret, iuTincible power; and it must move as that power 
directs, for it is the hand of Omnipotence that urges it on. 
He can act as he wills, it is true ; but the whole responsi- 
bility consists in the volition, and this is the result of God's 
propelling power. He wills as he is made to will. He 
chooses as he must choose; for the immutable decree of 
Jehovah is upon him. And can a man, upon the known 
principles of responsibility, be accountable for such a voli- 
tion ? It is argued, I know, that man is responsible because 
he feels that he acts freely, and that he might have done 
otherwise. To this I reply, that this is a good argument, 
on our principle, to prove that men are free; but on the 
Calvinistic ground, it only proves that God hath deceived 
us. He has made us feel that we might do otherwise, but 
he knows we cannot — ^he has determined we shall not ; so 
that, in fact, this argument makes the system more objec- 
tionable. While it does not change the fact in the case, it 
attributes deception to the Almighty. It is logically true, 
therefore, from this doctrine, that man is not a free agent, 
and therefore not responsible." "A man chooses what 
appears to be good," says Mr. Dick, "and he chooses it 
necessarily, in this sense, that he could not do otherwise. 
The object of every voHtion is to please himself; and to 
suppose a man to have any other object, that is, to will any 
thing that docs not please him in itself, or in its circum- 
stances, is absurd : it is to suppose him to will and not to 
will, at the same time. He is perfectly voluntary in his 
dutiee; but his willingness is the consequence of the view 
which his mind takes of the object presented to it, or of his 
^prevailing disposition, 

" Those actions are free which are the eflfect of voHtion. 
Li whatever manner the state of mind which gave rise to 
the volition has been produced, the liberty of the agent is 
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neither greater nor less. It is the will alone which is to be 
considered, and not the means by which it has been deter- 
mined. If God foreordained certain actions, and placed 
men in such circumstances that the actions would certainly 
take place, agreeably to the laws of the mind, men are, 
nevertheless, moral agents, because they act voluntarily, 
and are responsible for the actions which consent has made 
their own. Liberty does not consist in the power of acting, 
ot not acting, but in acting from choice. The choice is 
determined by something in the mind itself, or by something 
external influencing the mind ; but whatever is the cause, 
the choice makes the action free, and theagent accountable. 
If this definition of liberty be admitted, you will perceive 
that it is possible to reconcile the freedom of the will with 
absolute decrees ; but we have not got rid of eveiy difficidty. 
By this theory, human actions appear to he as necessary as 
the motions of matter, accordiny to the laws of gravitation 
emd attraction : and man seems to he a machine, conscious of 
Ms movements, and consenting to them, hut impelled hy somi- 
thing different from himself.*' 

This is the deplorable conclusion to which Mr. Dick 
himself comes. And his only effort to extricate himself is 
this: "Upon such a subject no man should be ashamed to 
acknowledge his ignorance." Several things are remarkable 
in this paragraph. 1. Liberty and necessity are the same 
thing. 2. Man is accountable for his actions, though he is 
a machine, and is under a necessity, as that of matter to 
obey gravitation. The honesty of the reasoner must be 
admired, while his sophistry is a matter of marvel. 

Of the same import is the following, which I quote from 
an author admired more than any other, perhaps', at the 
present time — Dr. Chalmers: "Every step of every indi- 
vidual character receives as determinate a character from 
the hand of God, as every mile of a planet's orbit, or every 
gust of wmd, or every wave of the sea, or «v«p7 partick 



CHAP. ii.J god's sternal decrsss. 45 

of flpng dust, or every rivulet of flowing water. This 
poWer of God knows no exceptions ; it is absolute and 
unlimited. And while it embraces the vast, it carries its 
resistless influences to all the minute and imnoticed diver- 
sities of existence. It reigns and operates through all the 
secrecies of the inner man. It gives birth to every purpose ; 
it gives impulse to every desire ; it gives shape and color to 
every conception ; it wields an entire ascendency over every 
attribute of the mind : and the will, and the fancy, and the 
understanding, with all the countless variety of their hidden 
and fugitive operations, are submitted to it. It gives move- 
ment and direction through every point of our pilgrim- 
age. At no moment of time does it abandon us. It follows 
us to the hour of death, and it carries us to our place, and 
to our everlasting destiny in the regions beyond it !" 

I confess I cannot conceive of a stronger assertion of 
fatalism, with sespect to man and things, than is contained 
in the foregoing remarkable quotations. All mental and 
physical processes, from the first link to the end of the 
chain, are connected together in the relation of cause and 
effect. 

No man can choose differently from what he does ; and 
as he acts from his volitions, he cannot act differently from 
what he does — ^it is all fixed by inexorable necessity. Is 
such a being free? Is this the liberty of man? If this 
be moderate Calvinism, what must it be in the ultra, high- 
toned type ? 

If any thing further should be esteemed necessary upon 
this point, a few selections from Dr. Emmons, a distin- 
guished* divine of New England, and author of an elaborate 
work on theology, may supply the demand. He says, 
" Since the Scriptures ascribe all the actions of men to God, 
as well as to themselves, we may justly conclude that the 
Divine agency is as much concerned in their had as their good 
actions. Many are disposed to make a distinction here, and 
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to ascribe only the good actions of men to the Divine 
agency, 'while they ascribe their bad ones to the Divine 
permission. But there appears no grbmid for this distinc- 
tion in Scriptm-e or reason. Men are no more capable of 
acting independently of God, in one instance, than another. 
If they need any kind or degree of Divine agency in dping 
good, they need precisely the same kind and degree of 
Divine agency in doing evil. 

"But there was no possible way in which he could 
dispose them to act right or wrong, but only by producing 
right or wrong voUtions in their hearts. And if he pro- 
duced their bad as well as good volitions, then his agency 
was concerned in precisely the same manner in their wrong 
as in their right actions. His agency in making them act, 
necessarily connects his agency and theirs together, and 
lays a solid foundation for ascribing th^ acticnis either to 
him or them, or to both. * 

" But, since mind cannot act any more than matter can 
move, without a Divine agency, it is absurd to suppose thdt 
men can be left to the freedom of their own will, to act or 
not to act, independently of Divine influence. There must, 
therefore, be the exercise of Divine agency in every human 
action. 

" By this invisible agency upon the minds, he governs all 
their views, all their thoughts, all their determinations, and 
all their volitions, just as he pleases, and just according to 
his secret will, which they neither know beforehand, nor can 
resist, evade, or frustrate." 

Thus we prove upon the system both that it makes 
God the author of sin, and destroys the fi-ee agency 
of man. 

These quotations show what Calvinists themselves teach 
upon the subject in dispute. They are not our deductions, 
but their own propositions — not our misrepresentations of 
their views, but their own carefullj-studied and well-consid- 
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ered declarations. They are precisely the inferences we 
should have made from the premise work of their system ; 
but they have saved us the trouble and responsibility, by 
candidly acknowledging themselves. 

And now the argument stands thus : Man can only will 
as he is moved by Divine agency; and when moved by 
Divine agency he cannot but will; so, therefore, when 
man wills it is not a free, but a necessitated act. What a 
man wills he wills not freely, but he wills because another, 
by invisible power, irresistibly compels him to will. It is 
not his own act, but it is an act of which he is made the 
passive subject, by another operating through him, and a 
power entirely separate from himself. 

He chooses as he does — as necessarily as matter yields 
to the law of gravitation — and he is no more free in his 
choice than the earth is in its revolutions. The choice he 
makes is no more his free act, than the tendency of the 
needle to the pole is its free act. It makes no difference 
that choice is supposed in one case and not in the other, 
because choice is an effect of a cause entirely out of the 
man, and independent of him, and so, of course, cannot be 
his act. 

Doctor, I wish you would help me here. My difficulty, 
as you will perceive, is at this point, to know how a man is 
f free in willing, when at the same time his particular exer- 
I cise of will is an effect of which he is the coerced instru- 
ment. Will you tell me how this is ? 

3. I object to the doctrine, in the third place, because it 
destroys the accountability of man. 
. This proposition is so nearly identical with the former, if 
not entirely so, that it only requires to be stated. Freedom 
^. and liberty, I believe all admit, are essential to account- 
ability ; and hence the well-grounded apprehension of our 
Calvinistic brethren, at the imputation, that their doctrine 
is destructive to freedom of agency. 
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*' To conceive of beings deserving praise or blame," says 
Dr. Fisk, " for volitions or actions, which occurred under 
circumstances over which they had no control, and under 
which no other vohtions or actions were possible, and in 
which these could not but happen, is an absolute impossi- 
bility. To conceive them under obligation to have given 
existence, under such circumstances, to different conse- 
quents, is equally impossible. It is to suppose an agent 
imder obligation to perform an absolute and intrinsic im- 
possibility. Let any individual conceive of beings placed 
by divine Providence in circumstances in which but one 
act, or series of acts of will, can arise, and these cannot 
but arise — ^let him then attempt tp conceive of these crea- 
tures as under obligations, in the same circumstances over 
which they have no control, to give existence to different 
and opposite acts, and as deserving oi punishment for not 
doing so. He will find it impossible to pass such a judg- 
ment — ^human intelligence is incapable of affirming such 
contradictions." 

Thus, by gapping the foundations of free agency, it, at 
the same time, destroys human accoimtability, releases man 
from all obligation, and renders God the only responsible 
being in the universe. 

I would not press illegitimate results upon your system, 
to give you the trouble of examining, and the unpleasant 
task of refuting and correcting them ; but these, which I 
present, strike me as so plain and inevitable, and of such 
force, that you must excuse me for urging them upon your 
notice. This point — ^how am I to escape it ? 

You tell me, that whatever I do, during my whole exist- 
ence, comes to pass by a decree of God — which decree is 
the necessitating cause of things. Now, a question here: 
Am I accoimtable for doing what, by decree, I am com- 
pelled to do ? or is the author of the decree accountabie? 
that is, is the agent or instrument responsible ? ^ It wOl not 
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do, Doctor, to tell me, that, thongh the decree must be 
complied "with, yet that I comply freely, inasmuch as I, of 
choice, do the thing decreed; because you have told me 
before, that ray choice is, also, wrought in me, directly or 
indirectly, by the same great Beuig whose decree binds 
me — I am not the author of the choice, but the passive 
instrument of it. Am I accountable when I do nothing 
but what I am caused to do, by omnipotent agency exerted 
upon me ? 

Do I sin against God when I make the very choice 
which he works in me? when I do the act which that 
choice dictates ? And, when I could not have made another 
choice, or performed another act, to sare the universe, must 
I be danmed for ever, for doing a thing I could not help 
but do? and must I thus be damned by the very being 
who made me, and necessitated the act for which he thus 
destroys me ? I desire a plain answer upon these points ? 
You cannot fail to perceive where my diflficulties lie, with 
respect to your system ; and you can easily show, either 
how they do not bear on the system, or how I may escape 
the inference, or that the inference is not objectionable. 

If Dr. Rice denies that God decreed the existence of 
sin, then he abandons and denies his Confession, which 
declares that *' God, from all eternity, did, by the most 
wise and holy coimsel of his own free will, freely and un- 
changeably ordain whatsoever comes to pass." If he 
denies that the decree is the efficient cause of the thing 
decreed, he antagonizes various authors, quoted in the com- 
mencement of this chapter, and particularly Calvin, who 
Bays, with Augustine, " The decree of God is the necessity, 
(Hr necessitating cause, of things ;" and, in that case, we hopo 
the Doctor will explain to us what he means by decree — ^what 
rdation it has to the thing decreed. For the arguments sus- 
taining this objection against the Calvinistic system, I refer 
Dr. Rice to my preceding remarks, to which I desire him to 

6 
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gtve a careful consideration, and then, to point out to me 
wherein they fail to sustain the conclusion. He admits, 
equally with myself, if the ohjection is made good, his 
system is false ; for he alledges precisely the same objec- 
tion against another system as an insuperable difficulty — as 
an entirely sufficient reason for discarding it as utterly iialse. 
Now, either he and I are at fault, in employing the objec- 
tion against Universalism, or, if sustained against Dr. Bice'l 
system, he is equally bound, with myself, to discard the 
system so embarrassed ; and if not sustained, he will, by so 
much as he loves truth and deprecates error, pcant out in 
what respect it fails. 

It will not answer to tell me these things have been often 
explained, nor yet to deny, or refer to antagonistic pro- 
fessions and disclaimers — ^the thing we demand, is to have 
it pointed out how the system can escape the lexical conse- 
quences we have produced against it. If our logic is good, 
the system is bad ; if the system is good, our logic is bad. 
It is a plain point — ^will the Doctor make his election ? 

Dr. Eice alledges, as an objection to Universalism, that 
its advocates " are forced to deny the free agency of man, 
and to maintain that all his actions are necessary." In 
proof that this is the case, he- quotes from Mr. Ballou, 
"Man is dependent in all his volitions, and moved by 
necessity.'' This he esteems a sufficient objection against 
Universalism, and I agree with him. But I charge Calvin- 
ism with including precisely the same doctrine, and refert 
for the proof of this charge, to the evidence already ad- 
duced. WDl Dr. Rice extricate his system ? 

This same objection he urges against phrenolc^, in his 
work upon that subject. He says this system " denies his 
[man's] free, moral agency, and makes him alike moapabk 
of virtue or vice." This objection is argued at length, and 
insisted upon as an insuperable difficulty. He is light 
But I charge precisely the same difficulty upon his system-^ 
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both that it ''denies free, moral agency,** and destroys 
the distinction between "vice and virtue." He says of 
man, in the light of this system, " He is under a physical 
necessity to' -act in accordance with the promptings of his 
cerebral oi^anization, and is incapable of either virtue or 
vice." Now I charge his system with placing man under a 
necessity, as stem as that which phrenology teaches ; and, 
consequently, as certainly destroying both his agency and 
accountability. I have been astonished to find that free 
agency is a favorite doctrine with Dr. Rice ; and I now ask 
him to reconcile it with his system; and if it cannot be 
done, admit either that he believes a palpable contradiction, 
or set aside his system or this doctrine. 

4. By destroying the agency and accountability of man, 
I charge the system further, mth destroying the moral 
character of human acts and volitions — ^with rendering 
^ terms, vice and virtue, good and bad, as conveying 
the idea of moral quality — ^not predicable of man. If 
the system be true, man is no more a moral being. Do 
what he may, he is not vicious — ^he is incapable to be 
virtnous. He never sins — ^he cannot ; nor the opposite. 

This is so plain to my own mind, that I do not see how 
H can escape your observation. To argue it, would almost 
be a reflection upon my readers. It would be to attempt 
V) produce <5onviction, by argument, of a truth, which I 
finnly believe no human mind can deny, namely, that a 
■ person cannot be worthy of praise or blame, for an act 
over which he has not, and never had, any control what- 
ever. Now, sir, I do not believe that any human intelli- 
gence can affirm such a proposition. Morahty supposes 
agency — the system, by inevitable deduction, denies it; 
a&d the two fall together. A greater absurdity can 
scarcely be Imagined, than to affirm a man to be virtuous 
for an act, the choice and performance of which were 
iMMToed upon him — the contrary of which he could not 
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have perfonned, any more than he could usurp the place 
of the Almighty, and the thing itself he performed only 
as a passive instrument, operated upon and compelled hy 
Omnipotence. Vice and virtue, which can only be pred- 
icated of the free original cause, cannot be affirmed of 
man; but all vice and all virtue, if there be any such 
thing, according to the system, have God as their centre, 
or that fate, which the system, as we shall show in due 
time, more than intimates, is above Jehovah. 

I find, in casting my eye over Dr. Rice's discus^on with 
Mr. Pingree, several things bearing directly on the points 
to which I have invited his attention. 

His fifth article against Universalism is, " That it makes 
God the author, or cause, of all the sin in the world." 
He alledges this is a sufficient reason for discarding the 
system. In this I perfectly agree with him. I also admit 
that he sustains the objection with unanswerable arguments 
against Universalism. But now I object precisely the same 
thing to Dr. Bice's system. I think I have sustained the 
objection with unanswerable arguments. Will the Doctor 
show me wherein, if at all, my argimient is at fault? And, 
if not at fault, will he show why he allows the objection to 
be of sufficient force to set aside one system, and not 
another equally involved ? 

The proof he adduces, that Universalism renders God 
the author of sin, is thus stated : ** Universalism maintaina 
that sin proceeds from physical causes, inherent in the 
human constitution, as it came from the hand of God.'* 
This Dr. Rice denounces "a revolting and blasphemous 
doctrine." But why so? Why revolting and blasphe- 
mous? Simply, because it renders God the author of 
sin; in this sense, that sin proceeds from physical causes, 
inherent in the human constitution, which constitution God 
made. 

Now, I ask Dr. Rice, does not he maintain that God as 
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ibfioti^ly created or caused sin as the system he discards? 
Ihat system attributes the authorship of nn to God, by 
asserting that sin inheres in the nature of man; and God 
created the nature, and so catised sin. 

Dr. Rice maintains that €k)d actually decreed the exist- 
ence ci mn, and that his decree was the cause of its exist- 
ence ; so much so, that it could not hut be, being decreed, 
and could not have been without being decreed. 

Dr. Rice says, ''One of the clearest truths in mental 
philosophy is, that man is a free, moral agent, and, there- 
fore, an accountable being. It is a truth to which the 
consciousness of every individual boars testimony the most 
imequivocal." With this sentiment I fully accord; but I 
charge upon Dr. Rice that he has embraced a system 
which denies this clearest and most important of truths, 
to which human consiousness bears unequivocal testimony; 
and my reasons for so charging his system have been 
heretofore presented, (pages 36-48.) Will he show me 
how to escape the force of these reasons ? 

I beg the Doctor to believe me sincere, in asking for 
yght upon these points. I find him discarding two systems 
of opinions, for the reasons that they make God the author 
of sin, and that they are inconsistent with the free agency 
and accountability of man. These he esteems sufficient 
reason for rejecting; so do I. But now I find that he, 
afiter all, embraces a system, which I firmly believe is beset 
with the some (tifficulties: my reasons for this belief are 
already given. If I am right in my view of his system, he 
k guilty of inexcusable mconsistency ; if I am wrong, in 
error, my reasonings are incorrect. And now I ask the 
Doctor to set me right. 

5. "I object further: if this doctrine be true, at the 
final judgment the conscience and intelligence of the uni- 
verse will and must be on the side of the condemned. 

"Suppose Uiat, wh^i the o(mduct c^ the wicked shall 
6* 
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be revealed in that daj, another fact shall stand out with 
equal conspicuousness, namely, that God himself hath 
placed these beings where but one course of conduct was 
possible to them, and that course they could not but 
pursue ; and that, for having pursued this course — the only 
one possible — they are now to be punished with everlasting 
destruction, from the presence of God and the glory of 
his power, must not the intelligence of the universe pro-, 
nounce such sentence unjust?" Heaven and hell would 
equally revolt at it, and all rational beings conspire to 
execrate the almighty monster capable of such a pro- 
cedure. Convince the universe that such is the character, 
and will ultimately be the conduct of God, and he can no 
more be worshiped, but with hypocrisy, or even con^ 
templated, but with dread, detestation, and abhorrence. 
I appeal to the consciousness of man — to the philosophy 
of our nature — ^to all known processes of thought and 
feeling — if such would not necessarily be the verdict of 
humanity. They that enter into heaven, and they that de- 
part to hell, from a judgment-seat where such a principle 
determines destiny, must go bearing the same sentiment— 
the same feeling of disgust and horror of the gigantic 
tyranny ruling over them. Hell would be a refuge from 
the presence of such a being — ^its woes a respite from the 
deeper alarms of his hated and dreaded intercourse. 

In the name of Christianity, I protest against a principle 
involving such blasphemy. It is impossible that the ever- 
blessed God should be remotely liable, by any thing he 
has done — by any thing discoverable in his works — by any 
revelations he has made, either of his character or plans, 
to such an imputation. Thou glorious Ruler of the uni- 
verse, what bksphemy of thy blessed name can equal this 
for enormity — ^to charge that, for the glory of thy sover- 
eignty, and to manifest thy power, thou art now damning 
nuUions of helpless creatures in hell for ever, for no cause, 
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but doing precisely what thou didst compel them to do, 
and what they could not possibly avoid 1 

6. Nay, more: I charge the doctrine, not only with 
putting a plea in the sinner's mouth, at the day of judg- 
ment, but, also, with furnishing him with a plea, when he 
18 brought before earthly courts, to answer for his crimes. 
These, indeed^-earthly courts — ^if Calvinism is true, are 
only' lesser parts of the stupendous economy of tyranny. 
What justice is there in any power on earth — what right, 
to try, condemn, and punish men, for any of their acts, if 
they could not, by any possibility, avoid them — ^if they 
were impelled thereto by almighty fate? You do not 
condemn the gun for shooting the man — the avalanche 
for burying the city — the falling tree for crushing the 
traveler; but, according to Calvinism, in Mr. Dick's own 
language, man is as merely passive in the hands of over- 
ruling power. Why punish him for murder, for arson, 
or any grade of crime? He is the author of no choice — 
the sovereign of no act; he is but the instrument of an 
invisible agent — amoving as moved upon, without power 
of resistance. He is the original in no movement of his 
life, from the cradle to the grave. Why, in the name of 
humanity, pimish him? 

7. I object to the system further, as involving, by in- 
evitable consequence, a most dreadful aspersion of the 
character of God. It gives me no pleasure to prefer 
such a charge as this against a system, many of whose 
advocates I dearly love and greatly admire; and, I will 
say, much less does it give me pleasure to find so much 
evidence that the charge is well founded. But I do so. 
Doctor, that you may see how other minds view your 
system, and that you may disabuse them, if in error. 

(1.) The system holds, as I think has been clearly shown, 
that God is the sole, original, voluntary author of sin — ^that 
he chose its existence when as yet it did not exist, and 
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decreed it when, but for his decree, it nerer could have 
been — ^thus declaring that he preferred some sin to umversal 
holiness, if, indeed, his own decree was his choice— thus 
insulting the purity and holiness of God — ^making him, not, 
indeed, the most holy, but the only unholy being in the 
universe — ^the cause and source of all impurity, as he is the 
cause of all creatures. 

(2.) It asperses the goodness and benevolence of God, 
and mvests him with all the attributes of sheer cruelty and 
maliciousness; because it holds that he made the universe 
as it is, and, for his own pleasure and glory, plunged it 
himself into all the miseries, temporal and eternal, which it 
endures, or is to endure. It will not do to tell me, that 
^ese miseries are the just punishments of sins, for y<m told 
me he caused the sins ; and if he caused them, and damns 
the universe for them, it renders the cruelty more revoltb^. 

(3.) It asperses the justice of God; for it tells me, that 
God will destroy many of his creatures in hell for ever, 
with unimaginable torments, for not performing absolute 
impossibilities, and for doing acts which were utterly una- 
voidable — acts which he himself caused. What would be 
the difference between con&dgning innumerable beings into 
hell for ever, who had never put forth a wrong volition, or 
performed a wrong action, and making them, by Omnipotent 
agency, first perpetrate these wrongs, and then, upon this 
pretense, damn them, as supposed in the fmner case ? Can 
this be just? 

(4.) The 83rstem asperses the truthfulness and sincerity 
of God — ^making him to pretend to be of one mind, when 
he is precisely of an opposite— clothing him with all the 
lothsome proofs of trickery, and hjrpocrisy, and duplicity, 
for the purpose of deceiving his hapless creatures as to his 
own character, and the reasons of his conduct in respect to 
them. It arrays his secret and his revealed will in uatcvMr 
able and open confiict — the one in unmitigated oppQsnti<m 
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to the other. He commands one thing, and wills precisely 
another— enjoins upon certain creatures to do those things, 
which he not only knows they cannot do, but, also, what ho 
does not will they should do— nay, what he wills they 
should not do. It puts in his mouth the language, " I have 
no pleasure in the death of him that dieth," when, in fact, 
they die for his pleasure — ^makes him to plead and remon- 
strate with them, as if he would dissuade them from their 
sin and ruin, when, in fact, he is the very being who urges 
them irresistibly on to sin and ruin. He commands one 
thing and decrees precisely the contrary. He commands 
the sinner to repent, but decrees he shall not. Well, now, 
when he commands the sinner to repent, either he wills that 
the sinner should obey and repent, or he does not — ^if he 
does not, then he commands the sinner to do what he does 
not will he should, or he commands him to violate his will ; 
which command, if the sinner were to obey, he would damn 
him for ever for violating his will, but, if he does not obey, 
he will damn him for ever for violating his command. But, 
again : if the command indicates the will of God, so, also, 
does the decree, or it does not — ^if it does not, then God 
has decreed, or purposed, or willed, that that should come 
to pass, ,which he did not will should come to pass. But, 
if his decree is his will, and his command is his will, and 
these are opposite the one to the other, then God has two 
opposing wills, or a will in opposition to itself. His will is 
always done ; and why, then, does he punish one and damn 
another, when both alike and equally accomplished his 
will ? What havoc such a theory makes with the character 
and government of God ! 

Is this so? "Is God at war with himself, or is he 
sporting and trifling with his creatures? A character so 
suspicious, to say the least of it, ought not, without the 
most unequivocal evidence, to be attributed to the adora- 
ble Jehovah. In his word we are taught that 'he is of one 
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nund' — that 'his ways are equal;' and who can doubt it? 
We are told, it is true, to reliere the difficulty, that this 
seeming contradiction is one of the mysteries of God's 
incomprehensible nature. But it is not a seeming contra- 
diction — it is a real one ; not an insolvable mystery, but a 
palpable absurdity. God prohibits the sinful act — God 
procures the sinful act — God wills the salvation of the repro* 
hate, whom he hcLS, from all eternity, irreversibly ordained to 
eternal death,^* "What does this doctrine make of our 
heavenly Father ? I shudder to follow it out into its legiti- 
mate bearings. It seems to me, a belief of it is enough to 
drive one to infidelity, to madness, and to death." What 
can be said reproachful of God, of his holiness, of his 
justice, of his veracity, of his goodness, which this system 
does not warrant — ^which does not flow from it as an inevita- 
ble consequence ? A resort to Atheism, to any thing, would 
be a deliverance from such dire and deplorable conclusions. 
I rejoice to kno^ that its advocates do not embrace them; 
but will they tell us how they do— how we may escape 
them ? Until I am thus relieved, I must hold the syst^ii 
guilty, not only of absurdity, but of enormous blasphemy, 
in fact, though not of purpose. 

8. " God, from all eternity, freely and unchangeably fore- 
ordained whatsoever comes to pass." Kow look at this: 
If true, then God foredetermined, purposed, and appointed, 
when as yet there was nothing, and when nothing ever 
could be without his decree, all the events, acts, volitions, 
and things of every kind, that ever have been, from the 
foundation of the world, or ever will be throughout eter- 
nity — all things, great and small, true and false, consistent 
and absurd, bad and good, pleasant and disgusting. No 
contradiction, but what he decreed it. He appointed, in A 
way that the event must answer the decree, and so because 
decreed, that all the contradictory views extant in the world 
should be entertained just as they are — that there should 
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be Atheists, Pantheists, Deists, infidels, Jews, Moham- 
medans, Pagans, all grades of idolaters and errorists, all 
vaiieties of Christians, and sects of philosophy. And 
these cannot but be, because they were decreed from eter- 
nity. One man was to pray> another blaspheme, another 
lie, another rob, another murder, another steal, another 
commit arson, incest, adultery— one deceive, another be 
deceived, and all because it was decreed from eternity. 
All thoughts, all words, all desires, all purposes, all voli- 
tions, all acts, from first to last, were decreed by God, and 
in such a way that the event must answer the decree. 
Now, all this is true, or else Calvinism is false ; for Calvin- 
ism saySj " God, from eternity, freely and imchangeably 
decreed whatsoever comes to pass." Every thing was 
included in God's plan, and brought about by his decree. 
Doctor, do you beheve this ? 

9. I charge upon the system further, that, if gener- 
ally believed, it is calculated to obliterate the sense of 
obligation, as well as the theory and fact of it, and, hence, 
to generate recklessness and imiversal indifference. By 
removing the idea of the possibility of reformation, or, 
iiuieed, of any responsible control over the character and 
actions, it efifectually neutralizes every motive thereto, and 
^uses the man to throw himself rashly upon the bosom of 
tliat stream of fate, which he beUeves to be irresistible in 
its current and tendencies. Why shall a sinner seek to 
reform, when he knows he cannot? Why shall he regret 
his course and conduct, when he knows they were inevita- 
ble ? Why shall he raise any questions about the future, 
vhen he knows that fate has fixed it irrevocably, irrespec- 
tive of him? Why shall he intermeddle, in any respect, 
with his state, character, or prospects, when they are no 
more subject to him than are the revolutions of Saturn? 
To believe the doctrine, a man must close his eyes, and 
yield himsoll up passively, unresistingly, into the hands of 
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fate; submitting to all that pertains to him as inevitable and 
right, because procured by the Almighty. Every impulse 
a man feels toward regret, or reformation, or effort in his 
own behalf, is a practical denial of the doctrine. It does 
not relieve the case a particle, to tell the man, that though 
final destiny is fixed by decree, yet m^ans are decreed, also, 
as well as destiny — the same difficulty remains. If the 
means are decreed— or, in other words, the sins to be an 
occasion of his damnation, or the virtues to be a pretense 
for his salvation — ^he knows that he has nothing to do but 
passively submit. What else can he do? Can he move 
only as moved upon ? Can he fail to move when moved 
upon? Doctor, can he do any thing, any thing under 
heaven, but what God ror kes him do ? If so, what ? If 
not, why be careful ? 

Will you appeal to facts in proof that such is not the 
tendency of your system? I shall reply, that they arc 
incompetent to meet the case ; that, admitting them to be 
different from what it is alledged the system would make 
them, this would only prove that it — the system — ^had not 
always worked out its legitimate results; that the bad and 
disastrous influence had, in some instances, been counter- 
acted by the presence of some wholesome element. But 
the facts, it is believed, so far from contradicting the above 
reasonings, do amply corroborate them — so far from antago- 
nizing us, do most fully sustain us. Calvinism has produced, 
and does now produce, the fruits charged against it ; it does 
80, not only in some, but in many, if not in all instancy 
where it is not neutralized by the presence of more power- 
ful prmciples of belief, existing coetaneously in the mind. 
It is innocent only when it is practically disbelieved. Here 
is a Calvinistic fatalist in theory, but really, and at heart, a 
man who is conscious of freedom and responsibility: the 
man may be, notwithstanding his theoretical error, a 
most exemplary and consistent Christian. Hie reason is 
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manifest — ^his practice results, not from his theoretical creed, 
hut from his actual consciousness — ^it is good in despite of 
the former, and in accordance with the latter. But once 
let him yield all to his belief of fatalism — ^let him silence 
iktB Tcace of his reason and consciousness, and of God, and 
gire himself up to a firm belief of fate, and then you shall 
see, as you have often seen, all the results ascribed to such 
a&dth. 

10. I object further to the system, that it is wholly 
vkiumt support, ^ther from Scripture or reason. This, I 
sm apprised, is saaying much, but no more than I con- 
scientiously believe to be true ; and I can only be convinced 
of error, by hearing, from Dr. Bice, such arguments as I 
iiB¥B not been able to discover in the writings of the various 
andiors quoted in this volume, and many others not quoted, 
vith which I have been accustomed to commune for years. 

I have endeavored to speak plainly, and to make myself 
onderstood upon these points; but I beg you to believe 
tint I have felt no unkindness, and have said nothing 
with the thought of offending. Indeed, I assm-e you, I 
favre studied to use mildness; and have, therefore, left 
many things unsaid, which seemed almost necessary, to 
show you the full extent of the difficulties which I find 
picssing your system. I have purposely avoided naming 
naity other real objections— -contenting myself, for the 
present, with referring to those which are so palpable, as 
to meet efvery mind at the threshold of an inquiry into youi 
•ystei^ and so wdghty, as to startle the cautious inquirei 
at the boldness of doctrines involving such conclusions. 

6 
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CHAPTER III. 

ELECTION AND REPROBATION. 

Ws shall now proceed to consider the doctrine of decrees 
'with relation to election and reprobation particularly. And, 
as in the former case, we shall appeal to the Confession of 
Faith, and to accredited Calvinistic authors. Our object 
is to know precisely what our Presbyterian brethren do 
believe. We appeal, therefore, to their own statements 
and explanations. From the Confession of Faith, chapter 
iii, I read: 

" Section 3. By the decree of God, for the manifestation 
of his glory, some men and angels are predestinated unto 
everlasting life, and others foreordained unto everkuting 
death. 

"Section 4. These angels and men, thus predestinated 
and foreordained, are particularly ai^d unchangeably de- 
signed, and their number is so certain and definite, that 
it cannot be either increased or diminished. 

''Section 5. Those of mankind that are predestinated 
unto life, God, before the foundation of the world was 
laid, according to his eternal and immutable purpose, and 
the secret counsel and good pleasure of his will, hath 
chosen in Christ imto everlastmg glory, out of his mere 
free grace and love, without any foresight of fjuth or good 
works, or perseverance in either of them, or any other 
thing in the creature, as conditions or causes moving him 
thereto, and all to the praise of his glorious grace. 

''Section 6. As God hath appointed the elect unto glory, 
so hath he, by the eternal and most free purpose of his 
will, foreordained all the means thereunto. Wherefore 
they, who are elected, being fallen in Adam, are re- 
deemed by Christ — are effectually called unto faith in 
Christ by his Spirit working in due season — are justified, 
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adopted, sanctified, and kept bj his power through faith 
unto salvation. Neither are any other redeemed hy Christ, 
effectually called, justified, adopted, sanctified, but the elect 
only. 

" Section 7. The rest of mankind, God was pleased, ac- 
cording to the unsearchable counsel of his will, whereby 
he extendeth or withholdeth mercy as he pleaseth, for 
the glory of his sovereign power over his creatures, to 
pass by and to ordain them to dishonor and wrath for their 
sins, to the praise of his glorious justice." 

Of effectual calling: 

"Section 1. All those whom God hath predestinated 
unto life, and these only, he is pleased, in his appointed 
and accepted time, effectually to call, by his word and 
B{»rit, out of that state of sin and death, in which they 
are by nature, to grace and salvation by Jesus Christy 
enlightening their minds spiritually and savingly to God» 
taking their hearts of stone and giving them a heart of 
flesh, renewing their wills, by his almighty power de- 
termining them to that which is good, and effectually 
drawing them to Jesus Christ, yet so as they come most 
freely, being made willing by his grace. 

"Section 2. This effectual call is of God's free and 
special grace alone, not from any thing at all foreseen 
in man, who is altogether passive therein, until, being 
quickened and renewed by the Holy Spirit, he is thereby 
enabled to answer this call, and to embrace the grace 
offered and conveyed in it. 

"Section 3. Elect infants, dying in infancy, are regen- 
erated and saved by Christ, through the Spirit, who 
worketh when, and where, and how he pleaseth. So, 
also, are other elect persons who are incapable of being 
outwardly called by the ministry of the word. 

"Section 4. Others not elected, although they may be 
called by the ministry of the word, and may \an^ wsisa 
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common operations of the Spirit, yet they never truly 
come to Christ, and therefore cannot be saved, much less 
can men, not professing the Christian religion, be saved in 
any other way whatsoever, be they never so diligent to 
frame their hves according to the light of nature, and the 
law of that religion they do possess; and to assert and 
maintain that they may, is very pernicious, and to be de- 
tested." 

Of ths perseverance of the saints: 

"Section 1. They whom God hath accepted in his be- 
loved, effectually called and sanctified by his Spirit, can 
neither totally nor finally fedl away from the state of 
grace, but shall certamly persevere therein to the end, 
and be eternally saved. 

"Section 2. This perseverance of the saints depends not 
upon their own free will, hut upon the immutabUity cf the 
decree of election, flowing from the free and unchanging 
love of God the Father, upon the efficacy of the merit 
and interces^on of Jesus Cnristy the abiding of the S^t 
and of the seed of God within them, and the nature of 
the covenimt of grace ; from all which ariseth the certainty 
and infallibility there<rf." 

I have quoted thus largely f^om the Confession of Faith, 
that my readers may have the benefit of a full view oi the 
whole scheme of unconditional salvation as taught by Cal- 
vinists — all that enters into and renders effectual the de- 
cree of election and reprobation. I shall now proceed to 
quote, as corroborative and explanatory of these articles d 
faith, from various authors, who are supposed to under- 
stand the system, and who have proved their friendship 
for it by giving their lives to its support But a quota- 
tion or two from the Larger Catechism: 

"What is effectual calling? 

"Effectual calling is the wooHk (^ God's almighty power 
and grace, whereby, out4)f his free and especial love to hi* 
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elect, and from nothing in them moving him thereuxto, he 
doth, in his accepted time, invite and draw them to Jesna 
Christ hy his word and Si^rit, saringly enlightening their 
minds, renewing and powerfully determining their wills, so 
as they, although in themselyes dead in sin, are hereby 
made willing and able freely to answer his call, and to ac- 
cept and embrace the grace offered and conveyed therein." 

"Are the elect only effectually called? 

"All the elect, and they <mli/, are effectually called* 
although others may be and often are outwardly called bj 
the ministry of the word, and have some common opera- 
tions of the Spirit, who for their willful neglect and contempt 
of the grace offered to them, being justly left in their 
unbelief, do never truly come to Jesus Christ." 

"There is no doubt but the preparation of them both — 
elect and reprobate— doth depend upon the secret counsel 
of God; otherwise, Paul had said the reprobates give or 
cast themselves into destruction ; but now he giveth to wit» 
that before they are bom they are addicted to their lot,** 
(Calvin.) 

I quote further from the exposition : 

" The decree of God, with respect to the everlasting state 
of men and angels, is known by the name of predestination; 
and this consists of two branches, generally distinguished 
by the name of election and reprobation, 

"Our Confession teaches that God made choice of and 
predestinated a certain and definite number of individuals 
to everlasting life — ^that he predestinated them to life before 
the foundation of the world was laid — ^that, in so doing, he 
acted according to his sovereign will, and was not influenced 
by the foresight of their faith or good works, or persever- 
ance in either of them ; and that this purpose is immutable, 
it being impossible that any of the elect should perish. 
(P. 66.) 

"Christ died exdtuively for the elect, and puivhased 
6* 
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redemption for them alone; in other words, Christ made 
atonement only for the elect, and in no seise did he die for 
the rest of the race. Omr Confession first asserts positirelj 
that the elect are rede^ied by Christ, and then negatirelj 
that none others are redeemed by Christ bnt the elect only. 
If this does not affirm the doctrine of particular redempikm, 
or of a limited atonement, we know not what laugnagv 
could express that doctrine more explicitly. Some who 
allow of personal and eternal election, deny any such thing 
as reprobation. But the one nnavoidably follows from the 
other; for the choice of some must unavoidably imply the 
rejection of others. Election and rejection are correktiye 
terms ; and men impose upon themselves, and imagine they 
conceive what it is impossible to conceive, when they admit 
electkm, and deny reprobation." (P. 70.) 

From the Larger Catechism : 

"What hath God especially decreed concerning angels 
and men? God, by an eternal and immutable decree, oat 
of his mere love for the paise of his glorious grace, to be 
manifested in due time, hath elected some angels to glory, 
and in Christ hath chosen some men to eternal life, and the 
means thereof; and, also, according to his sovereign power, 
and the unsearchable counsel of his own will, hs^ passed 
by, and foreordained the rest to dishonor and wrath, to be 
for their sin inflicted, to the praise of the glory of hii 
justice." 

"Many, indeed, as if they wished to avert odium frmn 
God, admit election in such a way as to deny that any one 
is reprobated. But this is puerile and absurd, because 
election itself could not exist witiiout being opposed to 
reprobation. Whom God passes by, therefore, he repro- 
bates ; and from no other cause than his determmation to 
exclude them from the inheritance which he predestines for 
liis children." (Calvin's Institutes, vol. ii, p. 163.) 

"Thofogh it is rafficieotly clear that God, in hii stciet 
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eoiuisd, fredy chooses whom he will, and rejects others^ 
Ub gratutous electkm is but half displayed till we come to 
particiilar individuals, to whom God not only o£fers salva- 
tioa^ but assigns it in such a manner, that the certainty is 
UaUe to no 8»s|»cio& or doubt/' (lb.) 

^'PredestbatioQ we call the eternal decree of God, by 
which he haa determined m himself what he would have 
to beccHne of every individual of mankind ; for they are not 
all created with a similar destiny, but eternal life is foreor- 
daioed for some, and eternal damnation for others. Every 
man, thi^refore, beii^ created for one or other of these ends^ 
we say he is predestmated either to life or death." (lb., 
voL ii, p. 14^ 

" The term jn-edestination includes the decree of election 
and reprobatioa. Some, indeed, confine it to election, but 
there seems to be no sufficient reason for not extending it to 
the one as well as the other, as in both the final coi^ticm 
of man ia preappointed or predestinated. When a choice 
ii made, we must conceive that of a nimiber of persons 
some are taken, other^ are left. Election is a relative term, 
and necessarily involves the idea of rejecticm." (Dick's 
Theology.) 

" There seems to be no reason, therefore, for denying, that 
what is called reprobation was a positive decree, as well as 
election." (lb.) 

" But^ although the fall is presupposed to their reproba- 
tion, it will i^ear that the former was not the reason of 
the latter, if we recollect that those who were chosen to 
salvation were exactly in the same situation. If there was 
an in the reprobate, there was sin, also, in the elect; and 
we must, therefore, resolve their opposite allotments into 
the will of God, who gives and withholds his favor accord- 
ing to his pleasure." (lb.) 

''A decree, respecting the condition (^ the human race, 
includes the history of every individual, the time <^ his 
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appearing upon eartli> the manner of his existence while he 
is an inhabitant of earth, ^as it is diversified by the actions 
which he performs, and the manner of his existence after 
he leaves the earth ; that is, his future happiness or misery. 
Whence it foUoweth, that this knowledge— foreknowledge 
of the elect — dependeth upon the good pleasure of God, 
because God foreknew nothing, out of himself, touching 
those he would adopt, but only marked out whom he would 
elect" (Calvin.) 

"Now he doth refer the whole cause unto the election of 
God, and the same free, and such as doth not depend upon 
men ; that, in the salvation of the godly, nothing might be 
sought for above the goodness of God, and in the destruc" 
turn of the reprobate nothing above his just severity.** (lb.) 

" Moreover, although the corruption of nature, which is 
dispersed over all mankind, before it come into action, is 
available enough unto condemnation, whereby followeth 
that Esau was worthily rejected, because naturally he was 
the son of wrath; yet, lest any doubt should remain^ as 
though, through respect of any fault or sin, his condition was 
the worse, it was necessary that as loell sins as virtues should 
be excluded! Surely, true it is, that the next cause of 
reprobation is, for that we are all accursed in Adam, yet, to 
the end we might rest in the bare and simple will of God, 
Paul did lead us aside from the consideration thereof for so 
long until he had established this doctrine, namely, thai 
God hath a sufficient, just cause of election and reprobation 
in his own mil or pleasure " (lb.) 

''And, therefore, that doctrine is false, and contrary to 
the word of God, namely, that God doth choose, or refect, 
as he foreseeth every man worthy or imworthy of his 
grace." (lb.) 

"God hath elected some, and rejected other some, and 
the cause is nowhere else to be sought for than in his pur- 
pose." (lb.) 
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"To all tbose for whom Christ hath purchased redemption, 
he doth certamly and effectually apply and conmiunicate the 
same." (Confession of Faith.) 

Either Christ applies and ccMnmunicates redemption to all» 
and then Uniyersalism is true, or he did not purchase re« 
demption for all, and so the reprobates never were redeemed. 

Upon this point the expositor says : 

" This section relates to the extent of Christ's death with 
respect to its objects; and, in opposition to the Arminian 
tenet, that Christ died for all, it affirms that the purchase 
and applicadon of redemption are exactly of the same ex- 
tent. In the fifth section we were taught, that Christ 
purchased redemption only for 'those^ whom the Father 
hath given waAo him ;' and here it is asserted, that ' to all 
those for whom Christ hath purchased redemption, he doth 
certainly and effectually apply and communicate the same.' 
What langmige, then, could affirm more explicitly, than 
that here employed, that the atonement c^ Christ is specific 
and limited ; that it is ndther universal nor indefinite, but 
restricted to the elect?" 

This view of the atonement is sustained with elaborate ar* 
gnmentation by Mr. Shaw, showing how well and thoroughly 
he had considered the doctrine. As a specimen of his logic 
in this case, and I regret to say I find such specimens 
abounding throughout the system, and in the writings of 
those eminent men who have so strangely enlisted in its 
advocacy : " Universal terms are sometimes used in Scrip* 
tore in reference to the death of Christ; but reason and 
wmnum sense demand that general phrases be explained and 
defined by those that are special!" 

'* God chose, of the whole body of mankind, whom he 
viewed in his eternal decree as involved in guilt and misery, 
certain persons, who are' called the elect, whose names are 
known to him, and whose number, being unchangeably fixed 
by his decree, can neither be increased nor diminished ; so 
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that the whole extent of the remedy offered in the Gospel, 
is conceived to have been determined beforehand by the 
Divine decree. As all the children of Adam were in- 
volved in the same guilt and misery, the persons thus 
chosen had nothing in themselves to render them more 
worthy of being elected than any others; and therefore 
the decree of election is called, in the Calvinistic system, 
absolute, by which word is meant, that it arises entirely 
from the good pleasure of God, because all the circum- 
stances, which distinguish the elect from others, are the 
fruits of their election. For the persons thus chosen, 
God, from the beginning, appointed the means qf their 
being dehvered from corruption and guilt, and by these 
means, effectually applied in due season, he conducts them 
at length unto everlasting hfe. From the election of cer- 
tain persons, it necessarily follows that all the rest of the 
race of Adam are left in guilt and misery. The exercise 
of Divine sovereignty, in regard to those who are not 
elected, is called reprobation; and the condition of all 
having been originally the same, reprobation is called ab- 
solute in the same sense with election." (HilFs Divinity.) 

''I say, with Augustine, that the Lord created those 
who he certainly foreknew would fall into destruction, and 
that this was actually so, because he willed it." (Calm's 
Institutes.) 

"Observe, all things being at God's disposal, and the 
decision of salvation and death belonging to him, he 
orders all things by his counsel and decree in such a man- 
ner, that some men are born devoted, from the womb, to 
certain death, that his name may be glorified in their 
destruction." (lb., vol ii, p. 169.) 

"It is an awful decree, I must confess; but no one can 
deny that God foreknew the future, final fate of man be- 
fore he created him, and that he did foreknow it, because^ 
// was appointed by him, or decreed. Nor should it be 
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thought absurd to affirm that God not only foresaw the 
fall of the first man, and the ruin of his posterity in him, 
but also arranged all by the determination of his own wilL 
For as it belongs to his ynsdom to foreknow things future, 
so it belongs to his power to rule and govern all things by 
his hand." (lb., vol. ii, p. 170.) 

"But I mean that the actions of men are foreseen by 
God, not as events independent of his will, but as origi- 
nating in his determination, and as fulfilling his purpose." 
(Hill's Divinity.) 

'^ Foolish mortals enter into many contentions with God, 
as though they could arraign him, to plead their accusa- 
tions. In the first place, they inquire by what right the 
Lord is angry with his creatures, who have not provoked 
him by any previous ofifense ; for that to devote to destruc- 
tion whom he pleases is more like the caprice of a tyrant, 
than the lawful sentence of a judge; that men have 
reason, therefore, to expostulate with God, if they are 
predestinated to eternal death, without any demerit of 
their own, merely by his sovereign will. If such thoughts 
ever enter the minds of pious men, they will be sufficiently 
enabled to break their violence by this one consideration — 
how exceedingly presumptuous it is only to inquire into 
the causes of the Divine will; which is, in fact, and is 
jtLstly entitled to he, the cause of every thing that exists. 
For if it has any cause, then there must be something 
antecedent, on which it depends, which it is impious to 
suppose. For the will of God is the highest rule of jus- 
tice; so that what he wills must be considered just, for 
this very reason — because he wills it. When it is inquired, 
therefore, why the Lord did so, the answer must be, be- 
cause he would." (Calvin's Institutes.) 

"He directs his voice to them, but it is that they may 
become more deaf; he kindles a light, but it is that they 
may be mode more blind; he publishes hia d(x^\xaie,\»\)^. >\ 
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is that they may become more besotted; be applies a 
remedy, but it is that they miay not be healed. . . . 
Kor can it be disputed, that, to such persons as God 
determmes not to enlighten, he delivers his doctrine in 
enigmatical obscurity, that its only effect may be to in- 
crease their stupidity." (Calvin's Institutes, vol. ii, p. 192.) 

"That the reprobates obey not the word of God, when 
made known to them, is justly imputed to the wickedness 
and depravity of their hearts; provided it he, at the sarm 
time, stated that they are abandoned to this depravity, 
hecaxise they have been raised up, by a just but inscrutable 
judgment of God, to display his glory in their condemna- 
tion. So, when it is related of the sons of Eli, that they 
listened not to his salutary admonitions, 'because the Lord 
would slay them,' it is not denied that their obstinacy 
proceeded from their own vrickedness, but it is plainly 
implied, that though the Lord was able to soften thdr 
hearts, yet they were left in their obstinacy, because hii 
immutable decree had predestined them to destruction." 
(Calvin's Institutes, vol ii, p. 193.) 

"Term election most commonly signifies, that eternal, 
sovereign, imconditional, particular, and immutable act of 
God, whereby he selected some from all mankind, and of 
every nation under heaven, to be redeemed and everlast- 
ingly saved by Christ It sometimes, and more rarely, 
signifies that gracious and almighty act of the divine 
Spirit, whereby God actually and visibly separates his elect 
from the world, by effectual calling." (Zanchius, p. 12.) 

" Reprobation denotes either God's eternal pretention of 
some men, when he chose others to glory, and his predes- 
tination of them to fill up the measure of their iniqiutiefi^ 
and then to receive the just pimishment ci crimes, even 
< destruction from the presence of the Lord, and from the 
glory of his power.' . This is the primary, most obvious, and 
most frequent sense in which the word is used." (lb., p. 74.) 
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Predestination '' may be considered as that eternal, most 
wise, and inmiutable decree of God, wherebj he did, from 
before all Ume, determine and ordain to create, dispose of, 
and direct to some particular end, every person and thing 
to which he has given, or is yet to give, being; and to 
make the whole creation subservient to, and declarative of 
his own glory. Of this decree actual providence is the 
ezecation«" (lb., p. 11.) 

« Consider predestination as relating to the elect only, 
and it is that eternal, unconditional, particular, and irrever- 
able act of the Divine will, whereby, in matchless love and 
adorable sovereignty, God determined within himself, to 
deliver a certain number of Adam's degenerate offspring 
out of that sinful and miserable estate into which, by his 
primitive transgression, they were to fall, and in which sad 
condition they were equally involved with those who were 
not chosen ; but being pitched upon and singled out by God 
ihe Father, to be vessels of grace and salvation, they were, 
in time, actually redeemed by Christ — are effectually called 
by his Spirit, justified, adopted, sanctified, and preserved 
safe to his heavenly kingdom." (lb., p. 79.) 

"We assert, that all men imiversally are not elected to 
salvation; so neither are all men universally condemned to 
condenmation. . . . The Deity, from all eternity, and, 
consequently, at the very time he gives life and being to a 
reprobate, certainly foreknew, and knows in consequence 
of his own decree, that such a one would fall short of 
salvation. Now, if God foreknew this, he must have pre- 
determined it; because his own will is the foundation of 
kb decrees, and his decrees are the foundation of his 
prescience; he, therefore, foreknows futurities, because, by 
his predestination, he hath rendered these futurition certain 
and inevitable.'' (lb., p. 88.) 

"All things whatever arise from, and depend upon the 
Qiviiie appointment, whereby it was preordainBd who 
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should receive the word of life, and who should dishe« 
lieve it — who should be delivered from their sins, and 
who should be hardened in them." (lb., p. 89.) 

"We assert, that the number of the elect, and also of 
the reprobate, is so fixed and determinate, that neither 
can be augmented or diminished." (lb.) 

"As the future faith and good works of the elect were 
not the cause of their being chosen, so neither were the 
future sins of the reprobate the cause of their being 
passed by; but the choice of the former, and the de- 
cretive omission of the latter, were owing, merely and 
entirely, to the sovereign and determining pleasure of 
God." (lb., p. 112.) 

" Notvrithstanding God did, from all eternity, irreversiUy 
choose out and fix upon some to be partakers of salvatioB 
by Christ, and rejected the rest, acting in both according (o 
the good pleasure of his own sovereign will, yet he did not 
herein act an unjust, tyrannical, or cruel part; nor yet shoir 
himself a respecter of persons." (lb., p. 119.) 

"Now he [Paul] beginneth to ascend higher, namely, 
to show the reason of this diversity, which he teacheth doth 
not consist in any thing else than the election of God ; he 
doth plainly refer the whole cause to the election of God. 
and the same free, and such as doth not depend upon men; 
that, in the salvation of the godly, nothing might be sought 
for above the goodness of God, and in the destruction, 
nothing above his just severity. The Lord, in this his free 
election, is at liberty and free from that necessity, that he 
should indififerently impart the grace unto all, but, rather, 
whom he will he passeth over, and whom he wiU he 
ehooseth." (Calvin, Com., Rom. ix, 11.) 

" Although the corruption of nature, which is dispersed 
over all mankind, before it come into action, is available 
enough unto condenmation, whereby foUoweth that Esau 
vras worthHj rejected, because naturally he was tbe son of 
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wrath ; yet, lest any doubt should remain, as tfumgh^ 
through respect of any fault or sin, Ms condition was ihs 
worse, it tvas necessary as well sins as virtues should bi 
excluded. Surely, true it is, that the next cause of reproba- 
tion is, for that we are all accursed in Adam, yet, to the end 
we might learn to rest in the bare, simple will of God, Paid 
did lead us aside from the consideration thereof, for so long 
imtil he had established this doctrine, namely, that God 
hath a sufficient, just cause of election and reprobation in 
his own will or pleasure*^ (lb.) 

'* God hath elected some, and rejected other some, and 
the cause is nowhere else to be sought for than in his 
purpose. For if the difference were grounded on the re- 
spect of works, in vain had Paul moved the question of the 
righteousness of God, whereof there could be no suspicion^ 
if he handled every one according to his desert . . . 
Btifore men are bom, every one hath his lot appointed, by 
the secret counsel of God." (lb., chap, ix, v. 14.) 

'* There are vessels prepared for destruction ; that is, be- 
queathed and destinated to destruction: there are also 
Tessels of wrath ; that is, made and formed to this end, that 
they might be testimonies of the vengeance and wrath (rf 
God." (lb., chap, ix, v. 22.) 

"There is no doubt but the preparation of them both 
[elect and reprobate] doth depend on the secret counsel of 
God ; otherwise, Paul had said the reprobates give or cast 
themselves into destruction ; but now he giveth to wit, that • 
before they are bom they are already addicted to their lot." 
(lb., chap, ix, v. 23.) 

" God, from all eternity, decreed to leave some of Adam's 
fallen race in their sins, and to exclude them from the 
participation of Christ and his benefits." (Toplady on Pre- 
destination, p. 105.) 

" Some men were, from all eternity, not only negatively 
excepted from a participation of Christ and Ba\v%&oTL«>Qral» 



70 SLBCnOH AND KBPROBATIOIT. [CHAP. HI. 

positively orduned to ccmtinue in their natural blindness 
and hardness of heart.' (lb., p. 106.) 

Such is the doctrine of predestination, witb respeec to 
election and reprobation of men, as held by the Presby- 
terian Church. It would be easy greatly to increase 
quotations from their authorities iipon this point; but the 
foregoing are sufficient. And from these, together with 
the former quotations, we deduce the following, as the sum 
of their faith : 

1. God decreed, from eternity, the fall of Adam, and the 
ruin or fall of his posterity in him. 

2. That, regarding man as fallen, he elected some men, 
whose names and number were designated, unto ever- 
Vusting life. 

3. That those thus predestmated, were so predestinated, 
unchangeably and unconditionally, without any reference 
whatever to their works or character 

4. That for these, and these only, he provided a Savior, 
and all the means necessary to procure their salratioD, 
without any conditions on their part 

5. That the persons thus unchangeably designed, cannot 
possibly perish, do what they may, but will be irresistiblj 
drawn to Christ, and to justification, adoption, and sanc« 
tification. 

6. With i«pect to the rest, whose names and number 
are also definitely fixed, that he passed them by in their 
sins, and predestinated them unto destruction. 

7. That they were thus passed and predestinated from 
eternity, and so were ordained to destruction before they 
were bom, of the good pleasure of God, and to the glory 
of his sovereign justice. 

6. That for these he never did provide a Savior, and that 
consequently they could not be saved, do what they might, 

9. That those reprobated in no respect differed from 
those eleeted, and the one olaaa were elected, and the othet 
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class reprobated, of the mere sorereign pleasure of God^ 
without any respect to any difference in them whatever. 

To sum it all up in a few words, we understand the 
above to teach, that a certain, definite number of the 
human race are elected, imconditionally and unalterably, 
without reference to any thing in them, or to be performed 
by them, and of the mere good pleasure of God, unto ever-* 
hsting life, so that they cannot perish ; that the rest are so 
predestinated to eternal damnation, that they cannot be 
iBved, no Savior ever having been provided for them. 

To the doctrine thus stated I object, generally, all that 
has been already urged against the doctrine of decrees, and, 
particularly, much more which I shall now immediatelv 
proceed to state. 

1. I object to the system, that it makes God the author 
of man's fall from holiness into sin. This is a point I 
desire all my readers to give partictdar attention to, as it 
has important bearings on subsequent reasonings. The 
argument upon which this deduction is foimded is ver> 
brief, and exceedingly pJain. It is this : 

" God, from all eternity, did, by the most wise and holy 
CGunsel of his own will, freely and unchangeably ordain 
whatsoever comes to pass." (Confession of Faith.) 

But man's fall came to pass; therefore, God, from all 
eternity, did ordain man's fall. 

" The decree of God is the necessity of things." (Calvin. , 

But man's fall is something; therefore, God's decree is 
the necessity, or necessitating cause, of man's fall. But I 
Meed hardly be at the pains of arguing out a conclusion so 
palpable that a child could not fail to perceive it, and, 
withal, a conclusion admitted by the great projector of the 
Bjrstem I antagonize. 

''I confess, indeed," says Mr. Calvin; "that all the 
descendants of Adam fell by the Divine will Into that 
AiseraUe cmdition in which they axe luyw wcSWq^n «iB^ 
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t^s is what I asserted from the beginning, that we must 
always return, at last, to the sovereign determination ef 
irod's will, the cause of which is hidden in hiaiself." 
(Institutes.) 

Haying thus delivered himself, and anticipating objections 
to his candid statement from his opponents, he thus enters 
his defense and explanations : 

"For we will answer them thus, in the language of 
Paul: ' man, who art thou, that repliest against QodT " 

Certainly a most lucid and. satisfactory mode of escaping 
difficulties I 

. Let it not be pretended that the fall, though ordained> 
was ordained as foreseen — decreed because it was perceived 
as an event that would take place — for this would oppose 
the system to itself, which teaches that things are not de- 
creed because foreknown, but foreknown because decreed, 
also, it would oppose the system where it teaches that the 
decree is itself the cause of all things — the cause without 
which they could not be. 

Shall I be told that, though Adam fell, it was freely— 
by voluntarily eating the inhibited fruit — ^in the language of 
the Confession itself, that, " Our first parents being seduced 
by the subtilty and ^^mptation of Satan, sinned in eating 
the forbidden fruit. This their sin God was pleased, ac- 
cording to his wise and holy ceunsel, to permit, havii^ 
purposed to order it to his own glory." 

All this seems plausible enough ; but the slightest scrutiny 
detects a meaning here not discoverable upon the surfeu^ 
It would seem to represent that man's fall was his own free 
and unnecessitated act. But that this is not the meaningi 
will appear in a variety of ways. If you ask. Could be 
have done otherwise than as he did? they must answer 
you. No— God had decreed it thus. He could no more 
avoid taking the forbidden fruit than he could reskt the 
^ree ut the Almighty-*>M he must^ for Ommpoteuoi 
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urged him on to the catastrophe. If you ask theii:, what, 
then, they mean hy man's falling freely, they will answer iu 
ihe language of the Confessioi;! again : 

" Man, in his state of innocency, had freedom and power 
to will and to do that which is good and well-pleasing to 
God, but yet mutahly, so that he might fall from it." 

This again is plausible enough, and would seem to teach 
Aat our first parents hf d power to stand or fall ; but a more 
narrow and careful examination shows that this is not their 
meaning ; for they admit that they could not help but fall, 
(ff else they believe that they had power to overcome the 
decree of God — ^they may select their own alternative. All 
they mean, when they speak of freedom before or since the 
hJl, is simply the power man has to do as he pleases — to 
follow his choice. But now observe, they insist that, when 
man chooses one thing, he has no power to choose its oppo* 
site ; for his particular choice was fixed by decree. Adam, 
when he chose to take of the forbidden fruit, could not 
have chosen to decline taking it any more than he could 
overcome a decree of God which fixed his choice as it was. 
He was free, I am told, because he did as he pleased. I 
answer, he had no power to please otherwise— therein is 
his want of freedom. His choice, according to the system, 
was forced upon him, by placing him in circumstances 
where another choice was impossible. He fell himself, I 
am to?d, by his own act, dictated by his own choice. I 
answer, the act was decreed from eternity ; and the choice 
which dictated the act w^3 also decreed from eternity ; and 
ike circumstances which made the choice necessary were 
also decreed from eternity ; and the man was created and 
placed in the circumstances, that the choice and act, and 
consequent fall, should necessarily take place. Thus, ne2^ 
ther the act, nor the choice, nor the fall, were free, but all 
aecessitated by unavoidable fate, or decree. God's decre« 
Iras the sole, original cause of man'a iaiUX. 1 TnK<s \cd2^ 
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occafflon to say more upon this point to show other revolting 
aspects of it ; but for the present T pass it to the presenta- 
tion of other consequences and involvements of the system. 

2. I object to the system, in the second place, that it 
teaches that, when man was thus involved in the sin and 
miseries of the fall, by God's own agency, he elected a part 
of the race, whose names and number were definitely fixed, 
unto everlasting life, without any respect whatever either ta 
their character or deeds, and reprobated or predestinated 
the residue, whose names and niunber were also definitely 
fixed from eternity, unto eternal danmation, and this, also, 
without reference to their character or deeds. The one 
part were decreed to be saved not for any thing in them — 
the other part were preappointed to damnation, not as 
being wicked. But in both cases eternal destiny was fixed, 
without respect to any thing in the creature. Do not, I 
pray you, Dr. Rice, turn away from this appalling propo- 
sition. Do not say, in your haste, it is slanderous. Hear 
|iy reasons for attributing it to your system. 

The argument upon which I base this statement is as 
follows : 

" Although God knows whatever may or can come to 
pass upon all supposed conditions, yet hath he not decreed 
any thing because he foresaw it as future, or as that which 
would come to pass upon such supposed conditions." (Con^ 
fession of Faith.) 

This clause, as I understand it, teaches that God's decree, 
that any event shall come to pass, was entirely without 
respect to foreknowledge that such would be the ease, and, 
also, without respect to conditions as a cause moving to the 
decree. If I am correct in this, and I think I am, then^ 
when God decreed the salvation of the elect, it was entirely 
without foresight of faith or good works in them — ^this you 
admit, and your Confession expressly asserts : and so, when 
be willed the damnation of the rest, it was, also, withoai 
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foresight or consideration of sin as a cause thereto— this 
jou deny, and no doubt you will esteem it a misrepresenta- 
tion of your system. But, if I am mistaken here, all I ask 
b that you will point out the mistake in my reasonings. A 
disclaimer will do no good, unless you can show that it docs 
not result from your system. First, you tell me that God, 
from eternity, imconditionally decreed whatsoever comes to 
pass; but the damnation of the reprobate comes to pass; 
therefore, the damnation of the reprobate was uncondi- 
tionally decreed. But if it was unconditionally decreed, 
then it could not have been decreed because of sin, for 
that would make sin the condition; and so your doctrine 
would be found at fault, when it asserts that the decrees 
ve uQconditionaL 

But it is a necessary conclusion, that the decree of repro- 
bation is without respect to sin for another reason. To 
•uppose it to be upon the foresight of sin is to abandon 
your system, which teaches that the decrees of God do not 
proceed from foreknowledge, but foreknowledge proceeds 
from decree; for, if the reprobates are decreed to reproba- 
tion, because of foreseen sin, then is foreknowledge the 
ground of decree. But, not to take up the time of our 
readers in reasonings here, it may be shown by numerous 
references to Calvin himself that this was his doctrine — 
that neither the salvation of the elect, nor damnation of the 
reprobate, were ascribable to any thing in the creature, but 
equally and both to the mere will and pleasure of God — 
the one part elected to life, and the other to death, simply 
because God willed it. He says, and I give one quotation 
as a specimen : 

" For this he goeth about to bring to pass among us, that 
eonceming the diversity that is between the elect and repro- 
bate, our minds might be content with this, namely, that it 
hath BO pleased God to illuminate some imto salvation, and 
Umd other some unio death, and not sieek. ut) cams^ ^IX^^s^ 
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his will ; for all external things which make to the exceca- 
tion of the reprobate are the instruments of his wrath ; and 
Satan himself, which inwardly worketh effectually, is so far 
fortL his minister that he worketh not but at his com- 
mandment! ^ 

"Therefore, that frivolous evasion or refuge, which the 
schoolmen have of foreknowledge, doth fall down ; for Paul 
doth not say, that the ruin of the wicked is foreseen of the 
Lord, but is ordained by his counsel and will : as Solomov 
also teacheth, that the destruction of the wicked was nof 
only foreknown, but that the wicked ones themselves wen 
purposely created that they mi ffht perish ! 

** Ood hath elected some, and rejected other some, and the 
cause is nowhere else to be sought for than in his purpose; 
for if the difference were grounded upon the respect of 
works, in v£un had Paul moved the question of the un- 
righteousness of God, whereof there could be no susjHcion, 
if he handled every one according to his desert." 

It is manifest that Calvin finds the cause of reprobation, 
as well as election, in the will of God alone, irrespective of 
w^rks. The decree of election involves the decree of 
reprobation. This is clearly and repeatedly admitted by 
your own authors, and by your Confession itself. 

" By the decree of God for the manifestation of his glory, 
some men and angels are predestinated imto everlasting 
life, and others foreordained to everlasting death. These 
angels and men thus predestinated and foreordained, are 
particularly and unchangeably designated ; and their num- 
ber is so certain and definite that it cannot be either in- 
creased or diminished." (Confession of Faith.) 

I need not reinsert the quotations, full upon this point, 
given heretofore — ^it is admitted, and, if not, it is unavoidably 
involved. There can be no election of a part, without an 
implied and actual rejection of the other part, not elected. 
To present the case in tlie movt favorable aspect tw 
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Calyinism, it stands thus : the human race appear before God 
as a race of miserable sinners, all under sentence of con« 
damnation. God so beholding them, selects a portion, say, 
loss than one-half, without any reference to character, or 
any thing else in them — ^for they are all precisely alike: 
these he determines to save, or elects them, unconditionally, 
onto life-Hsets them apart for himself. The others he passes 
hy, and makes no provision for them whatever, but leaves 
them, by his sovereign disposal, to eternal damnation. Now . 
this election of a part is, to all intents and purposes, « 
rejection of the othei p<irt. I state it in a manner certaimi 
the least objectionable to a Calvinist. And now, I object 
to it, even in this favorable aspect, as involving/ the divin« 
Being in the grossest injustice and criminal partiality. 

My reasons for this charge shall be given, in a moment. 
In the meantime, I hear you say. Had not God a right 
to extend mercy to a part, without bringing him under ob- 
ligation to extend it to all ? he might in justice have passed 
all by: he did those no harm, therefore, whom he passed 
by, because they deserved it ; and that he saved any was a 
mere act of grace. I am familiar with your eloquent 
declamation on this point; but it falls powerless upon my 
mind for this reason. How came these miserable creatures 
in thdir condition of sin and wretchedness? You must 
answer me. They were put there by the decree of God. 
First, he put them all in the consequences of the fall, that 
he might have an occasion to display his grace, in saving 
some, and to glorify his justice in danming others! He 
made them sinners, that he might have a pretense to tor- 
ment them for ever, to the glory of his sovereign justice 
If you can reconcile this to justice, I should be happy tc 
have the benefit of your assistance here. 

Upon this point, Dr. Fisk says, '* The doctrine of uncon- 
ditional election of a part, necessarily implies the uncondi- 
tional reprobation of the rest. I know some, who hold to 
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the former, seem to deny the latter ; for they represent God 
as reprobating sinners in view of their sins. When all were 
sinners, they say, God passed by some, and elected others. 
Hence, they say, the decree of damnation against the 
reprobate is just, because it is against sinners. But this 
explanation is virtually giving up the system, inasmuch as 
it gives up all the principal argimients by which it is sup- 
ported. In the first place, it makes predestination dependent 
on foreknowledge ; for God first foresees that they will be 
sinners, and then predestinates them to punishment. Here 
is one case, then, in which the argument for Calvinian pre- 
destination is destroyed by its own supporters. But, again, 
if God must fix, by his decree, all parts of his plan, in order 
to prevent disappointment, then he must fix the destiny of 
the reprobates, and the means that lead to it. But if he 
did not do this, then the Calvinistic argument in favor of 
predestination, drawn from the Divine plan, falls to the 
ground. Once more : this explanation of the decree of 
reprobation destroys the Scripture arguments, which the 
Calvinists urge in favor of imconditional election. The 
passages, for instance, in Romans ix, which are so often 
quoted in favor of Calvinian election, are connected with 
others equally strong, in favor of unconditional reprobation. 
Now, if these relate to personal election to eternal life, they 
relate also to personal reprobation to eternal death. But 
if there is any explanation, by which these are shown not 
to prove unconditional reprobation to eternal death, the 
same principle of interpretation will and must show that 
they do not prove Calvinistic election. 

But I have not done with this objection yet. Whoever 
maintains that "God foreordained whatsoever comes to 
pass," must, also, hold to unconditional reprobation. Does 
it come to pass that some are lost ? Then, this was ordained. 
Was sin necessary as a pretense to damn them ? Then, this 
was ordained. From these and other views of the lubjeeC^ 



OSAP. m.] BLBOnOH AXD SEFfiOBAnOV. 86 

CalTia was led to oay, that "ekctioo could not stand with- 
out reprobation;" and that it was ''quite sillj and childish" 
to attempt to separate them. All, therefore, who hold to 
the unconditional election of a part of mankind to eternal 
life, must, to be consistent with themselves, take into their 
creed the "horrible decree of reprobation." They must 
belieye that in the ages of eternity, God determined to 
create men and angels for the express purpose to damn 
them eternally ! — ^that he determined to introduce sin, and 
harden them in it, that they might be fit subjects of his 
wrath ! — that, for doing as they are impelled to do by the 
irresistible decree of Jehovah, they must lie down for ever 
under the scalding vials of his vengeance in the pit of hell ! 
To state this doctrine in its true character is enough to chill 
one's blood; and we are drawn, by all that is rational 
within us, to turn away from such a God with horror, as 
from the presence of an almighty Tyrant. And yet, I 
charge upon Dr. Eice, and all consistent Calvinists, this 
appalling dogma. 

3. I object to the decree of election and reprobation, still 
further, that it at the same time renders God a partial 
being, and destroys entirely the foundation for the doctrine 
of grace. If it be true there is no grace in the salvation 
of the elect, there is great cruelty in the damnation of the 
reprobate, and God is a most partial being ; and in all these 
respects the system is opposed to the Scriptures. " To the 
reprobates there is certainly no grace or mercy extended. 
Their very existence, connected as it necessarily is with 
eternal damnation, is an infinite curse. The temporal bless- 
mgs which they enjoy, the insincere oflfers which are held 
out to them, and the Gospel privileges with which they are 
mocked, if they can be termed grace at all, must be called 
damning grace ; for all this is only fattening them for the 
daughter, and fitting them to su£fer, to a more aggravated 
e^ot, the imavoidable pains and torments that «,\7«xm^^^sx, 
8 



86 BLEOnOK AND RBPROBATIOir. [OHAP. IH. 

Hence, Calvin's sentiment, 'that God calls the reprobate 
that they may be more deaf — ^kindles a light that they 
may be more blind — ^brings his doctrine to them that they 
may be more ignorant — and applies the remedy to them 
that they may not be healed/ is an honest avowal of the 
legitimate principles of the system. Surely no one will 
pretend that accordmg to this system there is any grace 
in the reprobate. And perhaps a moment's attention will 
show that there is little or none for the elect. It is said 
that God, out of his mere sovereignty, without any thing 
in the creature to move him thereto, elects sinners to ever- 
lasting life. But if there is nothing in the creature to 
move him thereto, how can it be called mercy or compas- 
sion? He did not determine to elect them because they 
were miserable, but simply because he pleased to elect 
them. If misery had been the exciting cause, then, as all 
were equally miserable, he would have elected them alL 
Is such a decree of election founded in love to the suffer- 
ing object, or is it not the result of the most absolute and 
omnipotent selfishness conceivable? It is the exhibition 
of a character that sports, most sovereignly and arbitrarily, 
with his almighty power to create, to damn, and to save." 
Shall it be insisted that the salvation of miserable, per- 
ishing sinners, is an act of grace ? then we continue, in the 
language of Fisk, to ask, "Who made them miserable, 
perishing sinners? Was not this the effect of God's de- 
cree? And is there much mercy displayed in placing 
men under a constitution which necessarily and unavoid- 
ably involves them in sin and suffering, that God may 
afterward have the sovereign honor of saving them? 
Surely the tenderest mercies of this system are cruel — 
its brightest parts are dark — ^its boasted mercy hardly 
comes up to sheer justice even to the elect; since they 
only receive back what God had deprived them of; and 
for the WBXii of which they had suffered perhaps for je^n. 
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And as to the reprobates, the Gospel is imayoidablj a 
source of death unto death. To them Christ came, that 
they might have death, and have it more abundantly, to 
the praise of his glorious justice." 

In the language of Mr. Weslej, ''How is <God good or 
loving, to a reprobate, or one that is not elect? Yon 
cannot say he is an object of the love or goodness of God, 
with regard to his eternal state, whom he created, says Mr. 
Calvin, plainly and fairly, ' to live a reproach and die ever- 
lastingly.' Surely no one can dream that the goodness of 
God is at all concerned with this man's eternal state, how* 
ever God is good to him in this world. What! when, by 
the reason of God's unchangeable decree, it had been good 
for this man never to have been bom ? when his very birth 
was a curse, not a blessing? 'Well, but he now enjoys 
many of the gifts of God, both gifts of nature and of 
providence. He has food, and raiment, and comforts of 
various kinds ; and are not all these great blessings ?' No, 
not to him. At the price which he is to pay for them, 
every one of these is also a curse. Every one of these 
comforts is, by an eternal decree, to cost him a thousand 
pangs in hell For every moment's pleasure which he 
now enjoys, he is to suffer the torments of more than a 
thousand years; for the smoke of that pit which is pre- 
paring for him, ascendeth up for ever and ever. God 
knew this would be the frujt of whatever he should enjoy, 
before the vapor of life fled away. He designed it should. 
It was his very purpose in giving him those enjoyments; 
so that; by all these, he is in truth and reality only fatten- 
ing the ox for the slaughter. 'Nay, but God gives him 
grace, too.' Yes, but what kind of grace ? Saving grace, 
you own, he has not; and the common grace he has was 
not given with any design to save his soul; nor with any 
iesign to do him any good at all, but only to restrain him 
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frOtti httirting the el6ct: so far from doing him good, thut 
this grace also necessarily increases his damnation. 

"'And God knows this/ you say, 'and deagned it 
should : it was one great end for which he gave it !* Then 
I desire to know how is God good or loving to this man, 
either with regard to time or eternity. 

"Let us suppose a particular instance: here stands a 
man who is reprobated from all eternity ; or, if you would 
express it more smoothly, who is not elected — ^whom God 
cte?nilly decreed to pass by. Thou hast nothing, there- 
fore, to expect from God after death, but to be cast into 
the lake of fire, burning with brimstone — God having con- 
signed thy unborn soul to hell by a decree which caniM>t 
pass away. And from the time thou wast bom under the 
irrevocable curse of God, thou canst have no peace; for 
there is no peace to the wicked, such as thou art doomed 
to continue, even from thy mother's womb. Accordingly, 
God giveth thee of this world's goods on purpose to en- 
hance thy damnation. He giveth thee more substance or 
friends in order hereafter to heap the more coals of fire on 
thy head. He filleth thee with good ; he maketh thee fat 
and well-looking, to make thee a more specious sacrifice to 
his vengeance. Good-nature, generosity, a good imder- 
standing, various knowledge, it may be, or eloquence, are 
the flowers wherewith he adometh thee, thou poor victim^ 
before thou art brought to the slaughter. Thou hast 
grace, too! but what grace? Not saving grace. That 
is not for thee, but for the elect only. Thine may h% 
termed damning grace; since it is not only such in the 
event, but in the intention. Thou receivedst it of G^d 
for that very end, that thou mightest receive the greater 
damnation. It was given not to convert thee, but only 
to convince; not to make thee without sin, but without 
'^tcuse! not to destroy, but to lurm the worm that tn^ffet 
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dieth, and blow up the fire that shall never be quenched. 
Now, I beseech you, how is God good or loving to this 
man? Is not this such love as makes jour blood run 
cold?" 

4. I object to the doctrine farther, that it not only 
teaches the unconditional reprobation of a part of man- 
kind, who, in the language of Mr. Calvin, were created 
for destruction, but it also teaches, in harmony with the 
foregoing, that Christ never died for the lost-— never in 
any sense nuule salvation possible. This is not only an 
mference deducted from the decree of election and repro- 
bation — though it is unavoidably inferable from that de- 
cree, because it is manifest, if a man is eternally and 
unconditionally decreed to be damned, he never had a 
possibility of salvation. But our proposition is not a mere 
inference — ^it is an express statement of Calvinists them- 
selves. Two authorities will answer upon this point. 

The Confession of Faith shall be my first reference — ^it 
is very explicit. Its language is: "Neither are any other 
redeemed by Christ, but the elect onltf" 

"In this section we are taught," says Mr. Shaw, the 
expositor of the Confession, in his work revised and pub- 
lished by the Presbyterian board of publication, and re- 
ceived as a true exposition of their doctrines, "that Christ 
died exclusively for the elect, and purchased redemption for 
them alone; in other words, that Christ made atonement 
only for the elect, and that in no sense did he die for the 
rest of the race. Our Confession first asserts, positively, 
that the elect are redeemed by Christ; and then negatively 
that none other are redeemed by Christ but the elect only. 
If this does not aflfirm the doctrine of particular redemp- 
tion, or of a limited atonement, we know not what lan- 
guage could express that doctrine more explicitly." 

These authorities are sufl&oient for my purpose at present, 
though a large number equally explicit m\gbA, \s^ iiAA»R.^\» 
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tkoTring that it is the common opinion of Calvinists, and 
eertainlj the only opinion at all consistent with their 
system. 

Well, now, in view of this doctrine, I alledge the follow- 
ing objections : 

(1.) It renders the conclusion unavoidable, that the sin- 
ner is absolutely damned, not only without the possibility 
of salvation, but without any fault of his whatever. 

For, first, it was certain he was involved in guilt» withoilt 
his consent, by the sin of Adam, thousands of yean before 
he was bom. It will not be pretended that he was iib 
blame for this, unless it can be shown that a mim is blame- 
worthy for an act which occurred thousands of years befoiris 
he had an existence. 

Well, as he was involved in guilt, without his consent, so 
no plan was ever devised by which it was possible for him 
to escape from bis guilt. He is therefore shut up to be 
damned in hell torments for ever on account of guilt which 
he had no part in procuring to himself, and from which It 
was never possible for him to escape. 1^, is not this 
dreadful? 

(2.) I object to this doctrine further, because it finds tiie 
cause of the sinner's reprobation and damnation in his cor- 
ruption of nature alcme. 

The doctrine is, that mankind were viewed as fallai in 
Adam, and all of them imder condemnation, and deservmg 
of death ; whereupon, God, out of his mere good pleasure, 
elected a certain definite number to life, and passed by the 
other definite part, and left them under sentence of death 
on account of their sin. Of what sin! why, thdr sinful 
estate in Adam. This then was the cause of their repro- 
bation and damnation — ^Adam's sin, and not their own ! 

It will be no relief to this to insist that the reprobates 
are also punished for then: actuid transgressions; for there 
stands the fact, first, thiKt the sufficient eause <^ thek 
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reprobatkm, was their smful state; and if this was the 
sufficient cause, thej might, they would have been damned, 
if they had neyer committed one single actual sin ! They 
were danmed before ever they committed a sinful act 
themselT^! Kay, I go a step further, and say that the 
actiml dns of the reprobates forms no juster ground oi 
their damnation than their natural corruption, even if we 
should admit that their actual sins were taken into account 
in their reprobation; for they were brought into existence 
with a corrupt nature, from which it never was possible 
for them to free themselves, which they had no consent 
in bringing upon themselves; and with it their actual sini 
were absolutely unavoidable, and so could no more ccmsti* 
tute a just ground of damnation than would their inherited 
depravity^ 

(3.) And here again let me ask, why shall Calvinists 
demur when we chat^ them with holding to infant dam- 
nation? The fact is, they hold to no other kind of damna* 
tioni Every reprobate was reprobated for that which he 
possessed as «>on as he came into the world! He was 
damned in the purpose of God for his natural depravity, 
before he was bom, and his after actual transgressions 
were only the fruits of his reprobation! I can see no 
difference between consigning an infant to hell, as soon 
as bom, and actually sentencing it as soon as bom for its 
then state, and permitting it to live a hundred years to 
commit actual sins, that a pretense may be actually created 
for rendering its damnation doubly deep-— only that the 
latter seems worse than the former ! 

(4.) I object to the doctrine that God really preferred 
the damnation of a part to the salvation of all — ^he chose 
it as more agreeable to himself, not to meet the ends of 
justice or promote good government, but purely for hie 
own gratificatifliit that a part should be lost to the glory 
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of his justice, than that all should have an opportunity 
to be saved ! 

This is apparent in the fact that Calvinists admit that 
there was merit enough in the death of Christ to secure 
the salvation of all ; but God, by a sovereign act, limited 
it to a part. He could have saved all as well as a part, . 
but he preferred not to do it! It will not do to reply, 
he must damn some to vindicate his justice, for it is con- 
tended that the death of Christ was ample, entirely suffi- 
cient, to satisfy the claims of justice for the whole race: 
but God, by a sovereign prerogative, chose to limit it to a 
part. He must therefore have preferred the damnation of 
a part, the reprobates, or he would at least have made their 
salvation possible. Can Dr. Bice assign any reason for the 
damnation of the reprobate, but the mere good pleasure of 
God ? He could have saved them, but he chose not to do 
so. And why did he choose not to do so ? Is it answered, 
on account of their sins? But why on account of their 
sins ? Could he not have saved all, as well as a part, when 
there was a sufficient ransom, and the application of it de- 
pended upon his mere sovereign will ? That the applicaticm 
was not made, therefore, can be ascribed to nothing else but 
the good pleasure of God, or he damns a large part of 
mankind simply because he had rather damn them than 
save them ! Is not this blasphemous ? 

5. To the Calvinian doctrine of eternal reprobation I 
further object, as being inconsistent with the Scriptures : 

(1.) To all those passages which teach that "Christ died 
for all men,*' for "the whole world," <fec. This class of 
Scripture texts is quite numerous, and very unequivocal. 

" Behold the Lamb of God, which taketh away the sin 
of the world." " God so loved the world that he gave his 
only-begotten Son, that whosoever believeth on him should 
not perish, but have everlasting life." " This is mdeed the 
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Christ, the Savior of the world." " For the love of Christ 
constraineth ma, because we thus judge, that if one died for 
all, then were all dead." " That he, by the grace of Qtxi, 
should taste death for every man." " And he is the propi- 
tiation for our sins, and not for ours only, but also for the 
sins of the whole world." " Who is the Savior of all men, 
especially of those that beUev^." "Who gave himself a 
ransom for all, to be testified in due time." 

We give the abov6 as a selection of texts asserting that 
the death of Christ was for all men, for every man, for the 
whole world. The list might be greatly extended ; but, for 
the present, these are sufficient. 

(2.) The same fact is clearly taught in all those passages 
where a parallel is run between the death of Christ and the 
fall of our first parents. " For as in Adam all die, even so 
m Christ shall all be made alive." "But not as the offense, 
80 also IS the free ^t. For if, through the offense of one, 
many be dead, much more the grace of God, and the gift 
by grace, which is by one man, Jesus Christ, hath abounded 
unto many. Therefore, as by the offense of one judgment 
came upon all men unto condemnation, even so by the 
righteousness of one the free gift came upon all men unto 
justification of life." 

(3.) The idea that Christ died for the elect only is con- 
trary to those Scriptures, which teach that some for whom 
Christ died may perish. "And through thy knowledge 
shall thy weak brother perish, for whom Christ died." 
"False teachers who privily shall bring id damnable here- 
nes, even denying the Lord that bought them, and bring 
upon themselves swift destruction." " Of how much sorer 
punishment suppose, ye shall he be thought worthy, who 
has trodden under foot the Son of God, and hath counted 
the blood of the covenant, wherewith he was sanctified, an 
unholy thing, and hath done despite unto the spirit of 
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grace." "Destroy not him, "with thy meat, for whom 
Christ died." 

(4.) A further argument is deducible from those passages 
which make the offers of the Gospel to all men, and require 
all men to repent and believe, condemning them to death 
for rejecting the offer, and refusing to comply. "He that 
beheveth on the Son hath everlasting life: and he that 
believeth not the Son, shall not see life ; but the. vrath of 
God abideth on him." "But these are written that ye 
might believe that Jesus is the Christ, the Son of God, and 
that believing ye might have life through his name." " He 
that beheveth not is condemned already, because he hath 
not beheved in the name of the only-begotten Son of God." 
"And said unto them. Go ye into all the world, and preach 
my Gospel to every creature. He that beheveth and is 
baptized, shall be saved ; but he that believeth not, shall be 
damned." " How shall we escape, if we neglect so great 
salvation ?" 

(5.) In all those passages in which men's failure to obtain 
salvation is placed to the account of their own will, this 
doctrine of Umited atonement, of election, and reprobation^ 
is disallowed. "How often would I have gathered thy 
children together, as a hen gathereth her chickens under 
her wings, and ye would not." " And ye will not come to 
me that ye may have life." "Bringing upon themselves 
swift destruction." "Whosoever will, let him take the 
waters of life freely." 

It is useless to multiply quotations, since the New Testa- 
ment so constantly exhorts men to come to Christ, reproves 
them for neglect, and threatens them with the penal conse- 
quences of their own folly, thus uniformly placmg the bar 
of their salvation just where Christ places it in his parable 
of the supper — ^in the perverseness of those who, having 
been bidden to the feast, would not come. 
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Thus the idea that Christ did not die for all men is con- 
trary to all those Scriptures^ in which the atonement is 
represented as universal — in which it is contrasted with the 
fall — ^in which it is represented as possible for those for 
whom Christ died to perish — in which all men are required 
to believe, and condemned for not beheving — in which 
fEulure to obtain salvation is charged to the will and folly 
of the lost — ^in which invitations are made to sinners, warn- 
ings given to saints, as though the former might be saved, 
the latter lost — ^in which conditions are expressed, the voli- 
tion of the creature is addressed, and final destiny is sus- 
pended upon their action, with a great variety of classes of 
Scriptures needless to mention. 

6. If Christ 6nly died for a part of mankind, and if only 
a definite number may come to him and be saved, I ask Dr. 
Rice, in the name of all reason and consistency, with what 
propriety can he invite persons, not of the elect, to come to 
Christ, to turn that they may have life, to seek the favor of 
God? <fec. Why does he make such invitations? He 
knows they cannot comply ; that it is absolutely impossible ; 
that they have no more power to do so than they have to 
make a world. Is it not mockery, then, to ask them? 
Are not all such invitations sheer trifling with interests the 
most awful and tremendous? Invite a sinner to come to 
Christ when he cannot — ^when he dare not ! In the name 
of consistency, how is this to be reconciled with human 
candor, to say nothing of Divine sincerity ? 

Y. But again : if Christ only died for the elect, why are 
reprobates commanded to believe ? What are they required 
to beheve ? Are they required to believe in Christ for sal- 
vation. If so, they are either able to believe, or they are 
not. If not able, they are required to perform an absolute 
impossibility. If they are able, then they may believe ; and 
B8 salvation is by faith, a reprobate may be saved ; and if 
saved, he will be saved by believing a lie — Htm&X, CVimV^^^ 
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bis Savior, when in fact he was not : he will also be saved 
without a Savior ; but if he believes and is not saved, he 
will falsify the Scriptures and the Confession, which teach 
that whosoever believeth shall be saved. 

8. But again: why is the unbelief of the reprobate 
made the ground of his condemnation-— of his final destruc- 
tion ? He is damned for not believing on Christ ; that is, 
for not beUeving a lie. Had he believed on Chiist, if tht 
thing were possible, he would have beheved a lie ; but foi 
not believing a lie, he is damned for ever. Sir, is not this 
dreadful ! Yet these, and many more such consequences, 
are the unavoidable results of your system. 

9. The sinner's damnation is ascribed to his rejection of 
Christ — ^to his resistance of proflFered mercy — ^to his willful 
distance from God. But, according to this system, he does 
not reject Christ, for Christ never was offered to him ; he 
could not accept him ; he did not refuse mercy, for mercy 
never was held out to his acceptance ; his own will did not 
keep him in sin, for there never was a way of escape. 

10. The Scriptures ascribe the sinner's ruin to ^ own 
choice — ^to his own will ; but, according to this system, his 
will has nothing whatever to do with it; for either it was 
possible for him to will to come to Christ and be saved, or 
it was not. If it was possible for him to will to come to 
Christ and be saved, a reprobate might be saved by Christ, 
who never died for him ; if he could not will to come to 
Christ, and is damned for not willing it, then he is damned 
for not performing an impossil»lity. His destruction ii 
not assignable to the perversity of his own will, but to the 
fact that no possiUe chance of salvation was ever given 
to him. 

11. Why do Calvinists demur and complain of us wh^ 
we say, the reprobate must be damned, do what he may or 
can? Do they not know this is true? He cannot be 
$ared ! It is eternally out of the question* Md impossiblf-» 
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for a cause with which he had no consentuig or personal 
connection, any m(»« than Gabriel had. 

12. Why do Calvinists complain when we say, the elect 
must be saved, do what they may or can? Do they not 
know that this is so ? One of the elect cannot be lost — no 
rin, in his power, will ever peril his salvation. He cannot, 
though he exert himself to that end, endanger his soul in 
the slightest degree. And this Dr. Bice will be compelled 
to admit. I say not, now, that he will not endanger his 
salvation, but I say he cannot He is now saved, and never 
can be lost. The poor reprobate cannot be saved, do what 
he may. Tell me not that he might if he would ; it is sin- 
ning to pretend any thing of the kind. If he willed ever 
so much, he has no Savior! He is damned without any 
&ult of his, and when escape was impossible. 

13. Why remonstrate with the reprobate upon the folly 
of his course, and about destroying himself? Does not 
God know that the poor wretch cannot help it ? He help 
it ! he was damned thousands of years before he was bom ! 
He never had any hand in it originally ! And if he has had 
once, it was only in this way : He was given an existence, 
which he was compelled to employ in sin, that a pretense 
might be furnished infinite cruelty for doubly damning him ! 
Why will you die ? What language to put in the mouth 
of God concerning the reprobates ! 

14. Why expostulate with the elect upon the necessity 
of watchfulness, the use of means, the danger of coming 
short of life, and such like? There is no danger to the 
elect ; he can do nothmg more nor less than was decreed ; 
and if he could do ever so much, his works have nothing to 
do in regard to his salvation. Is it pretended, that warn- 
ings are designed to stimulate to duty ? Then, I answer, a 
deception is attempted to be played off upon the elect, to 
promote the fruits of the Spirit ! 

16. I object to the whole system, that \l iL«8\xo^^ ^^ 
9 
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moral goyemment of God, and renders his sovereignty a 
blind, capricious, and tyrannical sovereignty. The idea of 
moral goYcrnment is that of dealing with men according to 
their deeds; but this system excludes such idea entirely. 
Men are elected unto life without respect to their deeds, and 
they are dso appomted unto danmation without respect to 
their deeds. Let it not be said that their deeds are taken 
into the account, in their election and reprobation ; for it ii 
previously said, that these — election and reprobatioiH^-are 
unconditional and without foresight, and so can have no 
respect whatever to character or conduct ; and so, according 
to Calvinism, there is no such thing as deahng with men 
according to character or conduct — no moral government 
But, even if the system admitted conduct and character as 
questions in the Divine government, it would not help the 
case in the slightest degree ; because these, according to the 
system, are necessitated, without any agency of the creature 
whatever. The character and conduct are forced upon him, 
and then he is held to account for them ! All this may be 
denied, and no doubt will be ; but denials are useless, so 
long as the system is liable to such logical imputation. 
According to Calvinism, there is no moral government 
When some are admitted to heaven,^ and others are con- 
signed to hell, the sole cause of their different destinies is 
the decree of God, by which the former were elected, and 
the latter reprobated; and their respective vice or virtue 
was the fruit of their previously determined fate, not its 
cause. They are rewarded not according to their works, 
but according to the decree of God. 

16. The Calvinian doctrine of election and reprobation, 
in the place of making the atonement a benefit to the re- 
probates, makes it an infinite curse, not in its avoidable 
abuse, but in itself necessarily. So that here is a sovereign 
scheme of God, intended to be a benefit to some chosen 
j)ersons, by being, in its very nature, an infinite curse to 
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others. This must appear in one moment. Let it be re- 
membered, that the atonement, with respect to reprobates, 
does not make their salvation possible — ^thej cannot be 
aayed by it. Let it be further remembered, that, while it 
does not make it possible for them to be saved, it makes 
ihdr damnation a hundred-fold worse than if it had never 
been made — ^it does them no real good — it brings them 
infinite mischief, and this entirely without respect to any 
thing in them that was voluntary ; and this their infinitely 
increased misery is upon a false pretense. They are called 
to return unto God — to repent — ^to believe in Christ — ^to a 
holy life : no one of which calls could they possibly obey ; 
and yet, for not obeying, every time they refuse, their 
damnation is increased. Is not this awful — frightful I 
Could Satanic cruelty display greater malevolence than is 
here supposed? Every mercy, every caU, every seeming 
good, is so arranged as necessarily to sink the poor, misera- 
ble victim deeper into the quenchless flames of eternal 
damnation. Thou glorious God of the universe, whose 
very nature is love, what a representation of thy character ! — 
holding out to thy hapless, miserable creatures, an empty 
semblance of good, which it is impo89ible, in the nature of 
tlungs, for them to attain, and then increasmg their already 
dreadful miseries for failing to comply ; and still repeating 
the impracticable, heartless offer, every day, every hour, 
that, by their unavoidable rejection, they may go on sinking 
deeper and deeper yet into torments, beyond the power of 
mind to conceive, and of eternal continuance ! Dreadful ! 
dreadful ! dreadful ! Thou great Spirit of the heavens, art 
thou such a monster as this ! 

In the language of Mr. Wesley, " This is the blasphemy 
for which — however I love the persons who assert it — I 
abhor the doctrine of predestination : a doctrine, upon the 
supposition of which, if one could possibly suppose it for a 
moment, one might say to our adversary, lYie Abt^» *^^^^ 
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fool, why dost thou roar about any longer? Thy lying in 
wait for souls is as needless and useless as our preaching. 
Hearest thou not that God hath taken thy work out of thy 
hands ? and that ho doth it more effectually ? Thou, with 
all thy principalities and powers, canst only so assault that 
we may resist thee. But he can irresistibly destroy both 
soul and body in hell ! Thou canst only entice. But hii 
unchangeable decree, to leave thousands of souls in death, 
compels them to continue in sin till they drop into everlast- 
ing burnings. Thou temptest ; he forceth us to be damned, 
for we cannot resbt his will. Thou fool, why goest thou 
about any longer, seeking whom thou mayest devour? 
Hearest thou not that Ood is the devouring lion — ^the d^ 
stroyer of souls — ^the murderer of men? Moloch caused 
only children to pass through the fire ; and that fire wea 
soon quenched, or, the corruptible body being consumedi, 
its torments were at an end. But God, thou art told by hh 
eternal decree, fixed before they had done good or evi!^ 
causes vrhcm he destroys to pass through the fires of hell- 
the fire which shall never be quenched ; and the body whicl 
is cast thereinto, being now incorruptible and immortal, wil' 
be ever consuming and never consumed, but the smoke of 
their torment, because it is God's good pleofure, ascendetl 
up for ever and ever.' 

«0 how would the enemy of God and man rejdce \a 
hear these things were so ! How would he cry aloud and 
spare not! How would he lift up his voice and say, 'Tc 
your tents, O Israel !' Flee from the presence of thk God» 
or ye shall utterly perish! But whither will ye flee: into 
heaven? He is there. Down to hell? He is there also. 
Ye cannot flee from an omnipresent, almighty tyrant. And 
whether ye flee or stay, I call heaven, his throne, and th« 
earth, his footstool, to witness against you, ye shall perish ; 
ye shall die eternally. Smg, hell, and rejoice ye that are 
under the earth; for Ood, even the mighty 6od> hatk 
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spoken, and deyoted to death tbonsands of souk, from the 
rising of the sun unto the going down thereof. Here, O 
death, is thy sting ! They shall not, cannot escape ; for the 
mouth of the Lord hath spoken it. Here, grave, is ihj 
victory ! Nations yet unborn, or ere they had done good 
or evil, are doomed never to see the light of life, but thou 
shalt gnaw upon them for ever and ever. Let all those 
morning stars sing together who fell with Lucifer, son of 
the morning. Let all the sons of hell shout for joy ! For 
the decree is past, and who shall disannul it !" 

Do you shudder at this? is your whole soul filled with 
just horror at the blasphemous intimation? Who, let me 
ask, is guilty of the enormous blasphemy? Who is it that 
thus charges God foolishly, nay, wickedly? Reflect, ye 
that hold to unconditional election and reprobation/ how 
can you escape? In the sight of heaven and earth, are 
you not guilty ? Have you not aspersed the glorious God, 
and made wicked men and devils to triumph in your blas- 
phemies? In the spirit of kindness and love we beseech 
you to consider these things ; and may God help you ! 

1*1, The doctrine of election and reprobation, if true, 
renders the condition of mankind far worse than that of 
devils in hell; for these were, sometime, in a capacity to 
have stood ; they might have kept their happy estate, but 
would not ; whereas, many millions of men, according to this 
doctrine, are tormented for ever, without ever having had 
the opportunity to be happy I It renders the fate of human 
beings worse than the beasts of the field, of whom the 
master requires no more than they are able to perform ; and 
if they die, death is to them the end of all sorrow; whereas, 
man is in pain without end, for not doing that which he 
never was able to do. It puts him in a far worse state than 
Pharaoh put the Israelites ; for though he withheld straw 
from them, yet they could obtain it by much labor. But 
this doctrine makes God to withhold from \k^ wjftdoakw^ 
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all means of salvation, so that ihej cannot attain it hj all. 
their pains. Yea, it places mankind in that condition which 
the poets feign of Tantalus, who, oppressed with thirsty 
stands in water up to the chin, yet can, by no means, reach 
it with his tcnogue ; and being tormented with hunger, hath 
fruit hangmg at his Terj lips, yet so as he can never lay 
hold of it with his teeth ; and these things are so near him, 
not to nourish him, but torment him. So does this doctrine 
make God deal with mankind. It makes the outward crea- 
tion, the work of Providence, the smiting of consciencCi 
sufficient to convince the reprobates of sin, but never in- 
tended to help them to salvation. It makes the preaching 
of the Gospel, and tlie offer of salvation by Christ, sufficient 
to condenm them, serving to beget a seeming faith and vain 
hopes ; yet, by reason of God's irresistible decree, all these 
are wholly ineffectual to bring them the least step toward 
salvation, and do only contribute to make their condem 
nation the greater, and their torments the more violent ani 
intolerable. Truly, if these things be so, may the man 
with his one talent in the day of final settlement say to the 
Judge, "I knew thee that thou art a hard man, reaping 
where thou hast not sown, and gathering where t'aou hast 
not strewed." 8uch is Calvinism — such are son^it of the 
difficulties of this boasted system, which Dr. Bice, aftei 
proclaiming his readiness, nay even anxiety, to defend for 
years past, has not even attempted to remove, and, though 
pledged, I venture to predict, to my readers, he never will 
attempt to remove, by a direct refutation. Dr. Rice knows 
very well it cannot be done : he will not hazard a trial of 
his powers here. With all his fondness for debate — with 
his prc^essed conviction that controversy serves the cause 
of truth, he will never squarely meet these points. But 
why is this — why will these issues be avoided ? Does any 
one believe that, if they could be triumpliantly met, it 
woald mt be done ? Do Presbyterians believe this ? Does 
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not Dr. Bice understand his own heart sufficienilj well to 
know, that his present backwardness proceeds from con- 
sciousness that he could not make a successful defense? 
Let him not deceive himself upon this point — ^let him not 
suppose he can deceive the public, who are acquamted with 
the facts in the case — let him not imagine that either silence 
or evasion will answer under existing circumstances. If 
the objections alledged can be answered, let him, as a lover 
of truth and as a teacher of the erring, come to the work. 
If we are in error, and he can show it with so muph ease^ 
be may thereby advance his cherished system, and do good 
service in the cause of his Redeemer. Will he allow the 
opportunity to pass? Will he amuse his readers with 
evasions — invectives? Or will he come to the work as a 
candid, magnanimous. Christian disputant? All this is for 
Dr. Rice to determine. 
We have expressed a part of the objections we find 
L against decrees in general, and the decree of election and 
ft reprobation in particular, as held by Calvinists. We have 
t studied brevity — ^presented our arguments in the smallest 
f possible limits, even at the hazard, in some instances, of 

* lessening their force; and we have avoided using a greal 

* number of additional arguments, because of their seeming 
V severity. The objections we have thus brought against 

* Calvinism, we believe to be legitimate and unavoidable to 
% the system. For the refreshing of our readers, we subjoin 
^ a brief recapitulation. 

' 1. We object to the Calvinistic system, that it renders 

^ the conclusion unavoidable that God is the responsible 

> author of sin — author in the sense of originator and cause. 

> 2. It is incon»stent with, and destructive of, the free 
I agency of man. 

^ 3. It destroys human accountability. 

' 4. It removes moral quality from human actions and voli- 

I ^ tions — ^renders man incapable of vice or vid\xft« 
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5. In the day of judgment it most place the conscience 
and judgment of the universe on the side of the condemned, 
and against God. 

6. It puts a justifying plea in the mouth of the sinner 
fcT all his crimes while upon earth, and renders all punish* 
ments, human and divine, essentially unjust and tyrannical 

7. It asperses the character of God in a most dreadful 
manner, inevitably involving, 

(1.) His holiness, showing him to be the very centre and 
author of all impurity. 

(2.) His benevolence, showing him to be a minister of 
cruelty. 

(3.) His justice, showing him to be the direst tyrant. 

(4.) His truthfulness and sincerity, proving him to be an 
amalgam of duplicity and falsjehood. 

8. It makes God self-contradictory, and the author of all 
the absurdities and contradictions, yea, of all things of what* 
ever description in the universe. 

9. It is calculated to do away all sense of obligation, and 
to produce recklessness, crime,< and despair. 

10. It is wholly without foundation, either in reason or 
Scripture. 

11. It makes God the author of man's fall. 

12. It teaches that some are elected to life, and others 
unto death, wholly without respect to their character or 
conduct, thus leaving sin and virtue entirely out of the 
question in regard to human destiny. 

13. It renders God a partial being, and at the same time 
entirely destroys the doctrine of grace. 

14. It teaches not only unconditional reprobation, bat 
also that for the reprobates Christ did not die in any sense. 

15. It is inconsistent with the Scriptures: 
(1.) Which teach a universal atonement. 

(2.) Which teach that some, for whom Christ died, may 
£nally perish. 
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(3.) Which offer salvation to all Hien. 

(4.) In which failure to obtain salvation is ascribed to the 
perversity of the human will. 

(5.) In which warnings and expostulations are used 
toward sinners, and also toward saints. 

16. It is inconsistent with all calls and invitations to sin* 
ners by the ministry of the word. 

1 7. It is inconsistent with commands and exhortations to 
unners to believe. 

18. It is inconsistent with making the unbelief of th« 
sinner the cause of his condemnation. 

19. It is inconsistent with ascribing the sinner's damna- 
tion to his rejection of Christ. 

20. It is inconsistent in making the sinner's own choice 
the cause of his ruin. 

21. It makes it impossible for reprobates to be saved, do 
what they may or can. 

22. It makes it impossible for the elect to be lost, do 
what they may or can. 

23. It renders all remonstrance, exhortation, or entreaty^ 
either to the elect or reprobates, absurd. 

24. It makes the atonement, in itself, in its very naturs^ 
and necessarily, an infinite curse to millions of human 



r Such are a part of the objections we bring against this 
k system — all of tkiem unavoidably bearing against it, and 

any one of them sufficient, as we believe, to render it 
r unworthy of all credit and respect. And the most casual 

reader must perceive that each one of these objections 
t must necessarily bring, in its train, many others equally 
L revolting. How, I ask, in the name of reason. Scripture, 

humanity, and religion, can a system, so embarrassed, find 
I advocates among rational beings ? 

r' The only attempt at reply is contained in a denial^ 
I thai they are a true repreaentaUoa ot C^NSxbas& H& 
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the premises. The argumentation is thus admitted to be 
sound. No effort has been made to correct the misrep- 
resentations — no authority has been rejected — ^no specific 
points named, but simply a blank denial that Calvinists do 
not believe what is charged agsdnst them — ^no argument 
sustaining the charges has been refuted — ^no quotation set 
aside. What a beautiful defense this ! How creditable to 
men who have vaunted their readiness for controversy! 
who have ceased not to disturb sister Churches, who were 
content with peace, and anxious to maintain it ! What an 
intellectual, manly, Christian palladium this, when con- 
sequences unavoidable are proved, to meet them with the 
rational and lucid reply, " We do not believe these things !" 
But if this is the best defense your system is capable of, 
we must not complain. You have done the best you could ,* 
and as it is not in our creed to hold men accountable for 
more than they have abihty to perform, we must appreciate 
your effort. 

You will excuse us, however, for going on to show how 
unsound your defense is, and for pointing out your mistake, 
in charging us with misrepresentation. You believe that 
we are guilty — that the system is not so had as we 
made appear; but we shall show you that the mistake is 
your own — that it is precisely what we declared. 

I have charged upon the system that it makes Qod the 
author of sin, and destroys the free agency and account- 
ability of man. Dr. Rice replied — ^for he commenced re- 
plying to my letters, and, for reasons doubtless sufficient 
in his esteem, abruptly ceased — ^that the objections had 
'been often refuted, and that no Presbyterian author taught 
the doctrine which I charged upon them. This last state- 
ment of the Doctor's I have shown to be an entire mistake, 
by quoting many authors who unequivocally teach the very 
thmgs he denies, and for which he says they would be 
deposed — ^I suggest to the BocIot that he had better depode 
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them yet, whether Kving or dead — Calvin, Hill, Dwight^ 
Chalmers, Witsius, Shaw, the Westminster Assembly, 
Buck, <&c.; and now, having proved that these distin- 
guished men did and do teach precisely what I charged, 
I leaye it with my readers to judge who has misrepre- 
sented Calvinists, Dr Rice or myself. 

But I shall now proceed to show that the former part 
of his assertion is also without foimdation, in which he 
says these objections have often been answered. This, I 
assert, is a mistake — ^they have never been answered. If 
Dr. Kice, as he affirms, will refer to a single answer upon 
which he will rely, and it proves conclusive, we will confess 
ourselves wrong in the charges we have made. But lest 
the Doctor will find it convenient to be silent just now, 
I will help my readers to some of the answers about which 
these vauntmgs are made — some of the lucid and luminous 
refutations given; and to prevent the idea that we have 
selected weak apologies from feeble men, we shall select 
from the champions, the confessed fathers of the defense. 

Take Witsius: how does he answer to these charges? 
Hear him: "And though it be difficult, wiy, impossible, 
for us to reconcile these truths with each other, [namely, 
how God causes the vicious actions of men, but not the 
sin itself,] yet we ought not to deny what is manifest, on 
account of that which is hard to be understood. We will 
religiously profess both truths, because they are truths^ 
and worthy of God: nor can the one overturn the other; 
though in this, our state of blindness and ignorance of 
God, we cannot see the amicable harmony between them." 
Now, I appeal to my readers, Is not this overwhelming 
refutation — ^unanswerable argument! How dare any Ar- 
minian ever again naine the exploded objection ! 

But if this does not suffice, hear Calvin himself, and see 
how, at a stroke of his pen, he demolishes all his opposers. 
After asserting that Adam fell in consequence of the DvnnA 
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predestination, and supposing the objection introduced, that 
this makes God the author of sin, he thus replies : " But it 
follows not, therefoi-e, that God is liable to this reproach. 
For we will answer them thus, in the language of Paul, 
*0 man, who art thou that repliest against God? Shall 
the thing formed say to him that formed it. Why hast thou 
made me thus ?* " Surely this is sufficient to satisfy any 
Arminian! Can you, my readers, conceive of logic more 
irresistible I Is it strange that Dr. Rice should say this old 
objection has been answered a thousand times! Is not 
either one of the foregoing replies a thousand-fold answer 
itself! 

But hear Mr. Dick, a modem. He says, in answer to 
the objection that Calvinism makes God the author of sin, 
"I confess that the statement may be objected to as not 
complete; that there are still difficulties that press upon 
us; that perplexing questions may be proposed, and that 
the answers which have been returned to them by great 
divines are not satisfactory in every instance, as those 
imagine who do not think for themselves, and take too 
much upon trust. The subject is above our comprehen- 
sion. There are two propositions of the truth of which 
we are fully assured — that God has foreordained all things 
which come to pass, and that he is not the author of sin. 
Inhere can be no doubt about either of them in the mind of 
the man who believes the Scriptures. He may not be able 
to reconcile them, but this ought not to weaken his con- 
viction oi their truth." Was ever argumentation more 
transparent! Ye Arminians, how can you withstand such 
reasoning! How dare you open your lips again! Where 
shall you find an apology for such temerity ! 

Since writing the foregoing, I find Dr. Rice has favored 
us with his mode of escaping* from the charges I have 
brought against his system. Hear him: ^'Are these repre- 
$entatioDa true?" he asks; and replies, ''lliis question 
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might be answered by a fair statement of the doctrine, 
and a comparison of its principles with the word of God. 
There is, also, another way of answering the question satis- 
factorily^ namely, by enquiring what have been the fruits 
of this and kindred doctrines called Calvinistic ^** Th&k 
follows a long article to show that the fruits of Calvinism 
have been good; and, therefore, the inference is drawn, 
it is not hable to the charges we have preferred against 
it Kow, I ask my readers, is not this a novel mode of 
escaping logical oonsequences? ** The fruits of the system 
are good; therefore, the logical consequences, deduced from it» 
premises, age not legitimate/*' Verily, this is logic ! 

But soberly^ Doctor, do you not know, that there is not 
a particle of soundness in this argument? that, if your 
premises were admitted — ^whieh cannot be done without 
gr^at abatement — the conclusion does not follow? that, in 
direct terms, it is a sheer evasion, substituted to lay your 
own apprehensions, and turn away from the real matter in 
dispute? Why do you not, with candor and confidence, 
take up the real issues, and show us how they may be 
escaped ? If it can be done, and you say it can — ^you tell 
your readers it has been for a thousandth tim& — why do 
you waste your strength in such complete evasions, which 
must imavoidably produce the impression, that your repre- 
sentations are founded in error? 

10 
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CHAPTER IV. 

THE ATONEMENT. 

Ik this chapter we shall take up the Calvinian view of the 
atonement. What do Calvinists believe on this point ? This 
question shall be answered by their Confession of Faith, 
and their standard authors. 

The Confession of Faith says: "Wherefore, they who 
ore elected, being fallen in Adam, are redeemed by Chiist — 
are effectually called unto faith in Christ, by his Spirit 
working in due season — are justified, adopted, sanctified, 
and kept by his power through faith unto salvation. Neither 
are any other redeemed by Christ, effectually called, justified, 
adopted, sanctified, and saved, but the elect only." 

Upon this section, the expositor of the Confession, in- 
dorsed by the board of publication, makes the following 
remarks : " In this section we are taught, that Christ died 
txclusivdy for the elect, and purchased redemption for them 
alone; in other words, that Christ made atonement only for 
the elect; and that in no sense did he die for the rest of the 
race. Our Confession first asserts, positively, that the elect 
are redeemed by Christ; and then, negatively, that none 
others are redeemed by Christ, but the elect only. If thiy 
does not affirm the doctrine of particular redemption, or of 
a limited atonement, we know not what language could ex- 
press that doctrine more explicitly." 

Hear the Confession again: "To all those for whom 
Christ hath purchased redemption, he doth certainly and 
effectually apply and communicate the same." 

Upon this section, the expositor of the Confession re- 
marks : " This section relates to the extent of Christ's death, 
with respect to its objects, and in opposition to the Arminian 
tenet, that Christ died for all men — ^for those who shall 
finally perish, as well as for those who shall be eventually 
•ared; it affirms that the purchase and application of 
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redemption are of the same extent. In the fifth section, w« 
were taught that Christ purchased redemption only for 
those whom the Father hath given him, and here it is 
asserted that, to all those for whom Christ hath purchased 
redemption, he doth certainly and effectually apply and 
commimicate the same. What language, then, could affirm 
more exphcitly, than that here employed, that the atone^ 
ment of Christ is specific and limited, that it is neither uni" 
versed nor indefinite, but restricted to the elect, who shall be 
saved from wrath through him? 

"The sacrifice of Christ derived infinite value from the 
divinity of his person; it must, therefore, have been intrin- 
sically sufficient to expiate the sins of the whole human 
race, had it been so intended; but in the design of tho 
Father, and in the intention of Christ himself, it was limited 
to a definite number, who shall ultimately obtain salvation." 

The interpretation thus given to the Confession, is sus- 
tained by the author quoted, with eleven arguments in 
support of limited atonement. I think all will admit, that 
he has fairly and correctly expressed the sense of his Con- 
fession, and the doctrine of all consistent Calvinists. His 
language is explicit; and I embrace his definition, as the 
best I have seen, of the Calvinian view of the atonement. 

" Christ died exclusively for the elect, and purchased 
redemption for them alone; in other words, Christ mads 
atonement only for the elect; and in no sense did he die for 
the rest of the race,*' 

Corroborative of this statement, I shall proceed to quote 
from many other distinguished Calvinists, that there may be 
no mistake as to the meaning of the system, as understood 
by its friends. 

"We shall now consider the persons for whom, as a 
priest, Christ offered himself, and so enter on that subject 
which is so much controverted in this present age, namely, 
Whether Christ died for all men, or oxX-j iox ^i^ ^^^ 
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whom he designed hereby to redeem and bring to salvation. 
And here let it be premised, 

'' 1. That it is generally taken for gnmted by those who 
maintain either side of the question, that the saving effects 
of Christ's death do not redound to all men, or that Christ 
did not die, in this re6pect> for all the world, since to assert 
this would be to argue that all men shall be saved, which 
every one supposes oonti-ary to the whole tenor of Scriptore. 

"2. It is allowed, by those who deny the extend of 
Christ's death to all men, as to what concerns their salvn- 
tion, that it may truly be said that there are some blessings 
redounding to the whole world, and more especially to those 
who sit under the sound of the Gospel, as the consequence 
of Christ's death ; inasmuch as it is owing hereunto, that the 
day of GKkI's patience is lengthened out, and the preaching 
of the Gospel ccmtinued to those who are favored with it; 
and that this is attended, in many, with ree^raining grace, 
and some instances of external reformation, which has a 
tendency to prevent & multitude of sins, and a greater de- 
gree of condemnation that would otherwise ensue. These 
may be called the remote or tBecondary ends of Christ's 
death, which principally and immediately designed to redeem 
the elect, and to purchase all saving blessings f6r them, 
which shall be applied in his own iime and way : neverthe- 
less, others, as a consequence herevrf, are made partakers ^rif 
some blessings of conmion providence, so far as they are 
subservient to the salvation of those f(»r whom he gave 
himself a ransom. 

**3, It is allowed on both sides* and especially by aU 
who own the divinity and satisfaction of Christ, that his 
death was suflScient to redeem the whole worid, had God 
designed that it should be a price for them, which is the 
result of the mfinite value of it; therefore,^ 

" 4. The main question before us is, whether God designed 
the salvBtion of all mankind by the death of Christ, or 
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whether he accepted it as a price of redemption for all, so 
that it might be said that he redeemed some who shall not 
be saved by him? This is affirmed by many who affirm 
universal redemption, wUch toe must take leave to deny. 
And they further add, as an explanation hereof, that Christ 
died that he might put all men into a salvable -^tate, or 
procure a possibility of salvation for them ; so that many 
might obtain it, by a right improvement of his death, who 
shall fall short of it, and also that it is in their power to 
frustrate the end thereof, and. so render it ineffectual. This 
we judge not only to be an error, but such as is highly 
derogatory to the glory of God, which we shall endeavor 
to make appear, and to establish the contrary doctrine, 
namely, Mo^ Chriet died to purchase salvation for none but 
^hose who shall obtain it" (Bidgley's Divinity.) 

"We therefore conclude," says Witsius, "that the obe- 
dience and suffering of Christ, considered in themselves, 
are, on accoimt of the infinite dignity of the person, of thai 
value, as to have been sufficient for redeeming, not only all 
and every man in particular, but many myriads besides, had 
it so pleased God and Christ, that he should have under- 
taken and satisfied for them. 

"The suretyship and satisfaction of Christ, have also 
been an occasion of much good even to the reprobate; 
for it is owing to the death of Christ, that the Gospel is 
preached to every creature — ^that gross idolatry is abolished 
in many parts of the world — ^that wicked impiety is much 
restrained by the discipline of the word of God — ^that they 
obtain at times many and excellent, though not saving gifts 
of the Holy Spirit — ^that they have escaped the pollutions 
of the world, through the knowledge of the Lord and 
Savior Jesus Christ. And who can, in short, enumerate all 
those things whi^h they enjoy, not through accident only, 
and beside the intention of Qod and Christ, but by the 
ippcnntment of God? I^ot, indeed^ loitK a doigiw <iaii4 

10* 
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purpose of mving Aem^ cKoording to the teetametit, buifixm 
u view to make known Me lang-suffenng toward the vessels 
of wrath, that is, those who are to perish, who dwdl among 
those who are to he saved; for nothing falls ^ut hy accident 
with Chd, every thing being according to his determinate 
tounsel. 

** That the obedience and suffering of Christ are of such 
worth, that all, without exception, who come to him, may 
find perfect salvation in him ; and it was the wUl of Ood 
that this tiiiih should, without distmction, be proposed both 
to them that are to be saved, and to them that are to 
perish, with a charge not to neglect so great salvaticm, but 
to repair to Christ with true contrition of «oul; and with a 
tnost sincere declaration that all who come to him shall find 
salvation in him. 

" That, nevertheless, Christ, according to the will of God 
the Father, and his own purpose, did neither engage nm 
satisfy, and consequently m no mmvMT die, but only fw 
all those whom the Father gave him, and who acttially are to 
he saved. 

"If we search the matter to the bottom, we shall learn 
that it never was Christ^s intention to satisfy for all in 
general. Certainly he satisfied only for those he engaged fw. 
But he engaged to do the wUl of his Father. But this is the 
will of his Father, not that every man should he saved, hut 
those that were given him, that is, the elect out of every 
maiimi., who are to receive the gift offaitK*' 

"The two sides of this question [Arminian and Cal- 
vinian] do not imply any difference of opinion with regard 
to the sufferings of Christ's death, or with regard to the 
number and character of those who shall eventually be 
saved. They who hold the one and the other side ai the 
question agree, that although the sufferings of Christ have 
a value sufficient to atone for ali the i^» of ail the children 
cf Adam, from th« beg^mdng ^ the ^nd of timey yet those 
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only shall be saved by this atonement who repent and 
believe. Bat they dUffer as to the destination of the death 
of Christ — ^whether, m the purpose of the Father and the 
will of the Son, it respected all Qiankind, or only those 
persons to whota the benefit of it is at length to be 
Implied." 

After many r^narks highly efdogistic of the doctrine of 
general or univeisai Redemption, the auUior remarks of his 
owB> the Calvinisdc system: 

*< The Calvkiistic system gives a very difierent view of 
the application of the remedy; and the difference ffuit/ he 
traced hack to its fundamental principle, that Christ did net 
die for all tnmij but for those in every nation who, in the end, 
are to be saved. Them only he delivers from the curse, and 
for them only he purchases those influences of the Spirit> 
by which £akh and repentance are produced." (Hill's 
Divinity.) 

" Nor do we hesitate to admit, that all mankind, as weH 
as those who live under the Gospel's light, have been 
ben^ted by the Redeemer's death. Blessings have flowed 
from this precious fountain of mercy to our sinful world, 
that would, tf Christ had not died, been withheld. But 
when the question is proposed, What is the extent of the 
Savior's atonement? for whom did he satisfy Divine jus- 
tice ? in whose place did he lay down his precious life ? we 
answer, forM to wihom his atonement shall be applied; for 
all whom hk Father gave him to redeem J^ (Presbyterian 
Tracts.) 

*'Not so the advocates of indefinite atonement. They 
affirm that Christ died for all and every man. This we 
cannot believe** (lb.) 

" On the extent of Christ's atonement, the two opinions 
tliat have Icmg divided the Church are expressed by th« 
terms, definite and indefinite. The former means, that 
Christ ^ed, satisfied Divine |uBtiQe» «nd. inaA^ «.\«»«3EStt9(&s 
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only for such as are saved. The latter means, that Chribt 
died, satisfied Divine justice, and made atonement for all 
mankind, without exception. The fanner opinion, or what 
is called definite atonement, is that which toe adept. It maj 
be thus stated: That the Lord Jesus Christ made atone- 
ment to Ood, hy his death, only for the sins of those to 
whom, in the sovereign good pleasure of the Almighty, the 
benefits of his death shall he finally applied. By this defi" 
mtion, the extent of Christ*s atonement is limited to those 
who ultimately enjoy its fruits; it is restricted to the elect 
of God, for whom alone we conceive him to have laid down 
his life:' (Presbyterian Tracts.) 

"Redemption is certamly applied and effectually com- 
municated to all those for whom Christ has purchased it.*' 
(Larger Catechism.) 

" And here we beheve, after all, lies the main point of 
dispute in regard to the atonement. Among those who 
agree as to its nature, the chief question in dispute is, 
What is its design? what was it intended to effect? This 
question was briefly discussed in the former discourse, and 
we endeavored to point out some of the consequences which 
would flow from the behef, that Christ died intentionally to 
save all mankind. Such a behef must inevitably lead to 
Socinianism on the one hand, or Universalism on the other." 
(Great Supper.) 

'' The advocates of a hmited or definite atonement, [Cal- 
vinists,] on the other hand, maintain, that the atonement 
cannot be considered apart from its actual appHcation — 
that, in strictness of speech, the death of Christ is not an 
atonement for any until it be applied — ^that the sufferings 
of the Lamb of God are truly vicarious, or, in other words, 
that Christ, in suffering, became a real substitute for his 
people, was charged with their sins, and bore the punish- 
ment of them, and thus was made a full and complete 
satisfaction to Di>ine justice^ in behalf of all those who 
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shall erer "believe on him — ^that this atcmeinent will eventu- 
ally be applied to all for whom, in the Divine intention, it 
was made, or to all whom God, in his sovereignty, has been 
pleased to decree its application. The^ believe, however, 
notwithstanding the atonement is to be considered as exactly 
commensurate with its intended application, that the Lord 
Jesus Christ did o£fer a sacrifice, sufficient in its intrinsic 
value, to expiate the sins of the whole world, and that if it 
had been the pleasure of God to apply it to every indi- 
vidual, the whole human race would have been saved by its 
nnmeasurable worth. They hold, therefore, that, on the 
ground of the infinite value of the atonement, the offer of 
salvation can be consistently made to all who hear tht 
Gospel, assuring them that if they will believe they shall 
be saved; whereas, if they will reject the overture of 
mercy, they will increase their guilt, and aggravate their 
damnation. At the same time, ihe Scriptures plainly teach> 
that the will and disposition to comply with this oonditioft 
depends upon the sovereign gift of God, «nd that the actual 
compliance is secured to those only for whom, in Uie Divine 
counsels, the atonement was specifically intended." (Buck) 
** It [the Confession of Faith, chap, iii, sec. vi] is diamet- 
rically opposed to the system of the Arminians, who hold 
that Jesus Christ, by his death and sufferings, made aa 
atonement for the sins of all mankind in general, and of 
every individual in particular. It is not less opposed to th« 
doctrine maintained by many, that though the death of 
Christ had « special reference to the elect, and, in connec- 
tion with ikt Divine purpose, infallibly secures their salva- 
tion, yet that it has also a general reference, and made an 
equdi atonement for all men. The celebrated Richard 
Baxter, who favored general redemption, makes the follow* 
ing remark upon this and another section of our Confession, 
[chap, iii, sec. Ti, and chap, viii, sec. viii,] which speak against 
universal redemption: * I undei^tand Tiot ci «S!Lte^«isc^^9^ 
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and particular^ not of the mere bearing the punishment of 
man's sins, and satisfying God's justice, but of that special 
redemption proper to the elect, which was accompanied 
with an intention of actual application of the saving bene- 
fits in time. If I may not be allowed this interpretation, I 
must hence dissent/ The language of the Confession, in 
my opinion, will not admit of this interpretation ; and, what 
is more, the Bible is silent about this general redemption, or 
the general reference of the death of Christ." (Expositor 
of Confession.) 

"It was the will of God that Christ, by the blood of 
the cross, should efficaciously redeem those, and those 
only, who were, from eternity, elected to salvation, and 
given to him by the Father." (Buck.) 

"It was the most free counsel and gracious will and 
intention of God the Father, that the quickening and 
saving efficacy of the most precious death of his Son 
ahould exert itself in all the elect, to give imto them only 
justifying faith, and by it to conduct them infallibly unto 
salvation: that is, it was the will of God that Christ, by 
the blood of the cross, whereby he confirmed the new 
covenant, should efficaciously redeem those, and those 
only, who were, from eternity, elected to salvation, and 
given to him by the Father." (Synod of Dort.) 

The foregoing quotations contam what we understand to 
be the Calvinian view of the extent of the atonement. It 
would be an easy thing greatly to extend the list of au- 
thorities, and also the amount of quotation from each ; but 
this is not deemed necessary, as it is presumed there will 
be no dispute upon the point now in question. 

From the authorities cited, we make the fc^owing de- 
ductions: 

1. Calvimsts believe that the death of Christ is of suffi- 
cient value, intrinacaUy, to make atonement for all the sins 
of the whole world, had it been so intended. 
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2. That resulting from his death are many benefits and 
blessings to all men — ^the reprobate in common with the 
elect. 

3. That though his death b thus sufficient to be an 
atonement for the world, yet it is not an atonement for 
all, because he did not die for all, but simply and only f&t 
the elect. 

The limitation of his death to a part, therefore, in their 
estimation did not proceed from the fact that his death had 
only value sufficient to atone for a part, hut from the fact 
that he did not choose to die, and hie Father did not chooee 
that he should die for all, but only for the elect. The 
death itself was sufficient to satisfy for all to Divine jus- 
tice; but in the design of the Father and the Son, there 
were some for whom it was not so intended, for whom it 
did not in any sense atone, and who, whatever conmion 
temporal benefits they receive through the operations of 
the plan, never did and never could receive salvation; 
because, though the death of Christ was a sufficient sacri* 
Que, they were sovereignly excluded from having any part 
therein by the purpose of God, who intended it for the 
elect alone, and in no sense for the reprobate. 

That these deductions are legitimate, is so palpable as 
to need no further vindication; they are indeed distinctly 
made in the quotations from Witsius, Ridgley, and HiU^ 
already given. "With the first, of course we make no issue ; 
and with the second, only as it stands connected with the 
third. 

It is with the third we shall contend in what follows. 
And it is presumed that Calvinists will not find fault with 
our statement of theur faith. We certamly have repre- 
sented it in the least objectionable light; or, rather, we 
have allowed its friends so to represent it. If any thing is 
to be guned by expletives and mitigated statements, we 
have allowed them this advantage — ^bleixdviv^ \\ife \«rc^^ 
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featiu'e of limited atonement, with the benign history of 
Providence toward those who are so unfortunate as to 
be sovereignly excluded from any possible interest in it — 
the fact that Christ's death is restricted in the intention of 
the Father and Son to a part, vdth the acknowledgment 
that it was ample and sufficient for all, in its own value — 
the fact that if any fail to be saved by Christ, it is not 
because he had not ability to save them; but simply be- 
eause, in his infinite and inscrutable mercy, he thought best 
that it should not apply to some — that though these can- 
not possibly be saved by Christ, but must» necessarily, be 
damned for ever, and damned a thousand-fold worse than 
if he had never died, yet, in heu thereof, he has given them 
many temporal benefits, and if he had so chosen he could 
have done more foi them ; but he did not so choose. May 
God conduct us into all truth ! 

Having thus gi^en the Calvinian view of the extent of 
the atonement — ^namely, ** That the Lard Jesus Christ 
made atonement to God, by his death, only for the sins of 
those to whom, in the sovereign good pleasure of the Al- 
mighty, the benefits of his death shall he finally applied, 
Neither are any other redeemed by Christ but the elect only, 
Christ died exclusively for the elect, and purchased redemption 
for them alone; in other words, Christ made atonement only 
for the elect, and in no sense did he die for the reM of the 
race " — ^having thus presented their view of the atonement, 
in their own language, we shall now proceed to name some 
objections to it. 

1. And, first, we object to it in general terms — ^all that 
has been objected to the decree of electioxi and reprobation 
in the former chapter; for the doctrines are so kindred, 
that much that is applicable to the one may also be ap- 
plied to the other: what supports the onei supports the 
otiier; and what opposes the one antagonizes the other to 
a great extent. 
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2. Particularly I object to the doctrine of a limited 
atonement, that it has no foundation in Scripture. Not m 
solitary passage, from Genesis to Bevelation, asserts the 
doctrine, that Christ xiied for only a part of mankind — ^no 
passage implies it — ^it finds no countenance in any fact 
or principle of revelation. That it is repeatedly said thai 
Christ died for particular persons and classes is not dis- 
puted, but it is nowhere said, it is nowhere implied, that 
he did not die for others. This, then, is one great object 
tion I bring to bear against this doctrine — it %$ nowhen 
revealed in the ward of God. 

3. I object to it, that it is not only nowhere taught in 
the word of God, but is directly contrary to multitudes of 
express declarations of revelation, and to the whole tenor 
of Divine teaching. 

(1.) It is contrary to those passages which teach thai 
Christ died for all men — ^for every man — ^for the whole 
world. 

(2.) It is contrary to those Scriptures which contrast 
the death of Christ with the fall of Adam. 

(3.) It is contrary to those Scriptures which represent 
those who are lost as purchased by Christ. 

(4.) It is contrary to those Scriptures which make offer 
of the benefits of Christ's death to all men. 

(5.) It is contrary to those Scriptures which require all 
men to believe on and accept Christ. 

(6.) It is contrary to those Scriptures which represent 
the cause of the siimer's dmnnation as bemg his rejection 
of Christ, and unbelief in him. 

(7.) It is contrary to those Scriptures which represent 
that those who are finally lost might have been saved. 

(8.) It is contrary to those Scriptures which repres^ii 
the Lord as not willing the destruction <xf sinners, but 
as regretting their folly, and desiring them to turn and 

live. 

11 
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(9.) It is contrary to those Scriptures whicli represent 
God as a being of uniyersal love. 

(10.) It is contrary to those Scriptures which represent 
him as impartial. 

(11.) It is contrary to those Scriptures which represent 
him as just. 

4. I object that not only is not the doctrine of a limited 
atonement nowhere taught in the Scriptures, and not only 
is it diametrically contrary to the whole tenor of revelation, 
and many express passages thereof, but it is also adversa- 
tive to all our conceptions of the character of God as the 
imiversal parent. In the light, or rather in the darkness, 
of its consequences, we are compelled to change all our 
views of his character and nature. Shorn of all his glo- 
rious perfections of infinite benevolence, and impartiality, 
and truth, and sincerity, he is presented to uc as a hideous 
compound of cruelty, and caprice, and duplicity, and false- 
hood. I know these are severe charges; and it is their 
indisputable truth, as every one, who will bo at the pains 
of a faithful examination, will be compelled to admit, that 
makes them severe. 

Can any man beheve, is it in the po^eif of the human 
mind, that God is a being of infinite love, when he damns 
millions of souls eternally, with the most excrutiaiing tor- 
tures, for that which they could not uvoid, and this, too, 
when it was in his power to save them, but he chose not 
to do it ? Can this be believed ? 

Can any man beheve God is impartial, when he, by a 
sovereign act, takes some men to heaven, and consigns 
others to hell, when there was no difference between them 
whatever, but some were chosen, and others rejected, for 
bis pleasure alone ? No partiaHty — ^no caprice here ! 

Can any man believe in the tnith and sincerity of God, 
when he proclaims himself ready to save all, and not will- 
jDg any should perish — when he goes to all with invitation^ 
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and promises, and exhortations, and yet the trath is, that 
many of those thus invited he has damned, for his ows 
pleasure, before they had an existence? Is this in your 
idea of sincerity? 

5. I object, further: if it is tme that Christ did not die 
for those who shall finally be lost, then there never was a 
possibility of their salvation. Either this must be ad- 
mitted, or it must be assumed that a soul might be saved 
for whom Christ did not die. There is no other alterna- 
tive; and our Calvinistic brethren may select either horn 
of the dilemma. If they select the latter, then they will 
do away with the necessity of the death of Christ, and 
find some other name or means whereby to be saved. If 
they admit the former, then they danm the sinner, when it 
was eternally impossible for him to escape damnation ; and 
this his damnation is for a cause with which he never had 
any consenting connection. 

But if it was eternally impossible for the sinner to 
escape damnation, then he is in no way to blame; nor 
can be, in any sense, reflect upon himself for being lost, 
seeing it was eternally impossible for him to be saved. 
He cannot blame himself — ^no man, no angel, not God, caa 
blame him : it is no fault of his that he is damned ; for hs 
could not be saved. Let it not be said he brought himself 
into this miserable condition, from which there is no re- 
prieve ; for the truth is, he had nothing whatever to do with 
it, unless he personally acted he/ore he had an existence; for 
his damnation was fixed hrfore he had an existence, and the 
pretended cavMs were engendered with Mm in the womb. 
Look at the facts, stripped of all mysticism. There stands 
a man for whom Christ did not die. Now, that man must 
be lost ! But why ? Because, when he was conceived, he 
became a partaker of a corrupt nature, which, if not re- 
generated, must eventuate in his damnation. But Chrisi 
never died for him, and so his nature cannot be Te^^Ti«n^^\ 
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and he must, ihitrefore, necessarily, be damned eternally for 
that which was ghren to hhn with his existence. In Calvin's 
words, * Tea, and very bfants themselyes bring their own 
damnation with them from their mother's womb." 

6. Still farther, I object: if there are any for whom 
Christ did not die, such persons not only cannot avcM 
damnation, and are not therefore to blame for being finaDy 
destroyed, but, moreoTcr, they cannot avoid sinning en as 
long as they lire, and without any cessation or mit^tioiik 
Thet/ cannot ufsmd this, Mark well this proportion! Hu' 
nan nature is dt praved, and unless changed by the grace 
of God, it must un on — ^it must sin evi r. This is admitted 
by Calvinists. But there is no grace out of Christ. If 
there is a man ier whom Christ did not die, there is there- 
fore no means whereby he can be changed — ^he must, 
Ihereftn^, necessarily, continue to sin. It is useless to 
remonstrate with him, he must sin — ^it is his nature, and his 
nature cannot be changed ; for the only Being in the uni- 
Terse who could effect the change, has withheld the meaxuk 
fit sins as necessarily as the planet revolves — as water 
descends to its level — as the stone projected to the heavens 
must descend to the earth. 

. But if he must sin, and cannot avoid it — ^if the thing ii 
absolutely and entirely beyond his power, and all o^er 
available power, the man cannot be to blame for it, can he? 
Let it not be said he brought the disability upon himself. 
If this were so, it would relieve the case. But this, you 
know, is not the fact. His disability came with him into 
the world — ^it was communicated as a part of his ezki- 
ence — ^it was his very and essential nature. And now, was 
he to blame for an existence and nature which were forced 
upon him^^which never, at any period, he consented to^ 
and which he never could avoid ? His first parent may be 
to blame, but surely he cannot be responsible; for be not 
onJjr did not bring the disability upon hinaelf, but it was 
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Imposed on him without the possibility of its remoTal. Let 
him sin — ^no being in the miirerse can censm'e him — ^he is 
not to blame. It is his nature, imayoidable to his being. 
You say he ought not to sin. I answer he cannot help it. 
You say he ought to help it. I ask, ought he to do an im- 
possibility? Can you affirm this? But you say he can 
help it, if he will. But can he will? K so, by what 
power? His own? You will not pretend so much. The 
power of God ? But God will not communicate the requi- 
site assistance. But does God require men to avoid sinning? 
Then Calvinism is false, or God is unjust. 

Take a similar case. There is a man of scrofulous habit — 
the disease is destroying his life, and no remedy can cure 
it. You find, on inquiry, that the disease has been in his 
family for a succession of generations — ^it is transmitted 
from father to son. Kow, is the man to be blamed for 
being scrofulous — ^is he responsible ? It was communicated 
in his conception. Is he to blame for remaining under the 
influence of the disease? He has tried every remedy in 
vain, and has found none to cure him. He cannot be cured. 

But I object, further : if it is impossible for the sinner to 
avoid sinning, and if this disability of his was not brought 
upon himself by his own act, then not only is he not to 
blame for his sins, but he cannot be required to do right — 
he is under no obligation to do right. No being in the 
imiverse can create such an obligation. This must be so, 
unless it can be shown that a being can be brought under 
obligation to perform an absolute impossibility. "Will any 
man, in his senses, pretend so much? Suppose God were 
to command me this moment to annihilate the sun, and yet 
give me no more power than I now possess — ^would his un- 
righteous command create an obligation? Yet, when he 
conmiands that sinner, for whom Christ did not die, to do 
right, he commands as absolute an impossibflity as in the 
former case. Does this command create ea obli^tkia^ 

11* 
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Ko invitieism ean escape this plain matter-of-fiEUrt statement. 
But does Qod require men to do right? Then Calvimsm »l 
falsOj or God is a despot ! Calvinists may detersiine which 
horn to choose. Let not our opponents refer to the condi- 
tion of iaUen angels and lost sinners, as proof that obligatioll 
to do right may remain when the ahilitj is gone. The cases 
are noi analogous. In the former case, the sinner is required 
to penorm what it never was possible for him to do; and 
the inabilitj was communicated with his existence, and he 
never could have got clear of it. 

8. But I object, further : if the nnner cannot avoid doin; 
sin, and has no available power to do right, then not only is 
he not to Uame for his sins, and absolutely mider no obliga- 
tion to do right, but, moreover, he cannot be punished, 
either in this world or the world to come, for his delin* 
quencies, without the grossest injustice and sheerest tyranny* 
He is a fool for inflicting upon himself the torture of re* 
morse, the pang of regret, or as he gives himself any 
sorrow, any uneasiness about his state. The God who 
made him, and who punishes him, universal intelligence 
must pronounce a monster of cruelty! Punish him! for 
what, I pray you? Is not his very being curse enough? 
Must other tortures be added? And for what? For his 
sins? He never could avoid them. For not doing right? 
He never had the power. Damn him m hell torments for 
ever for this ? 0, su*, is not this dreadful ! Do you believe 
our heavenly Father is such a being as this ! Does not 
yo\ir blood shiver in your veins at the thought! Is not 
being bad enough I Must he suffer on for ever, the victim 
of insatiable malevolence! What should be thought of a 
human tyrant, who, supposing a certain family of his slaves 
by birth were disqualified for his service, so that it was 
absolutely knpossible, for a cause connected with their con- 
eeptiw, for tinem to do what he required of them, shQold, 
nevertheless, appoint them the usual task, and yet» because 
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they faOed to perform it, at the close of eyerj iaj, strip 
them and inflict npon their naked persons inhuman tortures, 
and this because they did not perform absolute impossi- 
Ulitiea*— what would all men think of such a monster? 
Would not the mute earth open her dumb mouth and curse 
him? Would not the heavens execrate the abhorrent 
wretth? But shall a thousand-fold worse conduct be 
eharged upon the glorious God, and no one resent the 
indignity ? Under the sanctity of religion, shall the revolt- 
vg slander be made that he will torture, through all 
eternity, men, for not performing impossibilities, and the 
representative go unrebuked ? It must not be. 

9. But I object, further: if Christ did not die for all, 
then 18 it inconsistent and insincere to invite all to come to 
him and be saved. This is so manifest, that I cannot ex- 
press my astonishment that Calvinists do not perceive it. 
Look at it. There stands a man for whom Christ did 
6ot die — ^he never died for him that he might live. Now, 
I ask, in all consistency, how can that man be invited to 
eome to Christ for life? He cannot come; and if he 
could, Christ has no life for him. Look at the invita- 
tion m the light oi ihese facts. Is it not horrible? Can 
you present Christ in this attitude, without alarm at the 
Uasphemy? What pretense justifies this invitation — this en- 
treaty? What excuse is there for that Calvinistic preacher, 
who stands and entreats all sinners to come to Christ, when 
he professes to believe, first, with respect to the persons 
for whom Christ died, that they must come in the day of 
God's power, and cannot come until that time — next, with 
respect to the reprobate, that he never can come, that the 
thing is impossible — ^what must be thought of such a 
preacher? What would you think of a man who should 
go into a grave-yard, and address himself in the same way 
to a congregation <rf tomb-stcaes? 

Is it pretended that all may be invited to come to Christ» 
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because liis death is sufficient for all ? What a miserable 
evasion ! Admit that the death of Christ is sufficient for 
all, yet there stands the fact, it was not made for all. Some 
men were eternally excluded from it. Here is a table suf- 
ficient to accommodate all the citizens of a city; but it is 
surrounded by an army, who are instructed to admit only 
the white portion of its citizens, and to prevent all colored 
persons from approaching, so that it is absolutely impossible 
for such to reach that table. Now, I ask, with what con- 
nstency could these colored persons be invited and entreated 
to come to the table and eat, by the same authority that 
placed an army to prevent their approach, under the 
pretense that there is enough for all? Would not all 
men pronounce such a procedure miserable duplicity — 
abominable, shameless hypocrisy? If there be enough, 
they have no share in it. But do you say, to justify 8 
universal invitation of sinners to Christ, that not only is 
there a sufficiency in him for all, but, likewise, all who will 
may come — there is no let or hinderance but in the sinner's 
will only? There is no army to prevent him. If he will 
come, he may; and if he will not, whose fault is it? 

But, now, look at this. The very reason why the dnn% 
will not come is this— he has no power to will to conn 
Here is where the army is planted to prevent — an army cj 
irresistible motives, to prevent Mm from willing. He cannot 
will, and the reason is, the will must be given of Gt)d, but 
it can only be given to those for whom Christ died; but for 
this sinner he did not die, and, hence, it is impossible for 
him to have the will. So that to say if he will come he 
may, and make this the ground of the offer, is arrant trifling. 
He cannot will to Come to Christ, and the reason why he 
cannot will is, that Christ did not die for Mm, to make the 
will possible; so that the bar is not in his will, but in the 
fact that Christ did not die for him ; and hence the hypoc- 
risy of inviting him, when the fact is he is prevented from 
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Cftaung; and if be eofnld come, Christ has not the thing for 
jam which he is invited to receive. 

10. I object: if Christ died not for all, then unbelief is 
no sin in them that finally perish, seeing, that there is not 
anj thing for those men to believe unto salvation for whom 
Christ died not. Their unbelief is no sin, for three reasons : 
First* Their unbelief is true — Christ did not die for them, 
mi they believe the truth when they believe he did not 
Second. They cannot believe without Divine aid, and are 
not, therefore, sinful for not doing what is impossible. 
Third. . They cannot be required to believe a lie ; but if they 
beUeved on Christ they would believe a lie ; therefore, in not 
believing, they violate no requirement, and so commit no sin. 

11. Sut if Christ did not die for all men, then it would 
be a sin in those for whom he did not die to believe ho 
did die for them, seeing it would be to believe a he. But 
God commands all men to believe — ^he therefore commands 
some men to beheve a lie ! If he wills them to do what he 
commands, he wills them to beheve a lie — if he does not 
will them to believe, then he commands them to do what 
he does not wish them to do ! 

12. If Christ did not die for those who are damned, then 
they are not danrned for unbelief. Otherwise, you say they 
are danmed for not believing a he ! 

13. If Christ died not for all, then those who obey 
Christ, by going and preaching the Gospel to every crea- 
ture as glad tidings of grace and peace, of great joy to all 
people, do sin thereby, in that they go to most people with 
a lie in their mouth; for if Christ did not die for all, the 
Gospel cannot be glad tidings of great joy to all. To 
many it must be a message of unmingled terror and grief ; 
ibr it only announces that they are hopelessly lost, and that 
the death of Christ itself is, in its very design, an infinite 
and everlasting curse to them ; for it will unavoidably en* 
banco their damnation a tbousand-f old. 
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Bat not only does it make those to sin, by publishbg ab- 
solute falsehood, who publish the glad tidings to all, but, 
also— and what cannot be written without trembling — ^it 
represents our Lord Jesus Chiist himself, in the language 
of Mr. Wesley, '*as a hypocrite, a deceiver of the people, 
a man void of common sincerity ; for it cannot be denied, 
that he everywhere speaks as if he was willing that all men 
should be saved, and as if he had provided the possibility. 
Therefore, to say he was not willing that all men should 
be saved — ^that he had provided no such possiHlity, is to 
represent him as a hypocrite and dissembler. It cannot be 
denied, that the gracious words which came out of his 
mouth are full of invitations to all sinners. /To say, then, 
he did not intend to save all ^nners, upon proffered and 
possible conditions, is to represent him as a gross deceiver 
of the people. You cannot deny that he says, 'Come 
unto me, all ye that are weary and heavy-laden.' If, 
then, you say he calls those that cannot come — ^those 
whom he knows to be imable to come — ^those whom he can 
make able to come, but will not, how is it possible to 
describe greater insincerity ? You represent him as mocking 
his helpless creatures, by offering what he never intends to 
give. You describe him as saying one thing and meaning 
another — as pretending a love which he had not. Him, *in 
whose mouth was no guile,' you make full of deceit^ void 
of common sincerity: then, especially, when drawing nigh 
the city, he wept over it, and said, '0 Jerusalem, thou that 
killest the prophets, and stonest them that are sent unto 
thee, how often would I have gathered thy children together, 
and ye would not.' Now, if you say that he would not, 
you represent him — ^which who can hear? — as weeping 
hypocritical tears over the prey which himself, of his own 
good pleasure, doomed to destruction." 

Such blasphemy as this, one might think, might make the 
cars of a Christian to tingle. But there is yet more behind; 
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for just as it Honors the Sod, so it honors the Father. As 
alledged, it destroys all his attributes at once — it over- 
turns his justice, mercy, and truth. Yea; it represents the 
most holy God as worse than the devil can be — as more 
false, more cruel, and unjust. More false, because the 
devO, liar as he is, hath never said, " He willeth all men to 
be saved :" more unjust, because the devil cannot, if he 
would, be guilty of such injustice as you ascribe to God, 
when you say that God condenms millions of souls to ever- 
lasting fire, prepared for the devil and his angels, for con- 
tinuing in sin, which, for the grace, he will not give them, 
they cannot avoid ; and more cmel, because that unhappy 
spirit seeketh rest and findeth none, so that his own misery 
is the occasion of his tormenting others. But God restetli 
in his high and holy place ; so that to suppose him, of his 
own mere motion, of his pure will and pleasure, happy as 
he is, to doom his creatures, whether they will or no, to 
endless misery, is to impute such cruelty to him as I know 
of no warrant to impute to the great enemy of God and 
man. It is to represent the most high God as more cruel, 
falae, and unjust, than the devil. Who hath ever said 
worse of the devil — who can say worse of him, than this, 
that he is a heartless dissembler, ever deceiving with empty 
pretenses — ^that he delights in the misery of his wretched 
victims? but here it is said of God, that he pretends to 
desire the happiness of his creatures — ^that he even comes 
and implores them to live, weeping over them while he en- 
treats, at the same time that he has doomed them to eternal 
hell torments of his own pleasure, in such a way as that it 
is absolutely and for ever impossible for them to escape, 
and this for sins they never could avoid! If this be ihe 
God of the Bible, in what does he diflfer from its devil, only 
in his larger growth ! 

14. If Christ did not die for all men, then God is not 
smcere in requiring all men to repent, nor can Ive es\5)i^\A^ 
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make the requisition ; for what good could this repentance 
do them? What remission of sins could it procure fw 
those for whom Christ did not die ? Manifestly, none. If 
it were possible for them to comply with the requirement^ 
it could do them no good ; but they cannot comply, U it 
would be a means of their salvation. And hence it follows, 
as has been well said by Whitby, " that no impenitent per- 
son can justly be condemned for dying in his impenitent 
estate; for, on this suppo»tion, he may fairly plead that, 
Christ not dying for him, his repentance, had he been ever 
so careful to perform it, must have been in vain, since it 
could not procure the remission of his sins. If here you 
say that it is an impossible supposidcm that any one, for 
whom Christ did not die, should repent, you only strengthen 
this his plea, enabling him to say be is condenmed and 
perisheth for want of that repentance which, from his birth 
to his dying day, it was utterly impossible for him to per- 
form. Hence, further, it must follow that God could not 
equitably require of them, for whom Christ died not, obedi- 
ence to the laws of Christ, since that obedience, could they 
be ever so willing or industrious to perform it, could not 
avail for the remission of their sins, it being only the blood 
of Christ which cleanseth from sin, which blood nev^ was 
given for them." 

If it were possible for those for whom Christ died not to 
obey every requisition of the Bible, it would not contribute 
a particle to their salvation; but if it is impossible, then 
they are finally to be damned for not performing impossi- 
bilities. Thus, the Scriptures are made to require impossi- 
]»lities, and then to damn men for not complying. At the 
same time, if they did and could comply, it would not» 
could not bring them the salvation which is promised to all 
who comply. Is not this creditable to God and the Bible? 

15. If Christ did not die for all, then why does he say 
he k not willing any should pexiiii? Surely, be is wiiHng: 
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that the greater part shoiild perish^ or he would have per- 
mitted his death to extend to them. Why do any perish, 
but that it his sovereign will to limit his death to a part? 
Indeed, if Calvinism be true, the will of God is the only orig- 
inal cause of the sinner's damnation ! Not merely is it the 
will of God that they should bo damned as sinners, but it 
IB because of his will that they are sinners, that they might 
be damned. This charge, fearful as it is — and I confess it 
is startling — ^is based upon what has been abimdantly and 
vrefutably proved in a former place, namely, that God 
frilled the fall of Adam — ^that he willed that reprobates 
should come into the world with a necessity to sin — and 
that, indeed, he is the first and only original cause of all 
things, sin included; and since he could not cause what 
WQ8 contrary to his will, he must therefore will both the 
fiin and damnation of the reprobate. This is also to be 
argued from the fact that he, according to Calvinism, limited 
the death of Christ to a part, when he might have extended 
it to all, and this for his own pleasure. He did not will that 
all should be saved from sin and hell, or he would not have 
limited the death of Christ to a part — ^he must, therefore, 
have willed, contrary to his own declaration, that many 
should die. 

Look at it. Calvinists believe that all for whom Christ 
died, must inevitably be saved; they believe, also, that his 
death was sufficient for the sins of the whole world. Well, 
now observe, the only reason why this sufficient atonement 
does not save the whole world is this : God the Father, and 
God the Son, of their own good pleasure, limited it to a 
part. It was their good pleasure, therefore, that the residue 
should be left in their sins, and perish, and his sovereign 
pleasure is the cause of their danmation! Dreadful! 
dreadful! dreadful! The atonement was ample to satisfy 
the demands of justice — ^here there was no limit : the con- 
dition of all the race was precisely the Bam&— \kfixe \2!CLa% 
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waa no limit ; but in the will of God there was a limit; as 
a soTereign, for his own pleasure, he fimited the remedy 
which was sufficient for all to a part, and left the others to 
perish ! If this be so, and Calvinists say it is so, are we 
not shut up to the conclusion, that all who are left in sm 
and damnation, are so left because God preferred this to 
their holiness and salvation ! 

16. But Calvinists tell the poor reprobates, as a kind of 
palUation of their cruel treatment, that, though God has 
soyereignly excluded them from salyp.ti(»i in Christ, yet he 
has done a great deal for them. The death of Christ, it is 
true, has not made it possible for them to escape the Ten- 
geance of eternal fire — ^for they were created for this — to 
obtun a mansion in heaven, but it has procured them many 
temporal blessings, such as the ministry of the word, 
common operations of the Spirit, invitations of the Gospel, 
and many other great privil^es, for which they, as in duty 
boimd, ought to be very grateful. Ought the reprobates to 
be grateful for these? Are these blessings? Are they 
blessings in their design — ^in their residt? Or is it not true, 
on the contrary, in their very nature and design, they are 
the greatest curse that ever befell the poor miserable victims 
of Almighty wrath? Did not the honest Calvin himself 
say they were intended to fatten them for the slaughtei^- 
that '^ God calls them that they may be more deaf — ^kindles 
a light that they may be more blind — ^brings his doctrines 
that they may be more ignorant — applies the remedy that 
tiiey may not be healed ! *' For any one of these blessings 
they are destined, in the purpose of God, when he bestows 
them, to suffer the keenest, deepest pangs ci hell for ever! 
They come to them as angels oi light, but infix in the inmost 
soul a thousand arrows of remorse and anguish, which shall 
never be extracted through eternity. Blessings! designed 
and destined to eventuate in eternal woe ! God of the uni- 
reuse, protect thy hapless CTeatoxes from such blessings as 
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these! Biennial seitt vpcm the reprobfttes, thi^ thdr 
condition may be rendered more intolerable than that ai 
Sodom and Gomorrah in the day of judgment — ^that a 
pretense may be fumiphed for heightening the horrors of 
perdition to utmost excess — all to the praise of his glorioui 
jtutice / 

17. If Christ did not die for all, and if only those for 
whom he <M die can be saved, then all for whom he did 
not die come mto the world with the necessity of their 
damnation; because they come into the world under an 
arrangement by which their damnaticm is unavoidable, they 
must necessarily be damned, because there is no salvation 
out of Christ, and Christ did not die for them. Notr, with 
the question, whether they will be lost or not, they have 
nothing to do whatever; because it was settled, from eter- 
nity, when it was settled that Christ should not die for 
them. But do you say, the first cause of their destructioit 
was their corruption of nature, and God only passed them 
by in their sins, leaving them to suffer just punishment? 
Very well ; let us take your explanation. Then it amounts 
to this : these persons were left to damnation, because of 
their corrupt nature. But had they any thmg whatever to 
do in making that corrupt nature ? If they had, they must 
have acted before they existed. But if they had not, then 
they were assigned to eternal damnation for an act with 
which they had nothing to do whatever. But, again: if 
they were assigned to damnation for their corruption of 
nature, then they were damned for a cause existing in their 
conception — then they were damned, all of them, when 
they were unborn ; so here we have not the damnation of a 
few children a span long, but of all who finally perish 
before they have attained that stature. But, to escape 
these horrible consequences, do you adopt this evasion, 
that they were only passed by because of their corruption, 
and left in a state m which, when they a\xo\i\j3L ^XXsosi ^A 
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personality, they would inevitably sm, and tben, on account 
of these actual sins, they would be condemned and pun- 
ished ? Well, let us look at this for a moment. You say, 
they were only passed by because of their corruption of 
nature. What do you mean by this? that it was deter- 
mined Christ should not die for them? Then, I ask, what 
was their state thus passed by? Could they be saved? 
If they could, then they could be saved without the death 
of Christ? If they could not be saved, must they not 
necessarily be damned? or is there some intermediate 
»tate between salvation and damnation, to which they would 
be assigned ? But, leaving this, let us admit that the final 
danmation of those passed by, for whom Christ did not die, 
is on account of their actual sins. The charge still stands 
true, that they brought with them, into the world, the 
necessity of their danmation, and its final infliction is without 
any fault of theirs whatever. The facts are precisely these: 
These unfortunate — ^for they are not guilty, if Calvinism is 
true — ^persons came into the world with a corrupt nature, 
which was forced upon them with existence. This nature 
must unavoidably involve them in actual sihi; because, 
being evil, it can only produce evil. From this ccoruption 
there is no escape: Christ did not die for them, and his 
death is the only means of escape from corruption. They 
are, therefore, bom into the world with a necessity to sin ; 
and if they are to be damned for these sins, they are bom 
with a necessity of damnation ! Who has nerves sufficient 
for these things? Who is the man who can indulge such 
thoughts of the Ruler of the universe, and the moral gov- 
ernment thereof, without feelings of unmingled consterna- 
tion! Who can believe, that a God of infinite love has 
brought millions of beings into existence, with the unavoid- 
able necessity of eternal damnation, and this necessity 
Ascribable to nothing in the creature, over which he had 
control, but merely to the good pleasure of God ! 
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18. I must add, fLtmUy, upon tliis pmnt, before passii^ 
to others immediately connected therewith, that if it bo 
tme that Christ died but for a part, then it is certain, if 
the devil knows this, he is the greatest fool m the imiversOy 
and ChristiaQs next in the dimensions of folly. What haa 
the devil to do any more? Why shall he walk through 
the earth, seeking prey? Why shall he hunt for the souk 
of men? He aheady has his portion! They are counted 
fiut, every eoul <^ them/ Their names and numbers are 
designated! He cannot get one more, though he move 
heaven and earth — ^though he employ every emissary in 
hell. He cannot come short of one — ^the thing is for ever 
impossible, for God is pledged — ^he has given them to the 
devil in an everlasting covenant — ^they were created for 
him — ^his they must be ! He need not watch and diminish 
his rest, for God will bring them all safe to him, and no 
being has power to pluck one of them out of his hand! 
Let the devil rest, and hell hold jubilee, for God haa 
given them a large part of the human race, for his own 
glory, and of his own sovereign pleasure I 

And what shall be said of the folly of Christians? 
Know you not, that all for whom Christ died must bo 
brought in, in the day of his power? Not one can fail— 
the Lord will hasten it in its time. Why shall you labor? 
you cannot make one hair white or black. Why do yon 
take trodble about those whom God has given to the 
devil? Would you rob him? It is impossible! What 
folly yom ara guilty of I Pray, preach, mourn, weep, make 
yourselves tad — for what? Know you not it is all in vam? 
Konc can perish for whom Christ died; none can escape 
for whom he did not die. Let the devil and Christians 
quit their foolish warfare, and be at peace — ^let the world 
have rest, for God will not defraud the devil ci one soul 
that is his, and he cannot steal one that is Christ's, and 

12* 
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Christians can do nothing by interference ! Let the foolish 
strife come to an everlasting efid. 

Such are some of the consequences flowing unaycHdablj 
from the proposition, that Christ died but for a part of 
mankind. That they are terrible, I readily admit — so ap- 
palling, that I cannot mention them against you, without 
seeming to pervert and persecute you; because it must 
ever seem unaccountable to all men, how rational beings 
can embrace such absurdities — ^not to say wicked blas- 
phemies. I have found no pleasure in pomting them out — 
on the contrary, it has given me unmingled pain. God is 
my witness, I am sincerely sorry for you — ^I regard you 
with commiseration, as the victim of a miserable system, 
whose frightful errors I must suppose you believe, and, by 
some fatal infatuation, refuse to renounce. As I have 
waded through the pages of your divines, I have involun- 
tarily regretted that I found myself under the necessity of 
becoming acquainted with their unaccountable and horrid 
teachings — much more, that it became my duty to expose 
them. Would that you had been content to enjoy peace, 
and left your neighbors to^ pursue their own vocation, and 
not, by your unprovoked intermeddling, rendered it neces- 
sary to uncover your revolting and shameful deformities to 
the observation of our common enemies ! And now, what 
may seem almost as paradoxical as many things in your 
ereed, after all that I have said, I must be allowed to 
cherish love for your Church, in despite of all her blem- 
ishes, and for yourself, also, as a professed follower of my 
Savior. May the Spirit itself lead us into all truth ! 

In addition to the foregoing objections to a limited atone- 
ment are several others, resulting from the Calvinian view 
of the nature of the atonement, and the method by which 
those interested therein become partakers of its benefits. 

If Calvinists hold to a limited atonement, as has been 
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Been in the citations already made, they further hold, as 
growing ont of the nature of the atonement itself, that all 
those particular persons, for whom it was made, must, in 
consequence thereof, not only infallibly, but necessarily and 
unconditionally, be saved. 

It may be proper to make a few quotations bearing 
directly on this point : 

» '^ To all those for whom Christ hath purchased redemp^ 
tion, he doth certainly and effectually apply and commu^ 
nicate the same." (Confesdon of Faith.) 

This clause, at the same time, necessarily limits the 
atonement to those who are finally saved, because it says 
all for whom it was made will be saved; and it asserts 
that all for whom it was made must infallibly have its 
application — ^they must necessarily be saved by it 

" The Lord Jesus, by his perfect obedience and sacrifice 
of himself, which he, through the eternal Spirit, once 
offered up unto God, hath fully satisfied the justice of 
his Father, and purchased not only reconciliation, but an 
everlasting inheritance in the kingdom of heaven for all 
those whom the Father hath given unto him." . (Confession 
of Faith.) 

"We are further taught, that the atonement shall be 
effectually applied by the Holy Spirit to all those who 
were chosen of God, and redeemed by Christ, and that it 
shall be effectually applied to them alone." (Expositor of 
Confession.) 

"The Father, from all eternity, gave to Christ a people 
to be his seed, and be by him brought to glory. . ^. . 
He was not merely to procure for them a possibility of sal- 
vation, but to secure for them a full and final salvation; 
and none that were given to him shall be lost." (lb.) 

"The intention of Christ, in laying down his life, was 
not merely to obtain for those for whom he died a possi- 
bility of salvation, but actually to save thftia—AA \»rav% 
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them to a real possession and enjoyment of eternal salra* 
tion. From Uiis it inevitably follows, that Christ died only 
for those who shall he saved in him with an everlasting 
salvation." (lb.) 

"Christ, therefore, is called our snrety, becaase he &i- 
gaged to God to make satisfaction for ns — ^the elect; which 
satisfaction consists in this, that Christy in our room and 
stead, did, both by doing and suffering, satbfy Divine jus- 
tice, both the legislatory, the retributive, and the vindictive, 
in the most perfect manner, fulfilling all the n^hteousoess 
of the law, which the law otherwise required of us, in 
€rder to impunity, and to our hcmng a right to eternal 
Kfe." (Witsius.) 

"But we must proceed a step furth^, and afiBrm that 
the obedience of Christ was accomplished by him in our 
room, in order thereby to obtain for us a right to eternal 
life. The law which God will have secured inviolable 
admits none to glory but on conditions of perfect obedi* 
ence, which none was ever possessed of but Ohiist, who 
bestows it freely on his own people." (lb.) 

"But, besides, Christ satisfied the vindictive justice of 
God, not merely for our good, but also in our room, by 
enduring those most dreadful sufferings, both in soul and 
body, which we had deserved, and from which he, by 
imdei^(^ng them, did so deliver us that they could not^ 
with the wrath and curse of God, p& the proper punish- 
ment of our sins, be inflicted on us." (lb.) 

"The Lord Jesus obtained for the elect, by hk satisfiac 
tion, an immunity from all misery, and a right to eternal 
fife. ... A right to all the benefits oi the covenai^ 
of grace is purchased at once to all the elect, by the death 
of Christ, so far as that, consistently with the truth and 
justice of God, and with the covenant he entered into with 
his Son, he cannot condemn^anj of the elect, or exclude 
Mam /rem partaJm^ in km mkaHon; naif^ m tke eoninuft 
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he has declared that satisfaction being now made by hit 
Son, and accepted by himself, there is nothing for the elect 
either to suffer or to do, in order to acquire either impunity 
or a right to life,. but only that each of them, in their 
appointed order and time, enjoy the right purchased for 
them by Christ, and the inheritance arising from it." (lb.) 

" Before actual conversion, the elect are favored with no 
contemptible privileges above the reprobates in virtue of 
the right which Christ purchased for them — ^such as; firsts 
that they are in a state of reconciliation and jttstijication, 
actively considered, Christ having made satisfaction for 
them," etc. (lb.) 

" For since Christ did, by his engagement, undertake to 
cancel all the debt of those persons for whom he engaged, 
as if it was his own, by suffering what was meet^ and to 
fulfill all righteousness in their room, and since he has most 
fully performed this by his satisfacton, as much as if the 
sinners themselves had endured all the punishment due to 
their sins, and had accomplished all righteousness, the con- 
sequence is, he has engaged and satisfied for those, and 
those only, who are actually saved from their sins." (lb.) 

"Whoever makes a purchase of any thing has an un- 
questionable right to it ; and it not only may but actually 
does become his property, m virtue of his purchase, upon 
paying down the price. And herein consists our liberty 
and salvation,, that we are no longer our own, nor the prop- 
erty of sin, nor of Satan, but the property of Christ." (lb.) 

*' Divines explain themselves differently as to the condi- 
tions of the covenant of grace. We, for our part, agree 
with those who think that the covenant of grace, to speak 
accurately with respect to us, has no conditions." (lb.) 

" Jesus Christ was ordained of God to be the Savior of 
those persons, and God gave them to him to be redeemed 
by his blood, to be called by his Spirit, and finally to bo 
glorified with hinu All that Christ did) la tJi^ <A)Ax^\et ^ 
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mediator, was in consequ^ce of this original appointment 
of the Father, which has received, from many divines, the 
name of the covenant of redemption — a phrase which 
suggests the idea of a mutual stipulation between Christ 
and the Father, in which Christ undertook all the work 
which he executed in human nature, and which he con- 
tinues to execute in heaven, in order to save the elect; 
and the Father promised that the persons for whom Christ 
died should be saved by his death. According to the tenor 
of this covenant of redemption, the merits of Christ are 
not considered the cause of the decree of election, but as a 
part of that decree: in other words, God was not moved 
by the mediation oi Christ to choose certain persons out of 
the great body of mankind to be saved, but, having chosen 
them, he conveys all the means of salvation through the 
channel of this mediation." (Hill.) 

"Christ engaged to pay the debt of his people, and sat- 
isfy for the wrongs and injuries done by them. There is a 
two-fold debt pud by Christ as a surety of his people — ^the 
one is a debt of obedience to the law of God. Another 
thing which Christ, as a surety, engaged to do, was to bring 
•11 the elect safe to glory." (Gill.) 

In the sixteenth and seventeenth chapters of the second 
book of Calvin's Institutes, it is elaborately taught, that 
Christ has suffered and obeyed for his elect, so that their 
salvation is positively secured, their debt being paid, and 
ihxsy bemg entitled to salvation. "If Christ has satisfied 
for our sins — ^if he has sustained the punishment due to 
us — if he has appeased God by his obedience, then salva- 
tion has been obtained for us by his righteousness." 

"Justification is an act of God's free grace unto sinners, 

in which he pardoneth all their was — accepteth and ac- 

counteth their persons righteous in his sight; not for any 

thing wrought in them, or done by th^n, but only for the 

peridct obedience and full satis&ction of Christy by God 
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imputed to ihem, and received by iaith alone." (Larger 
Catechism.) 

"Although Christy by his obedience and death, did make 
a proper, real, and full satisfaction to God's justice, in the 
behalf of them that are justified, yet, inasmuch as God ac< 
cepteth the satisCaction from a surety, which he might have 
demanded of them, and did provide this surety, his only 
Son, imputing his righteousness to them, and requiring 
nothing of them for their justification but faith, which also 
is his gift, their justification is to them of free grace." (lb.). 

'' Faith justifies a sinner in the sight of God, not because 
of those other graces which do always accompany it, or of 
good woiIds that are the fruits of it, nor as if the grace of 
faith, or any act thereof, were imputed to him for justifica- 
tion, but only as it is an instrument by which he receiveth 
and applieth Christ and his righteousness." (lb.) 

"The imputation that respects our justification before 
God, is God's gracious donation of the righteousness of 
Christ to believers, and his acceptance of their persons as 
righteous on the account thereof. Their sins being imputed 
to him, and his obedience being imputed to them, they are, 
in virtue hereof, both acquitted from guilt, and accepted as 
righteous before God." (Buck.) 

"The Calvinists say, that the faith and good works of the 
elect are the consequence of their election. God having, 
from all eternity, chosen a certain number of persons, did^ 
i^ time, give his Son to become their Savior — he bestows 
upon them, through him, (unconditionally,) that grace which 
effectually determines them to repent and believe, and so 
effectually conducts them, by faith and good works, unto 
everlasting life. These are — ^faith and good works not con- 
ditions, but-^the fruit of election, and they were, from 
eternity, known to God, because they were, in time, to be 
produced, by the execution of the Divine decree." (HilL) 

'< The atonement was a satisfaction, made fox \k^ «as& ^ 
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the elect, which had respect to them personally, and securei 
the pardon of all their iniquities. Christ was substituted 
for the elect, to obey and suffer in their stead, and was, by 
imputation, legally guilty, so that the law could demand 
his death. In the decree of election, the sinners who will 
be saved were given to Christ to be justified. They were 
given when ungodly, and not from any foreseen faith and 
repentance. The ground of pardon is the mystical union 
with the Lord Jesus Christ." (Ely's Contrast.) 

" Christ, being a propitiation for us, does also imply, that 
God did also accept of the passive obedience of Christ, 
together with his action, as sufficient satisfaction to the 
demands of justice. So that the imputation of the obedi- 
ence of Christ does fully and perfectly acquit the believer 
from the guilt of sin, the empire of Satan, the curses of 
the law, and the damnation of hell. God has received 
satisfaction from the surety, and, theref(»^, will demand no 
more from the principal debtor." (Dickinson.) 

"Those whom God effectually calleth, he also freely 
justifieth ; not by infusing righteousness into, them, but by 
pardoning their sins, and by accounting and accepting their 
persons as righteous ; not for any thing wrought in them, or 
done by them, but for Christ's sake alone; not by imputmg 
faith — itself the act of believing — or any oth^ evangelical 
obedience to them, as their righteousness, but by imputing 
the obedience and satisfaction of Christ unto them, they 
receiving and resting on him and his righteousness by faith ; 
which faith they have not themselves — it is the gift of God. 
. . . Christ, by his obedience and death, did fidly dis- 
charge the debt of all those that are thus justified, and did 
make a proper, real, and full satisfaction to his Father's 
justice in their behalf." (Confession of Faith.) 

"Those who maintain that Christ obeyed the law, and 
suffered its penalty in our stead, and thereby made a 
true and proper satisfaction to Divine Justice, believe that 
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his obedience and suffering, constituting what is usually 
styled his righteousness, are imputed to the believer for his 
justification, Christ's righteousness being received by faith, 
as its instrument. Accordingly, justification consists, not 
only in the pardon of sin, or, in other words, in the release 
of the believing sinner from punishment, but also in the 
acceptance of his person as righteous, in the eyes of the 
law, through the obedience of Christ, reckoned or imputed 
to him, by which he has a title to eternal life." (Old and 
New Theology, p. 133.) 

" They whose sins he bore in his own body on the tree — 
whose sins he suffered for, cannot, with the most palpable 
violation of all right, and law, and justice, be themselves 
constrained to suffer for the same sins. Therefore, the 
atonement, the satisfaction rendered to Divine justice, is as 
extensive as the sheep of Christ's flock, and no mott — ^the 
atonement is as long and as broad as the salvation of God ; 
of, in other words, they whose sins are washed out in the 
blood of Calvary must be saved, and none others can be. 
In other words, they, and all they for whom Christ died, 
for whom he paid the ransom or price of redemption, will be 
saved, and none other." (Junkins on Justification, p. 220.) 

"As God doth not will that each individual of mankind 
should be saved, so neither did he will that Christ should 
properly and immediately die for each individual kA man- 
kind: whence it follows, that though the^blood of Christ, 
from its own intrinsic dignity, was su£Gicient for the redemp- 
tion of all men, yet, in consequence of his Father's appoint- 
ment, he shed it intentionally, and, therefore, effectually 
and immediately, for the elect cmZy." (Toplady et Zan- 
chius, p. 37.) 

''The absolute will of God is the original spring and 
efficient cause of his people's salvation. I say the original 
and efficient; for, wnm complexo, there are other interme- 
diate causes of their salvation, which, how«veT> «3X xwjix* 

13 
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from, and are subservient to this primary one — the will oi 
God. Such are bis everlasting choice of them to eternal 
life; the eternal covenant of grace entered into by the 
Trinity; the incarnation, obedience, death, and intercession 
of Christ for them : all of which are so many links in the 
great chain of causes." (lb., p. 43.) 

** Since this absolute will of God is both immutable and 
omnipotent, we infer, that the salvation of every one ci thf 
elect is most infallibly certain, and can by no means be pre* 
vented. This necessarily follows, from what we have 
already asserted and proved concerning the Divine will, 
which, us it cannot be disappointed or made void, must 
undoubtedly secure the salvation of all whom God wills 
should be saved.*' (lb., p. 48.) 

" By the purpose or decree of God, we mean his deter- 
Bdinate counsel, whereby he did, from all eternity, preordain 
whatsoever he should do, or permit to be done, in time. In 
particular, it signifies his everlasting appcuntment of some 
men to life, and of others to death, which appomtment flows 
entirely from his own free and sovereign will." (lb., p. 47.) 

'' Nor could the justice of God stand, if he were to con- 
demn the elect, for whose sins he has received ample 
satififactiou at the hand of Christ; or if he were to save 
the reprobate, who are not mterested in Christ" (lb., 
p. 92.) 

"Those who are ordained to etetnal life, were not so 
ordamed on account of any worthiness foreseen in then^ 
or of any good works to be wrought by them, nor yet for 
their future faith; but solely of free, sovereign grace, and 
according to the mere pleasure of God. This is evident, 
among other considerations, from this: that faith, repent- 
ance, and holiness, are no less the free gift of God than 
eternal Ufe itself." (lb., p. 94.) 

"Not one of the elect can perish; but they must all, 
necessarily, be saved. The reason is this: because God 
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timply and imehaiig^ably wills that all and every one of 
those whom he hath appointed unto life should be eternally 
glorified. • • . Now, that is said to be nocessaiy, quod 
nequU aliUr esse, which cannot be otherwise than it is.** 
(lb., p. 98.) 

** Of those whom God hath predestined, none can perish, 
inasmuch as they are all his own elect. They are the elect 
who are ptedestinated, foreknown, and called according to 
porpoee. Now, could any of these be lost, God would be 
disappGsnted ; therefore, they can nerer perish«" (lb., 
p. 90.) 

** Our blessed Redeemer has not only procured for be* 
lieren the pardon of their sins and reconciliation unto God, 
but he has also purchased for them a title to Gx>d's favor 
here, and eternal happmess hereafter. Kow, if Christ has 
purchased this inheritance for the believer, and made over 
the title to him in his justification, who shall deprive him 
cf his own estate, procured for him at such an infinite 
price?** (Dickinson's Five Pdnts, p. 268.) 

Kow, from these quotations I make the following deduc- 
tions, as fmi;her settmg forth the Calvinian view of the 
atonement : 

1. All those for whom Christ died must necessarily be 
saved, and cannot by any means perish. 

2. Then* salvation is thus certain, because his death 
actually paid thefa* debt to Divine justice, and procured 
them a right to eternal life, by suffering and obeying in 
their stead, which suffering and obedience is made theirs 
by imputation. 

That we do no injustice to our Calrinistic brethren, when 
we charge them with teaching that all for whom Christ 
died — ^the elect — ^must infallibly be saved, we presume no 
one of their number will deny, as it would be a denial of 
all their written, and, so far as I know, of their orat 
teachhig. Upon this pointy indeed, they axe ^^>3S^Aa^:| 
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eloquent and hannonious. Their whole system is shaped 
to accommodate it. And if I do at all understand the 
quotations already made, and the general tone of Calvinistic 
theology, the ground of the certainty of the salyation of 
the elect is this: 1. They are the elect, or th^ are the 
persons chosen of God, with an unchangeable purpose, 
from eternity, to be saved, and they must, therefore, he 
saved. 2. But, second, as God ordamed these some to 
glory, so he appointed the means of infallibly bringing 
them to glory, which were that Christ should become their 
surety, and both obey and suffer for them, and so purchase 
a title for them to everlasting life. In other words, Gal- 
vinists believe that the elect will necessarily be saved, 
because Christ has suffered the penalty due for all their 
sins, and that they cannot therefore be held to suffer — 
their sins are indeed no longer theirs, having been imputed 
to Christ, and he has already suffered their penalty; and, 
further, he, by his holy and spotless life, has fulfilled all 
nghteousness ; and this, his obedience and righteousness, is 
accounted or imputed to the elect — those for whom he 
died — so that then: righteousness is henceforth complete in 
Christ; and thus, by virtue of his death and obedience^ 
which have perfectly satisfied the law for them, they must 
be saved. 

Am I correct in this apprehension of Calvinism ? Will 
any Calvinist say I am not? Do they not all teach that 
Christ has entirely paid the debt of his people ? — ^that he 
has perfectly satisfied for their sins? — ^that nothing is want- 
ing, on their part, to render the atonement, thus made for 
them, complete? Do they not also teach that Christ has 
fully obeyed all righteousness for his people, a^d that this — 
his obedience — ^is imputed to them, and thus becomes their 
own ? that is, it is just the same as though they had them- 
selves perfectly obeyed. 

And this transfer of their mm to Christ, and of his 
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rigliteaii8ii60B to them, ib entirelj without eonditioiis on 
ih&r part Now, mark wdl this point They are not re* 
qidred to do any thing by which this atonement, in either 
branch of it, becomes theirB. It is so independently of 
them! WkaUvtr they are eoepected to do. Bathe elect, is not 
m fneane whereby this eati^fiaetion heoomee thdn, hut it i$ 
ieeetuee this eaOrfactum ie th&ire. I ask my readers to look 
critieally into these pcmits, as my object is here to show 
some of the labyrinthian intricacies of this system, and 
expose some of its most dangerous errors. Here is one of 
the pcmits where, for purposes of convenience, it is wont to 
asamne an Arminian garb, and bewilder with its equivoca- 
tions. Calvinists talk about conditions-^Dr. Rice is wont 
to «B6 th» language — as though fhey believed it depended 
upon something which the elect should do, whether the 
atonement should be applied to them or not^-they talk 
about salvation by faith and repentance, as though these 
were conditional to salvation! Now, the common idea 
attadted to the term condition is this: that it m something 
upcm which the occurrence of another thing depends. 
When we speak of conditions of salvation, we mean some* 
thing by which salvation is brought about When we 
speak of the condition^ as performed by man, we mean 
something which he may or may not perform, according as 
he wills, and npon which his salvation depends. But Cal- 
vinists do not mean this when they use the term condition-— 
th^ do not mean that the question, whether the atonement 
thidl apply to the elect, depends upon any conditions which 
he may or may not perform. On the contrary, they believe 
thai it is his, and is applied without any condition^— thai 
whatever the sinner does in his salvaticn, is because the 
atonement is already irresistibly applied to him, and not 
thai he may procure its application. He is regenerated 
hrresistiUy, because he is atoned for; and then, because he 
is regenerated, he must produce all the fruits of fai^ 

13* 
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repentance, ^. ; and now, to talk about these as conditknu 
of salvation, is sheer nonsense — ^it is to talk about coQditioni 
of the existence of a thing, which depend upon its exist- 
ence, and are consequent thereto. 

To the doctrine contained in the above statement, 

1. I object, first, that, making the salvation of those for 
whom Christ died both infallible and unconditional, it is a 
doctrine nowhere taught in the Scriptures. It is utterlj 
without foundation in the Bible. It is spurious ore, repro- 
bate silver, taken from some other mine besides Divine 
revelation. 

2. It is expressly contrary to all those Scriptures which 
teach a conditional salvation ; 

3. To those which teach that some for whom Christ died 
may come short of life ; 

And to all the classes of Scriptures already enumerated 
against this doctrine of limited atonement. 

4. I object: it renders it unnecessary, nay, impossible, 
for the elect to do any thing in order to their salvation; 
and as it is unnecessary and impossible for them to do any 
thing conditional to salvation, so it does not require them to 
do any thing. Whatever they shall find themselves able to 
do, and whatever they are required to do, is the fruit of 
their being already saved without their consent. Is this 
the doctrine of the Bible? Let it not be said, that Cal- 
vinists teach that faith is a condition of salvation, implying 
a free exercise of the creature. This is what they teach: 
that certain persons are elected unto life — ^that ior these 
Christ makes satisfaction, or, in other words, saves them— 
that this salvation includes the spiritual life, from its begin- 
ning to its eternal completion in heaven — and that 1^ is 
developed, 1. In irresistible regeneration, or the new birth, 
without the action of the man. 2. That this irresistible 
regeneration develops, as a cause, the fruits of faith and a 
holy life* B. That these are crowned with glory; but the 
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man, in the whole prooess, has only passively experienced 
an unconditional salvation, commenced and perfected bj 
irresistible agency. This, then, is my objection, that it 
renders it unnecessary and impossible for the elect to do 
any thing in order to their salvation. 

5. But I further object, that, if true, then the persons 
for whom Christ died are not only not required to do any 
thing in order to their salvation, but, also, that they cannot 
avoid being saved — ^the thing is utterly and eternally out 
of the question, if Calvinism is true — they cannot prevent 
themselves from going to heaven. My proposition is not 
that they will not, but they cannot — nothing in the range 
of their power — ^they may sin to their utmost ability, and 
they will not suffer the least inconvenience from it, so far 
as their eternal salvation is concerned. But now look at 
this. There stands a man that never can get to heaven-*- 
the thing is impossible, and eternally has been so. Poor 
creature! he must suffer the torments of an ever-burning 
hell — he must lie down with devils, and weep, and wail, 
and sorrow, without relief, while the spark of immortality 
glows in his undying soul — ^he cannot help it — and tliis for 
no avoidable fault of his — ^he was created to howl amid 
these flames. There stands another man — by nature he is 
predsely such as the former — ^but this man cannot possibly 
miss of heaven. Nothing that he can do can keep him 
out of its blessedness. He may sin until his enormities 
would make a devil pale, if it were possible ; but this can- 
not even endanger his salvation; his price has been pdd, 
and saved he must be; he is deprived of the ability to 
keep himself from salvation! And now the question 
arises, why this difference? And you are told it is the 
good pleasure of God! Hold, I beseech you! Does not 
your whole nature rise up against such a sentiment? Is 
there not an mvoluntary shudder at the bare idea? Does 
not your reason, and all that is human in you, revolt at it? 
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But b not tliis sentiment calculated, iiieyitably; to pro- 
duce licentiousness, recklessness, and despair? What else 
can be its le^timate fruits? It comes to all men, dec! 
and non-elect, with the first lesson: Ton are impoteBt— 
you cannot do any thing toward achieying salvafkm, until 
you are regenerated — ^you cannot eren put f(»ih a virtuous 
desire, until this work is accomplished. This being so, the 
nnner must wfut for regeneration; for he cannot stir tSI he 
is regenerated. But then follows the second lesson: If 
you are not of the elect, you cannot be regenerated; for 
Christ has died for none but the elect, and no man can be 
regenerated for whom Christ did not die; but if you are 
of the elect, you cannot avoid bemg regenerated, because 
all for whom Christ died must be regenerated, or effecttt* 
ally called ; and this by irresistible, unsolicited grace. At 
this point, the sinner perceives that the whole matter is 
infallibly fixed — that his agency is entbely excluded: if 
elect, the work must be done : if not elect, it is nnpossible; 
and now enst^s, as a necessary consequence, hopeless in* 
action or reckless licentiousness. With these truths m his 
mind, what can be said to a sinner as an inducement to 
attend to his salvation ? or, rather, is it not all sheer folly 
lo address him at all on that subject? 

Do you exhort him to forsake sin? He says, "I cannot** 
To repent? <'I cannot, until regenerated. This is Gkxl^s 
work, and not mine." Do you warn him of dai^er, and 
exhort him to flee? He smiles at your childish foQy, and 
answers you, "It is idl fixed without my agency." Thus 
the whole man is neutralized, and hopeless recUessness 
superinduced. 

6. But what has now been objected had respect alone 
to this aspect of the subject: that the salvation of thoso 
far whom Christ made atonement, is bfallibly certain and 
wnconditional on thmr part. I now object, farther, to the 
gmuad ttpoA which salvalioti is declared. It has two parts: 
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1. Christ has absolutely paid the debt of his people, 
and released them from the obligation. In other jnrords, 
he took their sins upm himself, and suffered their penalty 
in such a way that they cannot be required to suffer them- 
selves; so that they can commit no sin but what Christ 
has folly satisfied for it. If this be true, of course the 
elect must imconditionally escape punishment, because 
their punishment has already been inflicted upon thehr 
Bubstitute, and Divine justice is fully and entirely satisfied. 
2. As the elect are thus brought into the enjoyment of 
unconditional salvation, so far as deliverance from punish- 
ment is concerned, so, in the second place, they are, by a 
similar process, made completely righteous; namely, as 
Christ suffered for them, so, also, he obeyed for them, and 
his perfect righteousness is imputed to them. He obeyed 
perfectly, and fulfilled all righteousness, and this is imputed 
to them, or it is accounted precisely the same as though 
they had obeyed themselves; and, therefore, they are ac- 
counted worthy oi life, as bemg righteous in Christ. Thus 
the elect are brought into the enjoyment of unconditional 
salvation, by baring their sins imputed to Christ, and his 
righteousness imputed to them. 

But will it be said, that this imputation does not savingly 
take place without faith, and, therefore, that faith is a con- 
dition of salvation — ^a condition without which the elect 
are not saved — it is only when they believe that Christ's 
righteousness b imputed to them? But look, for a mo- 
ment, at this sheer sophistry and deception — for the lan- 
guage certainly does mislead. 

llie doctrine is, that the salvation of these persons — ^the 
elect — is first determined in the immutable decree of God ; 
then Christ, to secure it, satisfies and obeys for them, 
which gives them an unconditional title to life; and then 
he irresistibly regenerates them, and this regeneration neceS' 
sarily produces faith. And now shall it \)e pxet^siA^^ V!tAX 
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this fiuth, which is itself a ncccssaiy e&ot of irresistible 
regeneration, is a condition of salvation! It must, at leasl^ 
be admitted, that, if it is a condition, the elect is entir^ 
passive in complying with it; and so his salvation^ de- 
pendent as it Is upon this condition, is not dependent upon 
him, in any sense — ^upon any thing he can do, or revise, to 
do ; and so, of course, he has nothing to do but to subsut 
as a passive subject throughout; and this he cannot hdp 
but do. To talk about conditions of salvation in sneh an 
arrangement — ^about salvation depending upon faith, musW 
in all candor, seem like a nonsensical abuse of laagaagei 
Much more so, to appeal to the sinner to believe, in oidflr 
that he may be saved, warning him that, if he does iiot» hi 
must be damned, thus seeming to imply that he haa powtil 
to perform a condition by which he may be saved,i when 
ffuth is no more in his power than is the annihilati<m of the 
universe! 

But, further, if Christ has absolutely paid the debt te 
his people, so that nothing more is necessary to acquit 
them from punishment — if the punishment haa been in- 
flicted, and justice satisfied, without any thmg further* 
then it is manifest nothing more can be requisite to free 
them from punishment; and so their sins cannot be pun- 
ished, and they cannot, therefore, be in any peril when 
they sin. 

7. But if this be true, then it is certain that no motive 
can be drawn from eternity to enforce virtue* o^ restrain 
from vice. None can be drawn for the reprobate ; for hs 
destiny is fixed; damned he must be, and his sina cannot 
make it any more certain. None to the elect] for their 
destiny is also fixed, and no sin, possible to them» can 
imsettle it. Well, say that I do not know which I aao^ 
elect or reprobate; or I do ^w, it is all the mBoa. 
£temity, as it respects destiny, can bring no motiva, ta 
bear on my conduct, because conduct cannot aSact ny 



OfU:^. IF,] m ATOJOBHXOT* 165 

uicoiiditicxuil salvi^B or damnation. If Christ died for 
me, no sin I can conmiit can keep me out of heayen. If 
h$ did nol die for me, nothing that I can do can get me 
in; and hence, in either case, mj conduct is entirely unim« 
portant Will this doctrine do to preach? Is this the 
doctrine of the Bible? Is it c<Hisistent with oar views of 
moral government? What would be thought of a man 
who should preach it? Yet such are the unavoidable oon* 
sequences of Calvinism I 

8. If this be true, th^i particularly is it impossible for 
ike electa after they have once received the gift of faith, 
ever to become guilty ; and yet Calvinists believe that even 
ike dect, after regeneration, and pardon, and adopticm, may 
fidi into grievous sins, nay, must continue to sin as long as 
they live. But now observe the consequence I charge here : 
if it is true that faith secures the imputation of both Christ's 
safSmag and obedience to the believing soul, and if this 
knputatioii is consequent upon faith — and all this Calvinists 
Mieve-^hen I insist that any sin, conunitted by the be* 
liever, cannot either involve him in guilt or condemnation. 
Kot e<mdemnation, for the satisfaction of Christ is imputed: 
n^ guilt, lor the imputation <^ Christ's perfect righteous- 
ness makes him completely righteous, and he cannot, there- 
{bre» have any guilt: so that whatever sm the elect commit, 
after they have been regenerated and united to Christ by 
friih, does not involve them in guilt, because, by virtue of 
thiur &ith, thmr sins have all been taken from them, and 
imputed to Christ, and his righteousness has been imputed 
to them, so that they cannot be less than complete in his 
righteousness. Whether they sin, therefore, or be holy, it 
is all one — ^whether they fall away into grievous delin- 
quendes, such as would shame ev^ the reprobates^ as 
Caivmists believe they may, or continue faithful, it is no 
dUEer«nofr*-4he quieifitioa of their final salvation is neither 
imi^eeA doablful thereby, nor is the &ct <A \:Iem» ^t^^^ 
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r%liteoiisness ; for both are infallibly secured by yirtae of 
their union with Christ. 

0. Finally : I object to the whole Oalyinian view d the 
atonement as dishonorable to that transacti(»i, and its Author. 
It renders it a mere commercial transaction — a thing of 
bargain and sale — so many souls given for so much blood— 
BO many sins remitted at so much price. The Father agrees 
to give the Son so many souls at so much price. The Son 
agrees to suffer such a quantum for the forgiveness id so 
many sinners. In the language of another : " This hypothesis 
measures the atonement, not only by the number of the 
elect, but by the intensity and degree of the suffering to be 
endured for their sin. It adjusts the dimensions of the 
atonement to a nice mathematical pdnt, and poises its 
infinite weight of glory even to the small dust of a balance. 
I need not say that the hand which stretches such lines, 
and holds such scales, must be a bold one. Such a calcu- 
lation represents the Son of God as giving so much suffering 
for so much value received in the souls given to him ; and 
represents the Father as dispensing so many favors and 
blesdngs for so much value received in obedience and suf- 
ferings. This is the commercial atonement, which sums up 
the worth of a stupendous moral transaction by aritimietic, 
and, with its little span, limits what is infinite." Up<»i this 
view of the atonement, it was once wittily and truthfully 
remarked: "God must have loved the devil much more 
than his Son, for he gave him the larger portion of the 
human race without any price, charging his Son full price 
for the meagre share he allotted to him." 

Further: if this be true, I cannot see any mercy or grace 
in the Father; and, certainly , there is no such thing as for- 
giveness. The punishment is folly inflicted, not a particle 
abated, not, indeed, upon the culprit himself, but upon his 
substitute. But where, then, is forgiveness ? How are the 
elect pardoned? Has not their debt been paid to the 



r. nrj mm atonbhsst. 157 

«tino8t£tttluiig? WliatFemtiiift to be pardoned? It there 
any great clemency in relmquisbing a claim when it has 
{Men folly liquidated — ^paid to Uie utmoet farthing? Is 
such the mercy of om* Lord ? The atonement^ regarded in 
ihis Hght^ can be nothing short of a stup^dons slander of 
the character of God. So it seems to me. 

dneh axB a part of the objections we bring against the 
Oalvifiian view of the atonem^it. It may be proper, briefly, 
to recapitulate here. The views of the atonemei^ objected 
to are : First. That it is limited to part of the race. Second. 
All for whom it was made must be infallibly saved. Third. 
It consists in actually suffering and obeying for those for 
v)m»b itivas designed. To these views we have objected. 

1. The doctrine of a limited atonement has no foundation 
k the Scriptures. 

2. It is directly contrary to the Scriptures, which teach: 
(1.) That Christ died for alL 

(2.) Which contrast the extent of the benefits of Christ's 
ddotii with the extent of the evils of Adam*s sin. 

(3.) Which represent those who are lost as purchased 
lyr Christ. 

(4.) Which offer the benefits of Christ's death to all. 

(5.) Which require all men to believe in and receive 
Christ. 

(6.) Which make the sinner's damnation a result of his 
rejection of Christ. 

(7.) Which teach that those who are finally lost might 
^ve been saved. 

(8.) Which represent God as a being of universal love. 

(9.) As willing the salvation of those who may come 
■hort. 

(10.) As impartial, etc. It will be perceived in a moment, 
how all such Scriptures bear against a limited atonement. 

S. It is adverse to all our conceptions of God, converting 
bim rather into a monster of cruelty, than the ^^ereutof eH. 

14 
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4. It renders it impossible that a large pari of the human 
race ever could be saved. 

5. It renders it equally impossible f(»* a large part of our 
race to avoid sin. 

6. It destrojTS the obligation to do right, and subverts 
the obligation to virtue. 

7. It renders all punishments for sin unjust and tTrannicaL 

8. It renders all general invitations to all men to come to 
Christ, insincere and hypocritical. 

9. It renders imbelief, on the part of the reprobates, 
no sin. 

10. It would make belief, on their part, a sin. 

11. It renders the damnation of reprobates a damnatioD 
for not believing a lie. 

12. It commissions all ministers to preach a lie, and 
makes God the Father and the Son party to it 

18. It renders the requisition upon all men to repent 
useless and insincere. 

14. It makes the damnation of men of the wHI of Gtod, 
fialsifying his own word. 

1 5. It renders the atonement, in its nature, an etenuJ curse. 

16. It renders it certain that many men were created 
with an absolute necessity of damnation. 

17. It renders the strife between the devil and Christ a 
sftup^dous folly. 

^ 18. It is liable to all the objections, additionally, that 
were brought against election and reprobation. 

19. It renders it unnecessary and impossible for tne elect 
to do any thing in order to their salvation. 

20. It makes it impossible for them to peril their salva- 
tion. They cannot avoid salvation. 

21. It imputes the obedience and sufiFering of Christ to 
believers in a manner unknown in tlie Scriptures. 

22. It destroys all the motives, drawn from eternal des- 
tinjr, to influence human conduct. 
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23. It renders it impofisible for the elect eyer to become 
guilty, after regeneration. 

24. It dishonors and d^rrades the atonement into a mere 
commercial transaction — a thing of barter and sale. 

To this list of objections many more might be added, 
any one of which is sufficient alone to damn the system 
embarrassed with it and its consequences, to unspeakable 
and irreparable infisuny. 

And, now, may we again appeal to our Calvinistic friends 
to examine the grounds, apd be not angry with us because 
of our plainness of speech? We have no contention but 
for the truth. Let us look well to it, that we be not found, 
in our piide, dingiug to prejudice, and rejecting truth, and 
the God of truth. That we have objected many things 
against you which you do not belieye, we know perfectly 
well ; but we show you that these consequences flow from 
your premises. Now, what will you do? Tou know the 
consequences cannot be escaped. Can they ? How ? Will 
jou, then, embrace consequences and all? How can you 
do this ? But if not, will you discard the premises? One 
you must do, or, in the eyes of all reasonable men, of G^ 
himself, be found guilty of gross, may I not say? criminal 
inconsistency. Why cling to errors so unlovely as those of 
Calvinism ? What in your nature, in reason, in religion, in 
God, does not turn away from the hoirid compound with 
lothing, with disgust? 
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CHAPTER V. 

SFFXOTUAL OALLINQ. 

Ik harmony with the doctrine c^ election and reproba- 
tion^ and of a limited atonement, and the unoondhioDal 
lalvation of all those for whom the atonement was vaad% 
is the doctrine of effectual calling and its cognatci^ 
which we shall now proceed to notice. Upon this point 
Calyinists deliver themselves with unusual freedom and 
plenitude. A selection from them will set the matter in a 
proper light. 

** All those whom God hath predestinated unto life, and 
those on/y, he is pleased, in his appointed and accepted 
time, effectually to call, by his word and Spirit, «Nit of that 
state of sin and death in which they are by nature,, to grace 
and salvation by Jesus Christ ; en%htening their minds, spir- 
itnally and savingly, to understand the things of God ; taking 
away their heart of stone, and giving unto them a heart <^ 
flesh ; renewing their wills^ and, by his almighty power, de« 
termining them to that which is good, and effectually draw- 
ing them to Jesus Christ; yet so as they come most freely, 
being made willing by this grace. This effectual call is of 
God's free and special grace ahne, not from any thing at all 
foreseen in man, who is altogether passive therein, until being 
quickened and renewed by the Holy Sphit, he is thereby 
enabled to answer this call, and to embrace the grace 
offered and conveyed in it." (Confession of Faith, chap, z, 
sec. i and ii.) 

"What is effectual calling? 

" Effectual calling is the work of God's almighty power 
and grace, whereby, out of his free and especial love to his 
elect, and from nothing in them moving him thereunto, he 
doth, in hb accepted time, invite and draw them unto Jesus 
Chxkt by his word and Spkit, savingly enlightening ther 
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minds, renewing and powerfully determining their wills, so 
as they, although in themselves dead in sin, are hereby 
made willing and able freely to answer this call, and to 
accept and embrace the grace offered and conyeyed therein. 

" Are the elect only effectually called? 

''All the elect, and they only, are effectually called, 
although others may be, and often are, outwardly called by 
the ministry of the word, and have common operations of 
the Spirit, who, for their willful neglect and contempt of the 
grace offered to them, being justly left in their unbelief, do 
never truly come to Jesus Christ." (Larger Catechism, 
ques. 67 and 68.) 

The expositor of the Confession, in his comments upon 
the sections above, remarks, '' That in this calling the ope* 
rations of the Holy Spirit are irrevocable." We admit that 
there are common operations of the Spirit, which do not 
issue in the conversion of the sinner; but we maintain that 
the special operations of the Spirit overcome all opposition, 
and effectually determine the sinner to embrace Jesus Christ 
as he is offered in the Gospel. If the special operations of 
the Spnit were not mvincible, but might Ibe effectually re- 
sisted, then it would be uncertain whether any would believe 
or not, and consequently possible, that all which Christ had 
done and suffered m the work of redemption might have 
been done and suffered in vain. 

''That m this calling the sinner is altogether passive, 
until he is quickened and renewed hy the Holy Ghost.'' 
(P. 148.) 

" We are m^e partakers of the benefits which Christ 
hath procured, by the application of them to us, which is 
die work especially of God the Holy Ghost." 

«' Redemption is certainly applied, and effectually commu- 
nieated, to all those for whom Christ hath purohased if 
(Larger CatecUsm, ques. 58 and 59.) ■ 

"In regeneration we are poisive, sad toMin^ tmi^ 
li* 
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Qto^l il i$ tn irreaktible, or, ntiier, an iirriDeible work** 
(Buck) 

" The power of God> exerted in rq^eneiation and coiivm^ 
ijuiHiL ol siBBen, is inyiiioiUe. Thoee who ipeak of uresiBt* 
ible grace, mean that it cannot finally be rensled; that it 
iriU Qveroome all the eff<»ta of eomipt notare to oonnterjaet 
ita deaign ; and that it will nltimately render aanera ebo* 
dieni to the faith. Man miiat submit in the end to> the 
power of God; and this will be more evident if we con* 
lider that his power is not oidj sufficient to cimipel Ai 
mo^t refractory to yield, although with the greatest rehici* 
ance, but that it can take away the spirit of oppositioiv 
fttid so influeBGe the hearts of men, that this snbraisaon 
shaU be voluntary. TTer a vfe U> wg that the ^rmtot <if Qod 
i$ mi wimci^, tM tkould ^ tmder the neoeitit^ of adoptmff 
<i# opinum^ which tm have ^eafd^prwed h he ttmscnptwralf 
ihat thmt i$ in man m power to comply oltnotto compif wiA 
theuUli^ ^ Ooipel. We shouU take the work of con^ 
yorsioii. out of the hand oi Gk>d« and commit it to man 
hknself. After Qqi had done all that he could do for ov 
salvation, jt would depend upon ourselves whether the 
ipjtcM^d efieet should follow," <Pick.) 
: <' Aeoording to tJ^e Scriptures^ r^eneration is achangi^ 
effeeted by Divine i^raoei m the state of thesoulr— the simper* 
natural renovation of its faculties^-4he infuskm of a prineipia 
pf spii3tual life. It is evident ihat if this is a just defini- 
ticMi, tlb^ sainer is passive," (lb.) . 

** In opposition to all the modifications of error upon tU| 
p<HB^» we «0lnn th^t coiBversi(»i is effected by the almighty 
gr^tet of Qod ; thatt although man does not ooncur in it» he 
is, in the first instanee, passive, and his concurrence is tks 
cpnpQqueuce of supernatural power communicated to Imn; 
foA ihat he does not come to Gk>d till he is effeotnal^ 
called, by the operatioo of tJm I]My ^piltt in Ua ^ewL"* 
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**Tb0 thai munediate frnit of eternal election, and tb« 
prmapal act of God, by which appointed salvation ii 
applied, ia eSectoal calling. And this calling is thai act 
by wiuck these who are chosen by God, and redeemed 
tfy Christ are sweetly ioTited. and difectaally brought from 
a atata of am to a state of communion with God in Ohrist, 
haHh exteraally and internally." (Witsins, book iii, chap, r, 
see. L) 

''But this call is given partly externally, by a persoasive 
power called moral ananoa; partly internally, by a real, 
sapenMitiinl efficacy, which changes the heart The ez> 
temal call ii^ in some meaenre, published by the word 
ef nature; but Bwre fally by that of supernatural revela^ 
iMMi, without which eyery word of nature would be insuflt* 
dsM* and iaefleetaal. The internal comes from the power 
of the Holy Spirit, working inwardly on the heart; and 
wilhout tills, every external^ revealed word, though objec- 
Unitf very sufficient, aa it <^arly dkoovera every thing to 
be knewi^ believed, and done, yet is subjectively ine£Rectual, 
nor will ever brii^ any person to the communion of Christ.^ 
(lb., see VII.) 

"By that same word, whereby the elect are called to 
eomsMiBion with God and his Christ, they are i^ regen- 
erated te a ieur mere excellent life." (Ibv, chap, it, sec. i.) 

^Begenenrtion is that supemaitnral act of God whereby 
a new and divine life is iafosed into the elect person sphit* 
ually dead, aiid ^lat from the incormptiMe seed of the 
wocd of God, made fruitful by the infinite power of the 
Sprit" (Ib.^ sec. iv>) 

**lf we conttdo' this first principle of life, there is not 
ihe least doubt but regeneration is aceompKshed in a mo- 
ment; for there is no delay in the transition from death to 
life. No person can be vegenerated so long as he is in the 
state of spiritual death ; but in the instant he is, he begins 
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between the regenerate and unregenerate can be imagined, 
io much as in ^ouglit" (lb., sec. yvL) 

" Hence, it appears, there are no preparatbiia anteced^it 
to the first beginning of r^;eneration; becauBe, preyuMn to 
that, nothing but mere death, in the highest d^pnee, is to 
be found in the person to be regenerated. ' And, indeedt 
the Scripture represents man's conversion b^ sack siniili^ 
tudes as show that all preparations are entirely ezcladed.** 
(lb., chap, vi, sec. ix.) 

''Tou will say, then, are there no preparatory disposi- 
tions to the first regeneration? I confessedly answer, 
there are none — agree with Fulgentius. With respect to 
the birth of a child, the work of God is previous to any 
will of the person that comes into the worid; so in the 
•piiitual birth, whereby we begin to put off the old man." 
(lb., sec. ziii.) 

''And this is that regeneraticm which is so much de* 
dared in the Scriptures— « new creation-^ resurreotiw 
from the dead — a giving of life, which God, witkoiU m, 
wcM^eth in us. And this is by no means effected by the 
doctrine alone sounding without, by moral suasion, or by 
mieh a mode of wwkinff, that, afiitt the operation of God, it 
ehwld remain in the power of man to he regenerated or not 
regenerated, converted or not converted, but is manifestly ao 
operation supernatural, at the same time moat pow«afal, 
and most sweet» wonderful, secret, and in&lliUe in its 
power, according to the Scriptures, not less than or in- 
ferior to creation or the resurrection of the dead; so that 
all those, in whose hearts God works in this admirable 
manner, are certainly, infallibly, and ^cacioualy regen- 
erated, and, in fact, believe. And thus their will, being 
now renewed, is not only influenced and moved by €k)d9 
but, being acted on by God, itself acts and moves.** 
(Synod of Dort, chap, iii, seo^ ziL) 

^ The power oiQ^esKK^mxi^tB^^ 
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We do not deny that the grace of Qod may be re- 
sisted, not only by the finally impenitent, but by thoit 
who ultimately yield to it; but, in the end, man must 
yield to the power of diyine grace; because his power is 
sufficient to subdue the most stubborn will, to remore all 
oppodtion, and to influence the hearts of men, that they, 
at last, yield Toluntary submission, without compulsion or 
force exerted upon their minda. In regeneration, in the 
moment of the act, the soul is passive." (Hel£fenstein.) 

"As the child is passire in generation, so is the child of 
God in r^eneration.*' (Bosten.) 

"Begeneration is an irresistiUe, or, rather, an mymeible 
work of grace." (Buck's Thedogical Dictionary — ^Regen* 
eration.) 

''In regoieration we are passive, and receive from (Jod." 

(lb.) 

Without multiplying authorities, for the above are snffi- 
oifiot for all our purposes, we shall now proceed to deduce 
a statement of doctrine, and then set forth our objections. 

And, from the above, we derive as the £Edth of Calvin* 
ista upon the subjects of effectual calling, irresistible grace, 
and regeneration^these subjects were blended, because, 
in the Calviniaa system, they constitute essentially but one 
branch of doctrine, aa the above quotations abundantly 
show. Whatever may be their shades of difference and 
divers ramifications, they spring from one identical principle 
and its cognatea-^to all intents and purposes they are 
the aame:) 

1. That, up to the moment of effectual calling'^-regen* 
eradon — a man cannot cease from sm; he has not the 
power to do so. 

2. None but the elect ever are effectually called — re* 
generated. 

3. When the elect are effectually called, they cannot 
kelp but ykld; they have no power to xwsAh 
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4. This effectual call is sent upon the elect withoat aay 
conditions or preparation on their part. 

Now, to the doctrine thus summed up — ^and no Galvimst 
dare dispute any pcnnt included in it — I shall proceed to 
alledge a number of objections; and it will be with the 
good sense and candor of my readers, to dedde whether, 
they constitute sufficient reasons [(x discarding the doctrine. 

1. I object to this doctrine, that it is anti-scriptuni], 
nowhere taught in the word of God, and contradictory to 
much that is therein taught: as that salvation is condi- 
tional — ^that all may seek and find — ^that they are criminal 
who do not seek — ^that many are lost who might have been 
saved — ^that the Spirit may be resisted — that repentance 
and faith precede regeneration — ^indeed, the doctrine is in 
palpable conflict with the whole tenor of revelation. This 
is one objection. 

2. But, further, I object, that if regeneration is the work 
of irresistible grace, wrought without previous c^mditioiiB, 
then they who are not regenerated, are not to be condemned 
for remaining unregenerate. It is attributable to no fault 
in them, and so cannot render them blameworthy, because 
it is a matter with which they have nothing whatever to da 
It is God's work, and not theirs in any sense; they are 
passive entirely, from beginning to end ; and so, if there be 
any wrong in their remaining unregenerate, the wrong is 
not in them, because it is not by their consent. 

But if it be said the wrong is not in their renudning 
unregenerate, but in their being so in the first instance^ 
then, I reply> neither are they to blame for this, because it, 
also, was entirely without their consent. They were born 
corrupt, and so cannot be guilty for this ; they cannot escape 
from corruption, and so are not guilty for remaining in it: 
and, therefore, they have no guilt whatever because of thdr 
corruption. From this reasoning there is no escape, but an 
assumption that men are absolutely and dimuiably guilty 
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for that over which they hare not now, and never did have, 
any control. Believe this who can! but let my tongue 
cleave to the roof of my inouth before I can so calumniate 
&e adoraUe Jehovah ! 

8. If the doctrine be true, men are not to be condemned 
for actual sin, unless they are condemnable for not avoiding 
that which they never had power to avoid. For they were 
brought into the world with a corrupt nature, without any 
consent of theurs, imless they consented before they had an 
existence; and bemg thus bom, they never could cease 
from sin without regeneration ; and they never had power 
to promote or secure regeneration, and so are not to be 
condemned for the sins they commit prior to regeneration^ 
unless they are to be condemned for an absolute impossibility. 

4. If this doctrine be true, then they who are not regen- 
erate not only are not to be condemned for not being 
regenerate, and for actual sins committed prior to regenera« 
tion, but, also, they cannot be required to be holy in heart 
^r in life, unless it is assumed that men may justly be 
required to do what they never had, and have not, the 
power to do. If they do not do right, they violate no 
requirement, but a requirement to perform an impossibility, 
which is the requirement of an abhorrent despot, and not 
of the glorious Jehovah. 

5. If this doctrine be true, there can be no punishment 
for either depravity or sin, unless men are punishable for 
not performing impossibilities. If men are finally punished 
with eternal torments, then they are punished without any 
cause on their part, but simply that they did not do what it 
was eternally impossible for them to do. They are punished 
for impenitence and unbelief; but impenitence and unbelief 
are the unavoidable fruit of a corrupt nature; from this 
eomiption there is no deliverance but by regeneration; 
man has no power to regenerate himself, and he can do 
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nothing: to induce God to regenerate him: he is» therefore, 
damned in hell for ever, for that over which he had no 
more control than the angel Gabriel. Think of hell! ihoi 
think of such a fate ! Can God be chargeable with such a 
govemment and conduct as this? 

6. If the doctrine be true, then men cannot be required 
to do any thing to promote their salvation ; to their salva- 
tion is not susceptible of being promoted^ as- it is imoon« 
ditional. In salvation man is not a co^agent^ but a men 
passive subject. Until the work is commeneed by UTenstiUe /j 
regeneration, he can do nothing but sin. When regenert- M 
tion takes place, all the rest follows as a necessary efifeet or i 
unavddable fruit. 

7. They cannot, with any propriety, be invited or exhorted 
to repent and seek God; for tibe thing is impossible; and 
to invite or exhort men to perform an impossibility^ is tri- 
fling — ^is nonsense. A Calvinistio nunister, who brieves that 
Up to the moment of regeneration a man cannot repeat and | 
turn to God — ^and who, also, believes that r^;enemtioa is a | 
gift of God without conditions, and, also^ that wh^ regea- 
eration is given, men must repent — and yet ux^ges, and in- 
yites, and implores men to repent and turn to Qod, must be 
accounted guilty of the strangest inconsisteiicy, to say the 
least of it. 

8. They cannot, with any propriety, be required to do 
one thing rather than another, before regeneration, only as 
One sin is preferable to another; fat whatever they dp must 
be sinful. Nothii^ that a man can do befcMPe regeneratioii 
is good ; it is all sin. If he prays for the forgiveness of bia 
sins, it only increases thenu If he observes the Sabbath, 
if he reads the Scriptures, if he goes to the house of God» 
if he fasts, and mourns, and humbles himsdf before God, it 
is all sin. But, it is said, a man cannot do these thkigs until 
««geiMrated: but that is prtoktAj my proposition; he ean 



dk> nothing but sm, and cannot turn away from it any more 
than he can create a naiyene — cannot even try. Why» 
flien, ask hitai or labor with him upon the subject? 

9. m this be true, then it xnust be that God prefers that 
tin elect should commit a great deal o£ sin before they are 
regenerated. For their regeneration is his work; he can 
do it one time as well as another; for it is by irresistible 
grace, and against the sinner's disposition, whenever it is 
done ; and that i^ leaves ihem unregenerate a long term ot 
jmtBi moot be because, on the whole, he prefers thi^ during 
this period they should be unregenerate and idnful, rather 
than r^enerate and holy. 

10. Yea, more: if this doctrine be true, God must prefer 
all the impenitence, and unbelief, and sm, that is in the 
world. For if r^eneration is his work alone, independ- 
ent of all conditions, and if regeneration would produce 
holiness, then the reason why the world remains unre- 
generate and unholy must be, that, on the whole, God 
pvefisTS it. He prefers that it should be as it is, or he would 
make it otherwise. There is no other reason but his prefer- 
cnee; for a sufficient atonement has been made to remove 
all impediments out of the way, so far as Divine justice is 
eonoemed ; and in the creature there is nothing but what 
might be overcome by irresistible grace. That such grace 
la not exerted, is of the good pleasure of €k>d alone ; and 
ibis good pleasure must arise^ from the fact, that, in view 
ejf all things, God prefers the final impenitence and unholi 
nesa of some persons to their holiness, and thdr eternal 
destruction to their everlasting salvation. 

11. If this doctrine be true» man is not a free agent m 
eomentii^ to salvation, nor yet in refusmg to consent; be^ 
cause in the former ease the wiH is irrdeistibly coerced to its' 
choice; in the latter it *ha8 no al^tyto make a contraxy 
election. In both cases it acts under an irresistible agency. 
For if the soul, under the influence ot the «fl[e.tA:Qsi2L <sil&> 

16 
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retains its freedom, it has power to resist; but ihea the call 
would not be irresistible ; but if it has no power to resist^ 
but must necessarily choose, then it is not freie. And if 
without the effectual call it might choose life^ then withDut 
the effectual call it might be saved ; but if it has not the 
power, then it is not free. 

12. I object to this doctrine, because it antagonizes the 
doctrine of salvation by faith, and makes faith an involuntaiy 
exercise — ^these both. Is not i«generation salvation from 
depravity? and is it not the work of salvation coDunenoed 
in the soul ? If so, and if regeneration precedes faith, is it 
not inevitable that faith is not a condition to salvation to 
this extent? And if faith is a necessary effect of regen- 
eration, can it be a voluntary exercise ? And if it is not a 
voluntary exercise, can it, with any propriety, be called a 
condition of any thing which follows after it? And, par- 
ticularly, can men be exhorted to its exercise, as though it 
^ere a condition to which they are competent? 

Can a regenerate person be lost? If not, regeneratioQ 
itself infallibly secures salvation, with all that is included 
therein. And if it does secure salvation, how can any thing 
which comes after it be called a condition <^ salvation? 
Must not eveQT thing following after rather be said to be 
included in salvation? 

: 13. I object to this doctrine,.. further, that it not only 
makes salvalion an involuntaary and unconditioaial work, but 
it also does away with repentance entirely. Look at it 
sobexly, and see if it is not a shocking misrepresentation, 
not only of the particular teachings and general tone of the 
Bible, but, also^ of : all experience. There is a man who, up 
to this moment, is i^ sinner ; and now, without any convic- 
tion or tiuiung o( h^ai^^ to Qod, or any use oi means-^while 
his heart is proud, and stubborn, &d sinful as ever, he is 
in one instant, by irresistible grace, bom. of. God; in the 
same instant he is justified ; but preceding his justifioatioii 
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and succeeding his regeneration, he exercises faith and 
repentance! Now, I ask, in the name of reason and 
religion, is this so? Will the world furnish one solitary 
witness to an experience of this kind? 

14. According to this doctrine, a Christian is no more to 
he esteemed for his virtues, than a sinner for his sins; and 
the latter is no more to be censured than the former; 
because they are both passive, and only passive, with 
respect alike to their sins and virtues : the only difference 
between them is produced by irresistible fate. Indeed, th# 
whole system of Calvinism, in its peculiar tenets, inevitably 
destroys both the accountability of man, and the distino- 
tions between vice and virtue. If one man is irresiBtably 
and invincibly drawn to a holy life, and another man is 
equally irresistibly drawn to an unholy and sinful conduct^ 
and this without any thing under their control, it must be 
manifest, that, though there is a difference, it may be both 
in the character and conduct of the individuals ; yet they 
are neither commendable nor censurable, or, indeed, in any 
sense responsible for the difference. 

Tea, ftirther, does not Calvinism also teach, not only 
Uiat men are entirely passive in their states and actions, 
but that, in their sins as much as in then: most holy exer- 
cises, they actually perform the will of God. The will of 
God, according to their teaching, cannot in any thing be 
frustrated. Nothing comes to pass but that he willed it 
The devil does his will as much as the archangel Where 
is the difference ? In what is the one more approvable or 
censurable than the other? Is this one to be damned? 
Why? Did he not do the will of God? Did he do any 
thing, more or less, than, in the will of God, was purposed 
before the foundation of the world? Is he damned for 
doing the will of God ! He is damned for sinning; but 
that very sin was the will of God ? God willed him to 
do; he but complied — accomplished w\\»A>\n&^ti&uit^«n£fiA^ 
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iua io do— -what it was not only imposablo he ahould 
•void, but what, if he had avoided, would have been a 
breach of his Maker's will — ^the damaable sin I O. sir^ what 
dreadful work this kind of ttuff makes with the character 
and reputation ctf God ! Do yoa find no difficulties upon 
these points? Then must you be blind indeed! . Consist 
your own ezperieneei — ^interrogate your conscioufioest ; k 
will teach you better. You will find, beyond any power ta 
convince you to the contrary, that you believe that a ohanga 
in ycFur character and life was not wrought without your 
consent — ^thai your consent was not produced by irresistible 
power. You will find that your recollection of repentancA: 
iS| that you repented long and deeply, with tears and 
sorrow, before you found forgiveness — that this repentance 
was attended with a distressing sense of both impwged 
corruption and unremoved condemnation^ If any maa had 
asked you„ then, whether your vile native was diangod — 
regenerated — or not, what would have been your answer? 
That you were not only unpardoned, but vile I A changa 
indeed had been wrought — ^but not the change of natuxe — 
making you a child of God. Such is the testimony of your 
experience; eveiy st^ is fresh in your memory; you caA 
never forget it. By some instrument, it matters not whaW 
where, or when, your mind was arrested: truth fla^^ 
vpon your guilty conscience; you ^w and admitted it. A. 
simple conviction of your utter sinfolness was the reeuU. 
You pondered what to do. A struggle^ and you deter- 
mined to seek for life. What next? You now began 
seriously to reflect — ^you beto(^ yourself to the Bibl^ <w 
to some religious friend — ^you prayed. Your sense of gu^ 
and wretchedness increased. How l»tt^ now was the 
mingled cup of your sorrow ! You, repented before God, 
did you not ? You struggled oi^ through doubts and fear &« 
now ready to by hold by faith, then sinking into deep 
desjMor! At last, in the utmost extremity, loigettii^ aUi- 
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by a miglity exertion, ycm embraced the atoning sacrifice — 
you believed. Do you not recollect it? Was it not so? 
Then came rest! Tour nature was ciianged. Tou saw 
it — ^you felt it — ^you realised it; no earthly power could 
coiiTinee yon to the contrary ; belieying you were a new 
man in Christ Jesus, and had now no condemnation. I 
appeal to every Christian, was it not so? Tour ezperi* 
eiiee^ then, as well as God's word, and the voice of reason^ 
are against the dogma we here oppose. 

Much more might be said, to show the danger of the 
error under examinatioiH— how it destroys all sense of obli- 
galk>n — how it contents the sinner in his sins-— how it 
neutraliEes all effort — how it shields the conscience from all 
appeals and.exhoitations; but all this must be present to 
the rofleeting and ccmsiderate reader. In view of them, let 
him hesitate; nay, let him promptly throw from him an un* 
supported dc^^tna, fraught with such deadly influences. Let 
no cherished prejudices-*-no long attachments, cause him 
to deal compassionately with the dangerous delusioiL It 
deserves no mercy; let it find none. Let the mind always 
contemplate it naked ; its deformities will make it sufficiently 
detestable. It is only when it is cloaked and masked^ thi^ 
it has attractions; when seen in its native and real eluuv 
aeter, with its consorts and relatives, it will be sufficiently 
hideous; no mind will admit it It will stand, without, with 
its kindred errors, equally execrated by reason and religion^ 
by the voice of God, and the instinct of mankind. Dear 
reader, may we be guided by the infinite Spnit into all 
truthl 
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Lr thift ahapier we. bIoII ta^st of tiie penevenoMBr gt 



tlio a ain ti- a snbjtot of scareel^ inferior impiMtaiiee to 
those already conaidered.. It fiaHs m Bi Mm pokit jatm^ 
ndlj, aoidi fBtrras an indispensable part of this: xnoet worn 
dcrful system; for, certamly, whatever else maf^ Im siM 
of Calvimsni, it must be adontted that k m m coaifi^ 
system. Starting OFst wbh. the radical pnaeipli^r tint dl 
events are fixed by etenud decree, it infeis that tliesewiiv 
will be finally saved must be soideoiieed; to i 
the means must be fiaoedr— tiieBti &ey mnstr operate. 
ljUy-»*4hen they most accomplish the end; the elesli : 
bet kept to the end. 

''They whom Gied haOi. accepted in. hia Bvlmred^ < 
nally called, and ssnotified by his Spirit, caii'neitfasr tofesl^ 
nar ^mB^hUl away from the state of gpmoe».faiit< shafts 
tably pctsevGre thenam to the end, and be etemall|ri 

^ This: peiBeveranoe of thesaiats dependsi not upon: ifafliD 
onra: fbaof will, b«t i^n; the inuiniiabOity of the disonft eC» 
okfftioH,: flowing- from the free and nnchangcaUe^loTet'eC 
Ghxi thft Father, upon the! efficacy of the. menis and ioliK*' 
QiteioQ of' Jesits Ohxist, the abtda^ of the Spirit: anot of 
thft seed of 6MI. within tisem,and. the natare of ftiia;ciaye9- 
na»l of grace; from a£. which, ariseth, afiso^ ther oertihity 
mi 'wM]Mxty thereof. 

"Nevertheless, they* may, through the temptation: aC 
Satan and the world, th^ pfevalency of corruption re- 
maining in them, and the neglect of the means of their 
preservation, fall into grievous sins, and for a time con- 
tinue therein; whereby they incur God's displeasure, and 
grieve his Holy Spirit, and come to be deprived of scmie 
measure oi their graces and oomfi»ts, have thehr hearts 



bardeaedy. md their cooseieiices wounded, hurt and scan- 
dalize others, and hring tempoocHi judgments uponr them- 
adyes." (Cenfesakm of Faith,- chap, zvii, sec. i-^) 

'^ The pemeireraiice of the sainta k one of the articles hy 
-whxeh l£ie fxraedof the falk»ivies^ of Calvin is distinggisfaod 
Am^ 1^ of thff'fdliowere of Aflniahuk The ktter holdir 
t&ot true hefieveis: may* &U iote- lina i&oonsiate»t with a: 
aftattt ef gnee^ and nn^^ cootibiie m apostasy to the end 
«C 1&; andv eoBseqneidiy, jsulj finally £bU into perdition^x 
bof^poflkidn tb ibm tenets our Confession afi&rats,. that' trui^ 
faatievers can neither totally nor finally &11 away ham 
mJsMb' d£ giBc^ bat' shall certainiy persesvere therein to 
lliaf endy^ and fatt^xnially saved.. We affii>m,.that the total 
■Ipiiiliisji o£ beUeyersi w impoasibli^ not in the nature cSi 
iltmg»^\kit by the IMvine eonatitulian;. and, oonsequentty,! 
Om^ nx^^miiai w3iq> haa beem oncd recebred into the Divinv 
ftwcar, oaiLbeidtiniatBly depmedof salyationi" (Expositor 
0t ihA Q4mfetoi(»v p. 198.) 

. "Jkm the gmce of Gk>d, whichr is ocmoeiYed to deiiyeL itia 
efficacy from his power of ftdfilling hia purpose m thoss 
fei wbott; it sr destined, overcomea all the opposition with 
lAdch it s.ati first received, so: it continnes to be exerted 
italdat ail tise^ fiailty and. csarruption which adhere^ Uf 
oatuRt id m present stated It is not exerted ixf 
m- degree as to preserve any man from every Idatd 
ci aia:; ^ €foA is pleased to teach Christians humility, b)P 
haopnay iqi! the xememfaranee: of that state out of whiei^ 
fbtfy were delivered, and: to quicken their aspirations after 
U^er degrees, of goodness^ by leaving them toi stmgglei 
with temptalion^ and td feel manifold iiKfirmitieff. But^ 
ailiiong^ ]io> man is enabled^ in this life, to attain to per^ 
iBBtioii, tlie grace of God preserves those to whom it ia 
given from' drawing back to perdition. The doctrine oi 
the perseverance of the saints flows necessarily from' that 
daorec bgib wUahc tiiq^. watfB^.imaf ^iaxi^^^sismA: v^ 



I76r rsBSMwuvcn. [cauLr. it: 

BalTation, and from the maimer in whicb, according to tbi 
Calyinistio system, the decree. was executed; and all the 
principles of the system most be renounced^ before we ou 
belieye that any of those for whom Christ died, and who, 
consequently, became partaken of his grace, can £all from 
that grace, either finally-^y which is meant, they shall 
not, in the end, be sayed— or totally — by which is meant, 
that they shall, at any period c^ their lives, commit sins so 
heinous and presumptuous, and persist in them so obsti* 
natdy, as, at that period, to forfeit entirely the Divine 
favor." . (Hill, p. 640.) 

"Upon this subject professed Christiana are divided in 
sentiment, as, indeed, they are upon every artide of iaith. 
The. doctrine of . our Church, in which I believe all the 
reformed Churches concurred, is expressed in the following 
words: 'They whom God hath accepted in the Beloved, 
effectually called, and sanctified by his Spirit, can neither. 
totally nor finally fedl away from the state of graee, but 
shidl certainly persevere therein to the end, and be eternally 
saved.'" (Dick,vol. ii, p. 283.) . 

"We assert, then, that true believers cannot fiall totall} 
or finally from grace. It may seem that the use of both 
these words is unnecessary; because, if they cannot fisU 
totally, it follows that they cannot fall finally; but they 
are .intended tp oppose the doctrine of Arminians, whf 
affirm, that although a saint may fall totally from graces- 
he may be restored by repentance ; but, since this is moer- 
tain, and does not always take place, he may, also, fidi 
finally, and die in his sins. Now we affirm, that the total 
apostasy of believers is impossible, not in the nature of 
things, but by the Diviioe constitution ;. and, consequently, 
that no man, who has been once received into the Divine 
fisvor, can be ultimately deprived of salvation." (Ib^ 
voL ii, p. 284.) 

^^Chod doth oontinuA to forgive the sins of those who an 
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jttstified; Add, thlimigh ihey car nerer fall frcHU the fltatd 
of ji]Stificatk>n, yet tiiey may, by their sins, M\ under God'a 
&iheiiy displeitturey and not have the fight of his counte- 
nance roBlOTed unto them until they humble themselvefly 
ooofesi^ their «na> beg pardon, and renew their faith and 
repestanee." (Confession of Faith, chap, xii, see. 5.) 

**Aa justifieation is an act completed at once, sa those 
who are jntified cannot come Into condemnation. The 
nns whidl they afterward c<nnaut, cannot revoke the pardon 
wiucfa 3od has graciously given them; but they may gub* 
jeet them tohis fiiiherly ^^easure asid temporary chastise- 
ment. Here we must revert to the weH-known distinction 
between ju^elal and latherly forgiveness. Though God, 
in the capacffty of a judge, pardons all the sms of befievenr 
m ihe ntosi free and unconditioiud manner, in the day of 
their jsostiSeatiGBi, yet that lorgfveiiess, irhich, as a father, 
1» besldWB i^pom his^ justified and adopted childr^. Is not 
in geBeral vouehsofed, wi^ieut suitable preparation on theif 
fuet ier MdsiviBig add improving the privSege [! f] " (Ex- 
peeilor ot ifae Confe8Sion> p. 159.) 

«^May lioi titie^ befievcM, by reason of then' hnperfeotfons, 
aad the many temptotiotis and ms they are overtaiketf with; 
fill aWBy ftam ihe slate of grace? 

♦'■True believerv, by reason of the unchangeable loVe of 
Ood, and his decree and covemmt to give t2iem pense- 
Tvranee, tlieilp iaseparable umon with Ohrsst, his continual 
mtercesfflott for Ihem, and ihe Spirit and seed of Ood 
abiding m Ikffm, can Aeither totally nor finally fall away 
from the state of grace, but are kept by the power of God 
tkmigb fait^ unt6> salvatioft." (Latgeas Catechism; ques. 19,) 

If it should be objected to thn statement, that, althcrtfgh 
OahinnUi beMeve in tite necessity of the salvation of those 
for whom Chrat diftd, yfet they b^Bcve it is conditional, 6r 
is made t^ d«p^d upo^' thcf ^^ of the believer, 1 repty* 
it is admitted that Calvinists teach that i«i^i& ti «crci&cL^t^ 



176 PEBSXYS&AHOl. [OHAF. TL 

of salvatioa; bat now observe, they teach that it is irre* 
nstibly communicated — if it is a condition, it is not a con- 
dition dependent, in any sense, upon the believer himself, 
but is an effect wrought in him without his consent. 

"The covenant of redemption secures the continuanee 
and growth of the principle of grace, until the believer 
shall be perfected in heaven. In thb life he never utterly 
falls for one moment from grace." (Ely's Contrast, p. 2l4t,) 

"The hohness of the Christian continues to the end." 
(Dwight) Upon this proposition. Dr. Dwight delivers one 
of his most labored sermons, to prove the necessary final 
perseverance of the saints. 

Upon this point it will scarcely be necessary for me to 
adduce a larger number of quotations. . Those already 
given are full and authoritative. This, indeed, is a point 
where less reference to authority is required than almost 
any other of the Calvinian creed ; here they all harmonise. 
The final perseverance of the saints, with them, is a frankly- 
avowed and cherished sentiment. To rob them of this, 
would be to rob them of one of their gods.. If their view d 
election is true, this is consequentially true; if their doc- 
trine of the atonement is true, this cannot be false; if their 
doctrine of effectual grace is true, this must follow. So that 
they are, at least, consistent with themselves in believing 
and teaching it; they could not do otherwise. It is aa 
integral part of the same great system of fatalism and irze- 
sponsibility, which has been examined in this book 

The doctrine, as taught in the above quotations, may 
thus be stated : 

1. Persons once regenerated may fall into giievous sins, 
and continue therein for a time indefinite. 

2. They cannot totally fall away, but, however sinful they 
may become, will contmue to be children of God. 

3. They cannot finally perish, but must necesBarily come 
to eternal life. « 
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Such is the doctrine 6f the Presbyterian Clmrch, as 
taogbt by th^r Confession of Faith and standard authors. 
To it we find many and, to us, insuperable objections. 
Bead and judge for youTBelves. 

1. And first, we object, the doctrine is without warrant 
from the word of God. It is admitted that passages are 
found in the Scriptures, which, disconnected frcm Hmr rela- 
Uons, miffht allow of a conatntcHon partly favorable to a 
ioctrtM resembling the above. But no passage clearly 
teaches it ; none necessarily infers it ; no principle of reye- 
Istion sanctions it; if it could be true, its truth never can 
be derived from the Bible. This, then, is our first ground 
of objection, and to a Christian it is sufficient ; he need go 
no further; here he wiU be content to put an end to his 
inquiries. It is not of the Bible, it cannot, therefore, be 
received, will be his reasoning. 

d. But second, I object further, and as growing out of 
the foregcMug, not only is this, doctrine not taught in the 
Bible, but, what is more fatal to it, the Bible teaches that it is 
false, by teaching that precisely what it denies is the truth. 
It is to be discarded not alone because the Bible does not 
teach it, but because the Bible ajsserts its falsehood. Rev* 
elation is not silent upon the point, but it is expressly, fully, 
unmistakably o^uMM^ the assumpticm. The doctrine itself 
is false, or the Bible. I cannot better express tliis objec« 
tion than in the following laogfui^ of Mr. Wesley, in hit 
tract on Perseverance.^ He thus presents the SeriptuM 
argument: 

**For thus saith the Lord: *When the righteous tumeth 
away from his righteousness, and committeth iniquity, in 
his trespass that; ho bath trespassed, and in his sin that hu 
hath sinned, ui^them shall he die.' (Ezek. xviii, 24.) 

" That this is to be understood of eternal death appears 
from the twenty-sixth verse : ' When a righteous man turiieth 
away from his righteouness and oomsmitc^Vi \ski2fuX^>«B^ 
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dieili in them, [here is temporal deaths] br his iniquity 
tbat be hath done he shall die/ [Here is death etenud.] 

''It appears, farther, from the whole scope of ihe chap- 
ter, which is to prove, ' the soul that i^im^h, it •ball die.' 
(V. 4.) 

. " If you saj, ' The soul here means the body,' I answer, 
that will die whether you sin or no. 

''Again, thus saith the Lord: 'When I shall say to the 
righteous, that he shall surely live, if he truife to his own 
righteousness, [yea, or to that promise as aba^iite and un- 
oondiUonal,] and commit iniquity, all his righteousness 
ihall not be remembered; but for the iniquity that be hath 
committed shall he die.' (Chap, zxziii, 13.) 

" Again : ' When the righteous tumeth from bis righteous- 
9ies5, and committeth iniquity, be shall even die thi&Kbj* 
(V. 18.) 

" Therefore, one who is holy and r^hteous in the judg- 
ment of God himself, may yet so fall as to piarish ererlai^ 
ingly. 

"But how is this consistent with what God declared 
elsewhere ? ' If his children forsake my law, and walk not 
in my judgments, I will visit their offBnsea with the rod, 
and their sin with scouiges. Nevertbeldss, my loving 
Undness will I not utterly. take from bim, nor mtS&c my 
truth to fail. My eovenan^ will I not break, nor alter tlM* 
thing that \a gone out of .my. lips. I have sworn once by 
mj holiness^ that JL will not fall I>avidt' (Paahqi Ixzzii, 
80-86.) 

, " I answer, there is no manner of ineoncnstenoy between 
(sne dealaration and tiie other. .The proj^el dedarea the 
•just . jud^^nent of God against ev^ .xighteoua man who 
falls fnom his righteousness. . The FsalsAial d^lares tho old 
loivii^ kindnesses which God sware imto Daidd in bia truth. 
fl ba^o found,' saith he, < David, my eeryant; with my 
Mjy <^il bare I acKaated lwn» My band stiall b^ Um 
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fast, and mj arm shtJl strengthai him. His seed, also, 
will I make to endure for ever, and iiis throne as the days 
of heayen.* (V. 20, 21, 20.) It follows: 'But if his children 
forsake my law, and walk not in my judgments, neverthe- 
less, my loving kindness will I not utterly take from him, 
nor suffer my truth to fail. My covenant will I not break* 
I will not fail David. His seed shall endure for ever, and 
his ihrone as the sun before me.* (V. 30, isc.) 

** May not every man see, that the covenant here spokes 
of relates wholly to David and his seed or children? 
Where, then, is the inconsistency, between the most abso- 
lute promise made to a particular family, and that solemB 
account, which God has here given, of his way of dealing 
with all mankind ? 

" Beside, the very covenant mentioned in these words, is 
not absolute, but conditional. The condition of repentance, 
in case of forsaking God's law, was implied, though not 
expressed; and so strongly implied, that, this condition 
feuling — ^not being performed, God did also fail David. He 
did 'alter the thing that had gone out of his lips,' and 
yet without any impeachment of his truth. He ' abhorred 
and forsook his anointed,' (v. 38,) the seed of David, whose 
throne, if they had repented, should have been 'as the 
days of heaven.' He did 'break the covenant of his 
servant, and cast his crown to the ground.' (V. 89.) So 
vainly are these words of the Psalmist brought to contradict 
the plmn, full testimony of the prophet ! 

^' Nor is there any contradiction between this testimony of 
God by Ezekiel, and those words which he spake by Jere- 
miah : ' I have loved thee with an everlasting love ; there* 
fore, with loving kindness have I drawn thee.' For do 
tiiese words assert, that no righteous man ever turns from 
his righteousness? No such thing. They do not touch 
the question, but simply declare God's love to the Jewish 
Church. To see this in the clearest liglvt, "joa n^fiA. ^s^ 

16 
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read over the whole sentence: 'At the same time» saiih 
the Lord, I will be the God of all the families of Israel^ 
and they shall be my people. Thus saith the Lord, The 
people which were left of the sword found grace in the 
wilderness ; even Israel, when I caused him to rest. The 
Lord hath appeared of old imto me/ saith the prophet, 
Upeaking in the person of Israel, 'saying, I have loved 
thee with an everlasting love ; therefore, with loving Idnd- 
ness have I drawn thee. Again I will build thee, and thou 
■halt be built, virgin of Israel/ (Chap, xxxi, 1-4.) 

" Suffer me here to observe, once for all, a fallacy which 
ii constantly used by almost all writers on this point. They 
perpetually beg the question, by applying to particular 
persons assertions or prophecies which relate only to the 
Church in general, and some of them only to the Jewish 
Church and nation, as distinguished from all other people. 

" If you say, * But it was particularly revealed to me, that 
Ood had loved me with an everlasting love,' I answer, 
■appose it was — which might bear a dispute — ^it proves no 
more, at the most, than that you, in particular, shall perse* 
rere; but does not affect the general question, whether 
others shall, or shall not. 

"Secondly. One who is endued with the faith that 
purifies the heart — that produces a good conscience, may, 
nevertheless, so fall from God as to perish everlastingly. 

" For thus saith the inspired apostle : * War a good war- 
fare; holding faith and a good conscience; which some 
having put away, concerning faith have made shipwreck.' 
(1 Tim, i, 18, 19.) 

" Observe, 1. These men [such as Hymeneus and Alex- 
ander] had once the faith that purifies the heart — ^that 
produces a good conscience ; which they once had, or they 
could not have * put it away.' 

" Observe, 2. They 'made shipwreck' of the faith, which 
necessarily implies the total and final loss of it; for a 
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vessel once wrecked can never be recoyered; it is totally 
and fmally lost. 

"And the Apostle himself, in his second Epistle to 
Timothy, mentions one of these two as irrecoverably lost. 
' Alexander/ says he, ' did me much evil : the Lord shall 
reward him according to his works.' (2 Tim. iv, 14.) 
Therefoie, one who is endued with the faith that purifies 
the heart — that produces a good conscience, may, never- 
theless, so fall from God as to perish everlastingly. 

*' ' But how can this be reconciled with the words of our 
Lord, "He that believeth shall be saved?" ' 

« Do you think these words mean, ' He that believes,' at 
this moment, 'shall' certainly and inevitably 'be saved?* 

*' If this interpretation be good, then, by all the rules of 
speech, the other part of the s^tenoe must mean, 'He* 
that does 'not believe,' at this moment, 'ishall' certainly 
and inevitably ' be danmed.' 

"Therefore, that interpretation cannot be good. The 
plain meamng, then, of the whole sentence is, 'He that 
believeth,' if he continue in faith, 'shall be saved; he 
that believeth not,' if he continue in unbelief, 'shall be 
danmed.' 

'"But does not Christ say elsewhere, "He that believeth 
hath everlastmg life?" (John iii, 86,) and, "He that be- 
lieveth on Him that sent me hath everlasting life, and shall 
not come into condemnation ; but is passed from death unto 
life?"' (John V, 24.) 

" I answer, 1. The love of God is everlasting life. It is, 
in substance, the life of heaven. Now, every one that be- 
tieves, loves God, and, therefore, 'hath everlastmg life/ 

" 2. Every one that believes, * is,' therefore, ' passed from 
death' — spiritual death — ' unto life,' and, 

" 8. ' Shall not come into condemnation,' if he endureth 
in the faith unto the end; according to our Lord's own 
words, 'He -that endureth to the end shaW bfe w^^C «b>^ 
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' Yerily, I saj unto 70U, If a man keep my saying, lie shall 
never see death/ (John viii, 51.) 

"Thirdly. Those who are grafted into the good oiive 
tree, the spiritual, invisible Chnrch, may, nevertheless, $6 
fall from God as to perish everlastingly. 

"For thus saith the apostle: 'Some of the branches aie 
broken off, and thou art grafted in am<mg them, and witk 
them partakest of the root and fatness of the olive tree^ 
Be not high-minded, but fear: if Ood spared not the 
natural branches, take heed kst he spare not thee. Behold 
the goodness and severity of Ood ! On them which fell 
severity; but toward thee, goodness, if thou continue ki his 
goodness; otherwise thou shalt be cut off.' (Bom. jo, 
17, 20-t22.) 

"We may observe here, 1. The persona spoken to wert 
actually grafted into the dive tree. 

"2. This olive tree is not barely the outward, Tisiblt 
Church, but the mvisible, consbting of holy believers. So 
the text: 'If ihe first fruit be holy, the lump is hoiy; aad 
if the root be holy, so are the branches.' (Y. 16.) And^ 
'Because of unbelief, they were broken off, and tlum 
standest by faith.' 

"8. These holy believers were still liable to be cut 
off from the invii^le Church, into which they were theil 
grafted. 

" 4. Here is not the least intimation of those who were 
so cut off being ever grafted in again. 

"Therefore^ those who are grafted into the good olive 
tree, the spiritual^ invisible Church, may, nevertheless, so 
fall freva God as to perish everlastmgly. 

" 'But how does this agree with the 20th rerse, "The 
gifts and calling of God are without repentance?" ' 

" The preceding verse shows : ' As touching the election, 
[the umKmditkmal election of the Jewish nation,] they 
are beloved for the iathets' sake:' for the sake of iheii 



forefathers. It follows, [in proof of this, that 'they ax% 
beloved for their fathers' sake/ that God has still blessing 
in store for the Jewish nation :] * For the gifts and calling 
of God are without repentance ;' for God doth not repent 
of any blessings he hath given them, or any privileges he 
bath called them to. The words here referred to were 
originally spoken with a peculiar regiu*d to these national 
blessings. ' God is not a man, that he should He ; neither 
the son of man, that he should repent.' (Num. zxiii, 19^) 

"*But do you not hereby make God changeable? 
Whereas, ''with him is no variableness, neither shadow 
of turning." ' (James i, 17.) By no means. God ia un- 
changeably holy; therefore, he always 'loveth righteous- 
ness and hateth iniquity.' He is unchangeably good; 
therefore, he pardoneth all that 'repent and beHeve the 
Gospel.' And he is unchangeably just; therefore^ he 
'rewardeth every man according to his works.' But all 
this hinders not his resisting, when they are proud, those 
to whom he gave grace when they were humble. Nay, his 
imchangeableness itself requires, that, if they grow high- 
minded, God should cut them off — ^that there should be 
a proportionable change in all the Divine dispensations 
toward them. 

*' ' But how then is God faithful ? ' I answer, in fulfilling 
every promise which he hath made, to all to whom it is 
made — all who fulfill the condition of that promise. More 
particularly, 1. ' God is faithful ' in that ' he will noi suffnr 
yoa to be tempted above that you are able to bear.* 
(1 Cor. X, 18.) 2. 'The Lord is faithful, to cstabhsh and 
keep you from evil ' — ^if you put your trust in him — from 
all the evil which you might otherwise suffer, through, 
'unreasonable and wicked men.' (2 Thess. iii, 2, 3.) 
3. 'Quench not the Spirit; hold fast that which is good; 
abstain from all appearance of evil ; and your whole sphi^ 
tool, and body, shall be preserved blMnfc\«» \asto ^^^ 

16* 
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•oming of oUr Lord Jesus Clirist Faitbful k he thit 
calleth you, who also will do it.' (1 Thess. t, 1ft, 4e.} 
4. Be not disobedient unto the heayenlj calling ; and ' God 
is faithful, by whcHn ye were called, to confirm yo^u unto 
the end, that ye may be blameless in the day of our Lord 
Jesus Christ/ (1 Cor. i, 8, 9.) Yet, notwithstanding all 
this, unless you fulfill the condition, you cannot attain the 
promise. 

" ' Nay, but are iioi '* all the promises, yea and amen?" ' 
They are firm as the pillars of heaven. Perform the condi« 
lion, and the promise is sure. Beliere^ and thou shalt b4 
sared. 

'"But many promises are absolute and uiiconditionaL' 
lik many, the condition is not expressed. But this does not 
prove there is none implied. No promises can be ezinressed 
in a mwt absolute form, than those above cited frOm the 
eighty-ninth Psalm. And yet we have seen a condition 
was implied even there, though none was expressed* 

" ' But thtoe is no condition, either expressed or implied^ 
in those words of Bt. Paul : " I am persuaded that neither 
death, nor life, nor height, nor depth, nor any ^ther crea* 
tive, shall be able to separate us from the love of God, 
which is in Christ Jesus our Lord." * (Rom. viii, 88, 39.) 

" Suppose there is not — ^which will bear a dispute^— yet 
what will this prove? Just thus much: that the aposUe 
was, at that tone, fully persuaded of his own perseveranoe. 
And I doubt not but many believers, at this day, have the 
very same persuasion, termed in Scripture, ' the full assar- 
ance of hopai' But this does not prove that every believer 
shall persevere, any more than that evo,\y believer is thus 
fully pet^uaded of his own perseverance. 

" Those who are branches of the ti-ue vine, of whom 
Chnst siays, *I am the vine, ye are the branches,* may, 
nevertheless^ so faU from God as to pe H&h oerlafttingl^v 

^Fw this saitli our blessed Lord binmU* <Y am the 
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true vine, and my Father is the husbandman. Eveiy 
branch in me that beareth not fruit, he taketh it away. 1 
am the vine ; ye are the branches. If a man abide not ia 
me, he is cast forth as a branch, and is withered ; and men 
gather them, and cast them into the fire, and they are 
burned.' (John xy, 1-6.) 

''Here we may observe, 1. The persons spoken of wero, 
in Christ, branches of the true vine. 2. Some of these 
branches abide not in Christ, but the Father taketh them 
away. 8. The branches which abide not are cast forth-^ 
east out from Christ and his Church. 4. They are not 
only cast forth, but withered; consequently, never grafted 
in again. Nay, 5. They are not only cast forth and 
withered, but. also cast into the fire. And, 6. They artf 
burned* It is not possible for words more strongly to 
declare, that even those who are now branches in the tnw 
vine, may yet so fall as to perish everlastingly. 

"By this clear, indisputable declaration of our Lord, we 
may interpret those which might be otherwise liable to 
dispute; wherem it is certain, whatever he meant beside, 
he did not mean to contradict himself. For example: 
'This is the Father's will, that of all which he hath given 
me, I should lose nothing.' Most sure ; all that Qod hath 
given him, or, as it is expressed in the next verse, 'cverjr 
one which believeth on him,' namely, to the end, he 'will 
raise up at the last day,' to reign with him for ever. 

" Again : ' I am the living bread : if any man eat of this 
bread [by faith] he shall live for ever. ' (John vi, 5 1 .) True ; 
if he continue to eat Uiereof. And who can doubt of it? 

"Again: 'My sheep hear my voice, and I know them» 
and they follow me. And I give unto them eternal life; 
and they shall never perish, neither shall any pluck them 
out of my hand.' (John x, 27, 28.) 

"In the preceding text the condition is only implied; m 
this^ it is plainly expressed. They are uln diM( \)kttX\»iK 
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my voice, that follow me in all holiness. And 'if ye do 
those things, ye shall never fall.' None shall 'pluck yoa 
out of my hands.' 

"Again: 'Having loved his own which were in the 
world, he loved them unto the end.' (John xiii, 1.) 'Hav- 
ing loved his own/ namely, the apostles — as the very next 
words, 'which were in the world,' evidently show — ^'he 
loved them unto the end ' of his life, and manifested thai 
love to the last. 

"Once more: 'Holy Father, keep through thine owm 
name those whom thou hast given me, that they may b* 
one, as we are one.' (John xvii, 11.) 

"Great stress has been laid upon this text, and it has 
been hence inferred, that all those whom the Father had 
given him — a phrase frequently occurring in this chapter-— 
must infallibly persevere to the end. 

"And yet, in the very next verse, our Lord himself de- 
clares, that one of those whom the Fath^ had given him» 
did not persevere unto the end, but perished everlastingly. 

"His own words are, 'Those that thou gavest me I have 
kept, and none <^ them is lost, but the son of perdition.' 
(John xvii, 12.) 

"So one even of these was finally lost! — a demonstra- 
tion that the phrase, 'those whom thou hast given me,' 
signifies here, if not m most other places, too, the twehe 
apostles, and them only. 

" On this occasion, I cannot but observe another common 
instance of begging the^ question— of taking for granted 
what ought to be proved. It is usually laid down as an 
indisputable truth, that whatever our Lord speaks to or 
of his apostles, is to be applied to all believers. But this 
cannot be allowed by any who impartially search the Scrip- 
tures. They cannot allow, without clear and particular 
proof, that any one of those texts which related primarily 
to the apostks^ as aU men grant, belong to any Imt them. 
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''Those who do effeeiually know Christ, as bj that knowl- 
edge to hare escaped the pollutions of the world, may yet 
fall l>ack into those pollutions, and perish ererlastingly. 

"For thus saith the apostle Peter, 'If after they have 
escaped the pollutions <^ the world» through the knowl* 
edge of the Lord and Savior Jesus Christ, [the only pes* 
rible way of escaping them,] they are again entangled 
therein and overcome, the latter end is worse with them 
than the banning. For it had been better for them not 
to have known the way of righteousness, than, after they 
have known it, to turn from the holy commandment de- 
livered unto them.' (2 Peter ii, 20, 21.) 

"That the knowledge of the way of righteousness, 
whidh they had attamed, was an inward, experimental 
knowledge, is evident from that other expression — ^they 
had 'escaped the pollutions of the world;' an expression 
parallel to that in the preceding chapter, verse 4, 'Having 
eacaped the corruption which is in the world.' And in 
both chapters, this effect is ascribed to the same cause; 
turned in the first, 'the knowledge of Him who hath 
ealled us to glory and virtue ;' in the second, more explio* 
iUy, ' the knowledge of the Lord and Savior Jesus Christ' 

"And yet they lost that experimental knowledge of 
Christ and the way of righteousness; they fell back into 
the same pollutions they had escaped, and were 'again 
entangled therein and overcome.' They 'turned from the 
holy commandment delivered to them,' so that their ' latter 
end was worse than their beginning.' 

"Therefore, those who so effectually know Christ, as by 
that knowledge to have escaped the pollutions of the 
world, inay yet fall back into those pollutions, and perish 
everlastingly. 

" And this is perfectly consistent with St. Peter's words, 
in the first chapter of his former epistle: 'Who are kept 
by the power of God through &ith un\A «»^v^\kii^ 
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Undoubtedlj, so are all they who erer attain eternal salva- 
tion. It is the power of God only, and not our own, by 
wliich we are kept one day or one hour. 

"Tliose who see the light of the glory of God in the 
face of Jesus Christ, and who have been made partaken 
of the Holy Ghost, of the witness, and the fruits of the 
Spirit, may, nevertheless, so fall from God as to perish 
everlastingly. 

''For thus saith the inspired writer to the Hebrews: 
'It is impossible for those who were once enlightened, 
and have tasted of the heavenly gift, and were made 
partakers of the Holy Ghost, if they fall away, to renew 
them again to repentance; seeing they crucify to them- 
selves the Son of God afresh, and put him to an open 
shame.' (Hebrews vi, 4, 6.) 

''Must not every unprejudiced person see, the expres- 
sions here used are so strong and clear, that they cannoV 
witl^out gross and palpable wresting, be understood of any 
but true believers? 

"They 'were once enlightened;' an expression familia. 
with the apostle, and never by him applied to any but 
t)elievers. So: 'The God of our Lord Jesus Christ give 
unto you the spirit c^ wisdom and revelation: the eyes 
of your imderstanding being enlightened, that ye may 
know what is the hope of his calling, and what is the 
exceeding greatness of his power, to us-ward that believe.' 
(Ephesians i, 17-19.) So again: 'God, who commanded 
the light to shine out of darkness, hath shined into our 
hearts, to give the hght of the knowledge of the glory of 
God in the face of Jesus Christ.' (2 Corinthians iv, 6.) 
This is the light which no unbelievers have. They ai\) 
utter strangers to such enlightening. ' The God of this 
world hath blinded the minds of them which believe not» 
lest the light of the glorious Gospel of Gtmst should shixM 
imto tiiem: (V. 4.) 
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"'They had tasted of the heavenly gift, [emphatically 
■o calledj and were made partakers of the Holy Ghost/ 
So St Peter likewise couples tliem together: 'Be baptized 
for the remission of sins, and ye shall receive the gift of 
the Holy Ghost,' (Acts ii, 38,) whereby the love of God 
was shed abroad in their hearts, with all the other fruits 
ci the Spirit. Yea, it is remarkable that our Lord him- 
self, in his grand commission to St. Paul, to which the 
apostle probably alludes in these words, comprises all 
these three particulars. 'I send thee to open their eyes, 
and to turn them from darkness to light, and from the 
power of Satan imto God, [here contracted into that one 
expression, ' they were enlightened,'] that they may receive 
forgiveness of sins, ['the heavenly gift,'] and an inheritance 
am<Hig them which are sanctified,' {Acts zxvi, 18,) which 
are made 'partakers of the Holy Ghost,' of all the sancti- 
fying influences of the Spirit. 

"Hie expression, 'They tasted of the heavenly gift,* 
k taken from the Psalmist, 'Taste and see that the Lord 
is good.' (Psalm xxxiv, 8.) As if he had said, Be ye as 
assured of his love, as of any thing you see with your 
eyes. And let the assurance thereof be sweet to your 
aoul, as honey is to your tongue. 

"And yet those who had been thus '€n%htened,' had 
'tasted' this 'gift,' and been thus 'partakers of the Holy 
Ghost,' so 'fell away' that it was 'impossible to renew 
tihem again to repentance.' 

'"But the apostle makes only a supposition: "If they 
should fall away.'" 

"I answer: the apostle makes no supposition at all. 
There is no t/" in the original. The words are, 'A^vtut o^ 
fov( aatai pii>tt(f$iv^ai, xai ttapaattaoviea^f, that is, in plain 
English, 'It is impossible to renew again unto repentance 
those who were once enlightened and have fallen away;' 
therefore, they must perish everlastingly. 
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'^ 'But if 80, then farewell all my comfort. ' 

" Then your comfort depoods on a poor foundation. My 
comfort stands not on any opinion, either that a believor 
can or cannot fall away — ^not on the rememlnunce of any 
thing wrought in me yesterday, but on what is to-day— 
on my present knowledge of God m Christ, rec<»iciling 
me to himself — on my now beholding the light of the 
glory of God in the face of Jesus Christ, walking in tha 
light as he is in the light, and having fellowship with the 
Father and with the Son. My comfort is, that through 
grace I now believe in the Lord Jesus Christ, and that his 
Spirit doth bear witness with my spirit that I am a ohikL 
of God. I take comfort in this, and this only, that I see 
Jesus at the right hand of God — ^that I personally fcnr 
myself, and not for another, have a hope full of immor- 
tality — ^that I feel the love of God shed abroad in my 
heart, being crucified to the world, and the world crucified 
to me. My rejoicing is this, the testimony of my con- 
science, that in simplicity and godly sincerity, not with 
fleshly wisdom, but by the grace of God, I have my 
oonversation in the world. 

''Go and find, if you can, a more solid joy, a more 
blissful comfort, on this side heaven. But this comfort 
is not shaken, be that opinion true or false, whether ihe 
saints in general can or cannot fall. 

"If you take up with any comfort short of this, you 
lean on the staff of a broken reed^ which not only will not 
bear your weight, but will enter into your hand aad pierce 
you. 

"Those who live by faith, may yet fall from God, and 
perish everlastingly. 

"For thus saith the same inspired writer, 'The just shall 
live by faith; but if any man draw back, my soul shall 
have no pleasuie in him.* (Hebrews x, 38.) 'The jv«t 
[the justified person] shall live by &ith ;' even now sblU ht 
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live the life which is hid with Christ in God; and if he 
endure unto the end, he shall live for ever. 'But if any 
man draw back/ saith the Lord, 'my soul shall have no 
pleasure in him;' that is, I will utterly cast him off; and, 
accordingly, the drawing back here spoken of is termed, in 
the verse immediately following, ' drawing back to perdition.' 

"'But the person supposed to draw back, is not the 
same with him that is said to live by faith.' 

" I answer, 1. Who is it, then ? Can any man draw back 
from faith who never came to it? But, 

" 2. Had the text been fairly translated, there had been 
no pretense for this objection. For the original runs 
thus: *0 6lxiuos i» fti^tu>i ^i^attat' xai iw V7io^tC%aj'etu, If 
i hCxaios, 'the just man that lives by faith [so the expres- 
sion necessarily implies , there being no other nominative 
of the verb] draws back, my soul shall have n^ pleasure 
in him.' 

"'But the apostle adds: "We are not of thsm who 
draw back unto perdition." ' And what will you infer 
from thence? This is so far from contradictmg what has 
been observed before, that it manifestly confirms it. It is 
a farther proof that there are those 'who draw back unto 
perdition/ although the apostle was not of that number. 
Therefore, those who live by faith, may yet fall from God 
and perish everlastingly. 

" ' But does not God say to every one that lives by faith, 
"I will never leave thee nor forsake thee?" ' 

"The whole sentence runs thus: 'Let your conversation 
be without covetousness, and be content with such things 
as ye have ; for He hath said, I will never leave thee nor 
forsake thee.' True, provided 'your conversation be with- 
out covetousness,' and ye 'be content with such things as 
ye have.' Then you may 'boldly say, the Lord is my 
helper, and I will not fear what man shall do unto me.' 

"Do you not see, 1. That this proim&e, aa \iet^ \w\\ft^ 
17 
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relates wholly to temporal things? 2. That, even thus 
taken, it is not absolute, but conditional? And, 3. That the 
ecmdition is expressly mentioned in the very sasie sentenee? 

'' Those who are sanctified by the blood of the coyettant, 
may so fall from God as to perish everlastingly. 

"For thus again saith the apostle: 'If we sin willfully, 
after we hare received the knowledge of the truth, there 
remaineth no more sacrifice for sin, but a certain feaiful 
looking for of judgment and fiery indignation, whiek shall 
devour the adversaries. He that despised Moses' law, died 
without mercy imder two or three witnesses. Of how much 
sorer punishment shall he be thought worthy, who hath 
trodden imder foot the Son o( God, and hath counted the 
blood of the covenant, wherewith he was sanctified, an un* 
holy thing!' (Hebrews x, 26-29.) 

"It is undeniabfy plain^ I. That the person mentioned 
here, was once sanctified" by the blood of the covenant 
2. That he afterward, by known, willful sin, trod under foot 
the Son of God. And, 3. That he hereby incurred a sorei 
punishment than death, namely, death everlasting. 

" Therefore, those who are sanctified by the blood of the 
eovenant, may yet so fall as to perish everlastingly. 

"'What! Can the blood of Christ bum in hell? or can 
the purchase of the blood of Christ go thither?' 

"I answer, 1. The blood of Christ cannot bum in hefl* 
no more than it can be spilled oa the earth. The he«(venfl 
must contain both his flesh and blood until the restitution 
of all things. But, 

" 2. If the oracles of God are tme, one who was purchased 
by the blood of Christ, may go thither. For he that was 
sanctified by the blood of Christ, was purchased by the 
blood of Christ. But one who was sanctified by the blood 
of Christ, may, nevertheless, go to hell; may fall under that 
fiery indignation whieh shall for ever devour the adversarks, 

"'(/An a child of God„ then^ go to heU? or qml a man 
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be ft child of God to-day, and a child of the deTil to- 
morrow ? If God IS our Father once, is he not our Father 
always?' 

"I answer, 1. A child of God, that is, a true believer— 
for he that beheveth is bom of God — while he continues a 
true believer, cannot go to hell. But, 2. If a believer 
make shipwreck oi the faith, he is no longer a child c^ God ; 
ami then ke may^o to hell, yea, and certainly will, if he 
continues in unbelief. 3. If a believer may make ship- 
wreck 'oi the faith, then a man that believes now, may be 
an xmbeMever some time hence; yea, very possibly, to- - 
morrow; but, if so, he who is a child of God to-day, may 
be a child of the devil to-morrow. For, 4. God is the 
Father of them that believe, so long as they believe. Bat 
the devil is the father of them that believe not, whether 
tliey did once beUeve or no. 

"The sum of all this is: if the Scriptures a^e true, those 
who are holy or righteous in the judgment of God himself— 
those who are endued with the faith that purifies the heart, 
that produces a good conscience — ^those who are grafted 
Into the good olive tree, the spiritual, invisible €hurcl>^ 
those who are branches of the true vine, of whom Christ 
says, ' I am the vine, ye are the branches * — those who so 
effectually know Christ, as by that knowledge to have 
escaped the pollutions of the worid — ^those who see the 
light of the glory of God in the face of Jesus Christ, and 
who have been made partakers of the Holy Ghost, of the 
witness, and of the fruits of the Spirit — ^those who live by 
fiiith in the Son of God — ^those who are sanctified by the 
blood of the covenant, may, nevertheless, so fall firom God 
as to perish everlastingly. 

"Th^^fore, let him tliat standeth take heed lest he fall.** 

I have thus at length presented the argument of Mr. 
W^dey on this point, because of its Scriptural weight and 
wportance. It is suffideni Vo eaie&d, \ux(ft«)^'a^^)^^ 
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reader, it seems to me, can arise from its study without 
connction of its truth. But though sufSicient, I must ask 
attention to one or two additional considerations, bearing 
against the doctrine under examination. Logical conse- 
quences are fatal to it; among many instances we select the 
following : 

1. If the doctrine be true, after conversion a man is no 
longer a free agent. In this, as in all respects with the fate 
and absurdity of the system, he is brought under a neces* 
sity which he has no power to avoid. He cannot fall away 
from salvation. It will not do for Calvinists to modify the 
doctrine by saying he will not; its distinct assumption 
is, he cannot; he has no sufficient power. Let us look 
closely at this. Either a man, after conversion, can fall 
into vicious practices and sins, or he cannot. If he cannot, 
he is not a free agent in a state of trial. If he can, then 
he may be k)st — ^finally perish ; or if he does not finally 
perish, he must either be saved in his sins, or he must be 
saved from his sins. The former alternative no one em- 
braces; but if he must be saved from his sins — and this 
depends upon repentance and faith — ^the man is not a fre0 
agent in these exercises, because he is under an absolute 
necessity, his salvation being unavoidable; whatever is 
necessary thereto is, also, unavoidable; and being so, the 
man is no longer free, unless a man may, at the same time, 
be free not to do, and yet under an imavoidable necessity to 
do, a given thing. Thus it appears that the doctrine of 
fate or absolute necessity legitimately results. 

2. I object, it renders the condition of saints in this life 
more secure than that of the angels in heaven, and of our 
first parents in paradise. They, notwithstanding their purity 
and the favor of an approving Creator, had power to fall 
and perish. Can it be presumed that frail mortals in this 
state of trial may not? or, if so, why not? Is the faith- 
fidnesa and immutability of God plead ? In what sense do 



Hiese leciire beUevers more infalliblj tlian the angek of 
heaven-^ihan Adam in a state of mnocence. 

8. If this doctrine is true, it is no diff^^nce what a man 
does after <^nTerst<m ; he oannot peril his sool— cannot evcA 
render his salvation doubtfiil. Thus it inculcates recklessness 
and licenses crime* Taken in connection with the doctrine 
of pre-hresistible regeneration, it must unsettle all ideas of 
re^onsibility, and do away with every motive to a holj 
life. For, first, the man cannot avoid being regenerated ; it 
is operated upon him, or in him, by irresistible power, and 
then, being regenerated, he may become during fife a devfl 
in SIB, but he cannot miss of heaven. Now, what sheer 
licentiousness is here! what more is requinte to induce 
unlimited and incurable recklessness? The man is in ne 
danger-— it is all one; let him indulge to the utmost excess; 
be is safe, and cannot be less so. Is this Christianity? Is 
thk iniq«itoi» teaching to be palmed upon the w<n-ld as 
Ood'atr^h? 

4. I object, iurther, if the doctrine of final perseveninoe 
he troe, then sin is not so abhorrent in a Christian as it is 
■I a sinner-^ not atteaided with the same ccmsequences. 
Hht taam into which a believer may fall ore accounted 
sufficient to damn a tkmet, but are not sufficient to make 
a whii UBoertain the salvation of the believer, if committed 
hf him. What stnmge theology! Is it not a principk» 
and a Irae one, that where much is ^ven much will be 
reqidted? the greater the obhgatioa, the greater the guilt 
oi delinquency ? But in thk case the principle is reversed. 
A man» because he baa been made the subject of distin- 
guishing grace, may sow &in most aggravatedly, but he will 
only be loved the more ; the greater his crimes, the greater 
the love nmahoAed in his continual pardon. Is not this 
teaching that we may mn that grace may abound? 

6. The doctrine is not anal<^^ous to, or resultant from, or 
in hannony with, the doctrine of C9ixi&Aaas3)cj. "C^^a^ 
17* 
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been shown abundantly in the refutation of cognate erron. 
The grounds upon which it is based are fake, and the 
superstructure stands upon emptiness. As conclusions 
drawn from false premises are worthless and yoid, so this 
doctrine vanishes with its foundations, which have been 
demonstrated to be false. The idea of perseverance, is 
dependent upon the doctrines of election, commercial atone- 
ment, sovereign and irresistible grace. No one can think 
of it separate and apart from these. These being destroyed, 
therefore, to dream of this is equivalent with supposing a 
cause without an effect, or a sequence without a premise. 

6. It is contrary to the known conviction and conscious- 
ness of, I venture to say, all Christians. There may be a 
sense of security in the minds of believers, greater in some 
than in others; but it is believed that honest and careful 
scrutiny into the subject, will show that believers imiversally 
feel, whatever may be their attainments in grace, that theie 
is a possibility of th^ coming short of salvation — ^that they 
yet have the fearful power to keep themselves out of eternal 
life. Is not this so? I appeal to the consciousness of 
every one who may chance to read these pi^es. Do you 
not feel the certainty of such a power and possibility? 
Nay, is there not an undefined uneasiness lest you may 
come short; and if not this, a sense of the necessity oi 
much diligence, that you may at last enter into life ? Does 
not God, in his own word, appeal to such a possibility, to 
stimulate his children to constant and needful exertion? Is 
this consciousness false? Is our heavenly Father trifling 
with us, in his admonitions, exhortations, and expostidations, 
addressed to us in view of such imminent liability ? 

7. I object, that it is contrary to probability, if not cer- 
tainty, with respect to individuals whose history is given in 
the Scriptures, who at one time were recognized as children 
of God, and whose final damnation is unquestionable. It 
Js^ also, contrar}' to probability with respect to many persons 
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known in every age of the Church; some of whom, 
I doubt not, will be readily called up to the recollection of 
my readers — ^persons who, at one time, gave most indu- 
bitable evidence of genuine repentance and conversion, and 
who for many years brought forth all the fruits of a real 
Christian life, such as it is admitted could not exist without 
the influence of grace, yet, after all, fell into the most 
dreadful sins, and died in the very midst of their iniquities, 
gloating in thdr shame, and who must have finally perished 
or entered into life with their sins, or have been made holy 
after death ! 

Such are some of the objections we urge against the 
doctrine under examination. It is without warrant from 
the Bible. It is contrary to the explicit statements of the 
Bible. It is opposed to its facts, principles, and implica- 
tions. It is inharmonious and discordant with its doctrines. 
Its logical consequences are antagonistic to the reason and 
nature of man, to the genius of religion, and to the con- 
sciousness of our species. It is a dangerous doctrine, 
productive of recklessness, licentiousness, and crime, as its 
legitimate offspring. All this is objectionable to it, without 
a single redeeming or apologetic circumstance. To embrace 
it, is to act in advance of, if not to abandon, common sense; 
and to be influenced by it, is to endanger all the interests 
of sound virtue and true religion, theoretical and practical, 
to fiar as these are imder the guardianship of Christianity. 
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CHAPTER VII. 

TBB HBATHEK WOBLD. 

Thb Oalvinntic view of the heathen world, as it is pecnStf 
in itself, and most appalling in its consequences, deserves a 
brief separate notice. It is thus stated in the GcNdfessios 
of Faith: 

'' Others not elected, although they may be called by the 
ministry of the word, and may have some ccnmnon opera- 
tions of the Spirit, yet they never truly come to Christ, and, 
therefore, cannot be saved. Much leas can mm, not pro- 
fssdnff the Christian religum, be saved in any other 10109 
whatsoever, he they never so diligent to fraiM their /Hwt 
according to the light of naiwre, and the law of thai religion 
they do profess; and to assert cmd maintain thai they may, 
is very pernicious and to be detested,** (Chap, z, sec. 4.) 

"Those cannot be saved who are totally destitute of 
revelation. Though the invitation which nature gives to 
seek God, be sufficiaiit to render those without excuse who 
do not comply with it, yet it is not sujfficient, even objec* 
lively, for salvation; for it does not afford that Mvely hope 
which maketh not ashamed, for this is only revealed by the 
Gospel ; whence the Gentiles are said to have been without 
hof^ in the world. It does not show the feue way to the 
enjoyment of God, which is no other than faitii in Christ 
It does not sufficiently instruct us about the manner in whicli 
we ought to worship and please God, and do what tt 
acceptable to him. In short, this call by nature never did, 
nor is it even possible that it ever can, bring any to the 
saving knowledge of God; the Gospel alone is the power 
of God unto salvation to every one that believeth. We are 
persuaded there is no salvation without Christ ; no commu- 
nion of adult persons with Christ, but by faith in him ; no 
£sutb in Christ without the knowledge of him ; no knowledge 
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but by the preaching of the Gospel ; no preaching of the 
Gospel in the works of nature." (Expositor of the Con- 
fession, p. 145.) 

From this quotation I learn that the Presbyterian Church 
believes in the reprobation, and inevitable damnation, of the 
whole heathen world. This they have, as above quoted, 
made an article of their creed. It is not to be wondered 
at, that this horrible dogma has been kept as much as pos- 
sible out of view — only introduced as necessity required 
It is, however, sufl&ciently avowed, to inextricably convict 
the system. Dr. Bice, I find, has committed himself to its 
support. He says, "Yast multitudes have lived and died 
in Pagan darkness. Now, of what avail is it to say, that 
Christ designed, by his atonement, to save all men, when 
the truth is, that to vast multitudes he has not given the 
means of availing themselves of the provisions?" This 
quotation, if its meaning is at all discernible, teaches that 
Christ did not die with a design to save all men, and that 
the heathen world were among the number of those to be 
excluded from the provisions of his atonement. They were 
first excluded from the death of Christ; and then, in proof 
ihereof, they were denied the means of making it available. 
Thus they were reprobated to death, and the mea:^s were 
appointed to secure the end. I suppose there will be no 
need that additional authorities be referred to, or quota- 
tions increased. These are sufficient, and it remains simply 
that we offer our objections; if, indeed, the doctrine is not 
BO horrible in itself, as to need no formal statement of its 
consequences, to render it detestable to all. 

I object to it, in general, that it is revolting to every 
sensibility of the soul — to every feeling of humanity — ^to 
all that is generous in reli^n and reason. Together with 
other elements oi the Calvinistic faith, it dishonors, it de- 
monizes the God of the universe ! Look at it. The whole 
heathen world inevitably, necessarily damned I Hw^ 5^'^ 
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pondered this fearfid proposition? What a wholesale 
destrucUon is here ! Two-thirds of the human race damned 
every thirty years, without the possibility of salvation, not 
including the vast array of reprobates in Chrisdan coun- 
tries! Not less than seven hundred millions of sods 
daomed every generation! All reprobates! Behold that 
dreadful column marching forward to the imavoidable doom! 
Twenty-one hundred millions — twice the whole population 
of the globe every hundred years — damned !—coi^gned 
to the vengeance of et^rud fire, to endure the woes of 
hell for ever! Behold them, as that column sinks away 
into the mouth of the burning pit — but ever supplied with 
new recruits at the further end, and thus moving on from 
age to age — filling the insatiable jaws of the yawning gulf I 
And» as you see that column move, and hear the roar of 
the devouring abyss, into whose flaming jaws they plunge, 
ask the question, why are all these damned? And you 
shall be answ^:^ by the Galvinist of the nmete^ith cen- 
tury — by Dr. Bice, whom you may imagine as standing upoa 
the verge of the devouring crater — ^it is the good pleasure of 
God — ^they are reprobates I They are damned, not. be- 
cause they are heathen — this is their misfortune, not their 
crime — but they are reprobates ! If they are danmed at 
all, there nev^ was a time, since God passed 1^ eternal 
decree, when they might have been saved; for then their 
doom was fixed, according to the good pleasiffe of God! 
Do you ask for a reason for this appalling opinion? you 
are met with the satisfactory reply, '' Wh& mrt ^um that 
repliest against QodV^ 

Add to this melancholy, dreadful procession, all the 
descendants of Abraham, and all the reprobates in nomi* 
nally Christian coimtries. Stay, until your vision takes in 
the utmost of the slowly-moving column of souls. Behold 
the cataract of immortal spirits, dashing on perpetually 
dowa, iht steeps of the ever-yawning and insatiable abyss! 
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that riTer, as it streich«a away through ages and 
nrationa — a river of immortal beings swallowed np in 
I And now, pause and consider agam, who are these ? 
t IB that hell into which they plunge? and why are 

so damned? These are God's creatures, made and 
toned by himselfl That abyss into which they are 

is the place of eternal torment! Stop — take in the 
ght, itemal. Eternal ! No end I A million jrears are 
» — ^they suffer on ! As many millions of ages^ as there 
grains of sand m the solid globe have passed — they 
IT still ! And still, as many myriads more as atoms in 
wuTerse, multiplied by every second that had passed 
re — and now, their woe is just begun ! Not a second^ 
pared with then: eternal years, is passed! And now, 
lid their woe — their death of deaths ! To them there 
I h(^! No light will ever dawn upon their dungeon — 
nercy will ever speak peace to their troubled spirits I 
' yet a moment — ^let us alight on yonder burning crag I 

now, I ask, why these woes — why aU these lost? I 

the answer; it comes from the Calvinists of the nine- 
th eentury — ^it comes from Dr. Rice — ^they are repro* 
»--'th^ were made for these flames ! There never was 
le when they had power to escape them! They dwell 
I these waves of eternal wrath, not for any avoidable 
» of theirs, but to the praise of God's glorious power ! 
ijHiit alternately shivers and bums at the horrid impu- 
ni What has God done, that his rational creatures 
Id so foully slander his adoraUe character? Pardon 

every power of my soul mutinies at the blasphemy, 
resbyterians, do joa believe this? It is in your Con- 
cm, but is it in your hearts? Do you believe that God 
ch a being as this ? Such a sentiment, if it were truOp 
sms to me, is sufficient to shroud the universe in endless 
ndi^, and pervade all intelligences with constematkiB 
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and dread. To state it, is to execrate it. Reason, liumaiiityi 
religion, turn from it with disgust and detestation. 

1. But, particularly, I object to this doctrine; it is 
nowhere taught in the Scriptures. Net a single passage 
can be found, warranting even its inference, upon correct 
principles of interpretation. This, taken in connection with 
its horrid import, renders its belief, if not a crime against 
God, a reproach alike to humanity and Christianity. 

2. I object to this doctrine, that it is absolutely con- 
trary to express revelation — ^to its principles, and its direct 
teaching. 

(1.) It is contrary to the principle that is laid down in 
the parable of the talents, " Where no law is, there is no 
transgression." (Rom. iv, 15.) "Sin is not imputed where 
there is no law." (Rom. v, 13.) 

(2.) To express teaching. '' For as many as have sinned 
without law, shall, also, perish without law," <&c. (Rom. 
ii, 8.) 

3. I object to the doctrine: if the whole heathen world 
are inevitably and necessarily damned, then they are 
damned without any fault of their own, or they are 
punished unavoidably — they are placed in circumstsmces 
where such damnation is the consequence of that over 
which they have not, and never did have, any control. 

Are they damned for being heathen ? But they are not 
responsible for this. They certainly had no part in electing 
whether they would be heathen or not. Is a man to be 
damned because he has the misfortune to be bom in one 
region oi the earth — ^not in another? Is such the law by 
which men are finally to be judged — such the principle 
upon which the momentous question of eternal destiny is 
to be fixed? 

Are they to be danmed because they ^ave never been 
favored with the light of revelation? Are they responsible 
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or this? Is it a sufficient reason for castmg a man into 
lell, that he never heard of the existence of a Bih]e? Is 
his the ground upon which the God worshiped hy Christians 
letermines the fate of his creatures? 

'Are they to be damned because they have not exercised 
aitb in the Son of God ? Could they exercise fidth in a 
i>eing of whom they never heard? Had they power to 
believe on one they never knew ? Is it sin in a man not to 
believe in Jesus, if he never heard of any such being — 
did not, and could not, know any thing respecting him ? 

If for none of these, for what are the heathen all 
necessarily damned ? Because they did not live up to the 
Hght they had ? But can this be shown, that no heathen 
ever acted according to his best light? But when the con- 
demnation of the heathen is placed upon the ground that 
they willfully transgressed the law they have, it abandons 
the whole Calvinian assimiption of their unavoidable danma- 
tion; for, if they willfully transgressed, they might have 
obeyed; then they would have been saved, and so their 
damnation is not unavoidable. 

Is not the reason of their damnation, according to Cal- 
Timsm, simply this — they are reprobates ? Before they were 
bom, they were assigned their fate : not, indeed, from any 
foresight of any thing in them; but because it was the 
sovereign pleasure of God that they should be damned! 
For some cause, sufficient to infinite Wisdom, but which he 
has not thought necessary to reveal to the human race, he 
saw that it would be best that they should be damned, and 
he, therefore, made them to this end. But, that he might 
seem to have an excuse for such monstrous cruelty, he first 
eaused the parents of these reprobates to become depraved, 
and then, for this depravity, consigned them to destruction; 
but left them in the world long enough for them to manifest 
their depravity, and then, for this outward manifestation^ 
executes upon them the vengeance of eteTna\ %x«« 
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And, that the outward manifestation might be iniialliblj 
secured, and so the excuse be certain, and the correspond- 
ing punishment inflicted, he consigned them to heathenism— 
a state, in which the Christian virtues were impossible, but 
in which they might, nay, certainly would, work all manner 
of uncleanness with greediness, and indulge in the utmost 
excess of vice ; and so heathenism would be the means to 
justify damnation, as the end purposed of God from eter- 
nity. What admirable machinery is this! How infinite 
Malevolence arranged and contrived all, to the accomplish- 
ment of the appalling aim and end! Eternal damnation 
of an immortal and unoffending intelligence, the supreme, 
ultimate object ! To secure this, as a next step, the fall of 
the first man, and so the corruption of his race. Then, all 
being corrupt, the reprobation of a large number on account 
thereof. Then, to justify the sentence of reprobation upon 
these, their consignment to heathenism, that they might, 
unavoidably, become personaUy vicious and sinful, that the 
universe might suppose their damnation to be on account 
of their sins, and so God escape the odium of cruelty, ai 
the same time that it was all fixed and executed according 
to his will. Horrid ! horrid ! Heathenism, in order to pre 
viously appointed damnation ! 

4. If this doctrine be true, there is neither justice noi 
goodness in God. We assert this awful consequence without 
qualification — without timidity. With us, no proposition 
can be more certainly true than this. We must learn to 
believe black is white, and white is black, when we can 
beheve that God is a just being, at the same time consigning 
millions of beings to the flames of hell, for that over which 
they never had, and never could hi^ve, any control — ^for 
that which was absolutely unavoidable. When I can believe 
that a God of goodness is capable of such conduct, I shaU 
be prepared to embrace any absurdity — any contradiction 
ho>vever revolting. No language can express my horror— 
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tty detestatton of such H sentiment. Yet such is the ineyi- 
table consequences of the CalTinistic theory — a consequence, 
like a horrid ghost, haunting it at every turn. It flows 
fnm. reprobation — ^from limited atonement — from the sin- 
ner's inability — ^from the unavoidable damnation of the 
heathen world. With each, with all of them, the justice 
and goodness of God is in eternal conflict, if it is unjust and 
Unmerciful to damn a being for ever, for not performing im- 
possibilities ; which, who, that has the feelings of humanity, 
lte>t to say the benevolence of a Christian, can doubt? If 
UiIb doctrine be true, why, then, shall I doubt the damnation 
<rf idiots and bfanis ? Is the one more repulsive than th« 
cither? If a heathen may justly be damned for not having 
finth in Christ, of whom he never heard, why may not my 
iimocent, unconscious babe be damned, by the same MoIoch» 
fin- a similar reason ; the injustice, the fiendish cruelty, in 
th^ cme case would be no gieater than in the other. 

5. I object to this doctrine, that it claims our belief, 
tfyi only against evidence the most convincing — evidence 
darived from the word and principles of revelation, as well 
aA from the reason and common sense of mankind — ^but» 
aHio, without a shadow of proof to support it, derived 
from any quarter. It ought not to be believed if there 
yfere no evidence to the contrary, because there is none in 
fto support; but to ask for it the credence of reasonable 
and Christian men, under these circumstances, when reason 
and Christianity equally and absolutely condemn it, and 
JtCfthing supports it, can be little short of madness; it is 
|»ieposterous in the extreme. If there was conflicting evi- 
dence — if any thing could be said in its favor — if any 
solitary reason could be urged in its support — but to ask 
ei men to believe one of the most revolting and blas- 
phemous dogmas that falsehood and fanaticism ever in- 
vited, without my reason, and in opposition to the vpcm* 
aaMdm judgment of the iiM» ai^ to tYiA ^^ifot^ <A Qi^^ 
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and to the nature and fitness of things, is a species of bold- 
ness which scarcely knows a parallel. 

6. If this doctrine is true, involving, as it does, the 
justice and goodness of God, and clothing him in the oppo- 
site and dreaded character of cruelty and maliciousness, it 
must imsettle the confidence of the universe in him, and 
cause him only to be hated and lothed by every rational 
being. Let such a sentiment once prevail — ^let the idea 
obtain that the Almighty sways such a government, and is 
actuated by such attributes, and heaven and hell will differ 
but in name. Dismay and despair, mingled with rage and 
detestation, will be the universal and only consciousness. 
Angels will join their curses with devils, and mute nature, 
if possible, would reverberate the merited anathema from 
sphere to sphere. Such a conviction must whelm creation 
in anarchy ; for it removes the only basis of order — confi- 
dence in the great Parent and Sovereign of all, and persua- 
sion that his government is established in justice and truth. 
Let this be removed, and what remains but curses and 
death ? Who could reverence and love — who could adore 
and worship such a God? None but devils and fiends, 
who should recognize, in his hated and baleful character, 
their own abhorred attributes infinitely surpassed. Thus, 
the doctrine would unavoidably anarchize and subvert the 
whole government of God. The fact itself would be en- 
tirely competent to such a result, but, much more so, the 
principles upon which it is founded, or from which it ema- 
nated. Let any one be at the pains to study the philosophy 
of his own nature — of his own mind — and he will not fail 
to come to the same conclusion. He will eee that such a 
result is legitimate to such a cause with respect to himself, 
and so with respect to all other beings similarly constituted. 

But why shall I add reasons upon this point? Is it 
possible that humanity can be so perverted as to require it? 
Jb It not 80 manifesUy detestable, that, at its bare mentirH^ 
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an nature spcmtaneouslj rises up to curse it? Where, in 
the unirerse, will it find an argument — an advocate ? Let 
it be stripped naked, and stand forth in its own true char- 
deter — ^without meretricious drapery — ^without mask or vail 
of any kind. And who shall come from heaven, or earth, 
lyr hell, to plead its cause? Who but the father of lies, 
who Hves to blaspheme, and who might dare to assert even 
this, as the very climax of his infernal blasphemies? But, 
Presbyterians, you do not believe this. It is in your creed, 
but you have abandoned it. I charge not the dreadful 
blasphemy upon you ; if any of you still cling to it, it is 
without understanding consequences. What I charge you 
with is, inconsistency in holding on to and supporting such 
a creed, and so propagating such sentiments. Be careful 
how you do this ; you see — ^you cannot but see— the appall- 
ing consequences. I have named them in candor, with all 
plainness, but in love. Do consider them in the same spirit ; 
do not take offense at their frightful and dreadful import; 
but simply ask, are they true ? and then decide accordingly. 
And will the Lord help you, and finally bring us where 
troth will shine as the day, and error disappear for ever I 
In/ant Damnation. — It is deemed proper, in connection 
with the foregoing, to say something on the subject of infant 
damnation. This horrible doctrine has, from time imme- 
morial, been charged upon Calvinists, and, certainly, not 
without abundant evidence. But it is now so universally 
disclaimed, that, we suppose, a reformation has been 
wrought upon this point. This much good has come of 
the manner in which our fathers exposed the horrors of the 
system; and, as we delight to see error renounced, we 
congratulate our friends on so much evidence of their con- 
version. All dying infants belong to the elect! Thb is 
what I suppose them now to believe. But I cannot, to save 
me, tell how, or why, they believe this; unless it be to 
escape the odium of avowing an <s^^j^\a tfiia^is&eo^^ 
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But» now, what I want to bring out distinctly is this, 
that, in renouncmg the doctrine of infant damnation, thej 
have not relieved the system a particle. It still labon 
under an odium, as horrid and detestable, as though it pro- 
fessed the old dogma. Though it now believes that no 
infants are danmed, it still believes in what is precisely tbe 
same ! Nay, it believes what is transcendently worse and 
more horrible! Its difficulties are not diminished, they 
still press it with unabated force. 

They believe that those who shall finally perish, were 
reprobated, from eternity, to destruction — that they wer© 
passed by in the decree of election, and, as a consequence, 
consigned to eternal damnation. Now, mark : this reproba- 
tion took place long ages before they were bom. It excluded 
them from heaven ; it consigned them to hell — ^irrevocably, 
unchangeably I This, millions of years before they had an 
existence. As soon as they were conceived, they were 
danmed; when bom, they were under irreversible sen- 
tence — they were virtually destroyed ! 

And, now, observe, further : the cause of this reprobation 
and consequent damnation, was their simple, inherited cor- 
ruption. It was what belonged to them in their concep- 
tion — what was engendered in the womb — ^what was given 
to them when being was given to them. They were not 
reprobated for what they would be and do, as foreseen of 
God ; but he passed them by, or reprobated them, for their 
inherited corruption alone, or what he saw them to be in 
Adam. Thus they were reprobated without any actual 
personal sin. That is, they were consigned to danmation 
when they were not a span long — unborn infants — ^and for 
what belonged to them as such, without reference to what 
they would be. Is not this infant damnation? Does it 
not show that every reprobate was damned, in the purpose 
of God, and inevitably, when, as yet, he was an unborn 
iDtant, and for what he was at that period? What else is 
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infant damnation? Can any one tell me? In wliat does 
this differ from actually casting an infant, gasping its first 
breath, into the eternal gulf? Bat this, as abundantly 
shown, all Calvinists are bound to beUeve; they cannot 
escape it. 

But I have said this is worse, in connection with othez 
points of the system, than sunple infant damnation. I re- 
peat it. A moment's attention will show you the correct- 
ness of the position. The doctrine is, that certain persons 
were reprobated to certain and unavoidable damnation when 
they were bom — ^before it. Well, now, observe, further: 
they believe that every actual sin will increase the torments 
of the damned — ^that for every abuse of mercies enjoyed, 
blessings offered, their punishment will be enhanced and 
increased. Look, for a moment, if you have the moral 
nerve, at the compound horrors of the system, in the light 
of these points. Every sin will magnify the torments of 
the damned. Now, why were they permitted to live to 
commit personal sins, and thus bcrease their torments? 
Why ? Not that they might repent — ^not that they might 
turn and hve. This was eternally impossible. Why, then, 
were they permitted to live? For this — ^read it with dis- 
may — ^that they might have an opportunity to increase 
their damnation a million-fold — that they might prepare 
for themselves a deeper, hotter, more awful hell! It 
would have been a mercy in God to have sent them to 
hell when they breathed their first sweet breath upon a 
mother's bosom! Monster of cruelty that he was, why 
did he not then send them out of life to a mitigated per- 
dition? Why did he offer them mercies, when he knew 
they could not accept them ? Why did he strive with them 
early and late ? Why did he invite them to life, when he 
knew it was absolutely impossible for them to comply, and 
when he also knew that for every such offer rejected theii 
damnation would be greatly magnififidt N^Yc^ ^i^% . ^^^ 
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it not cruel in the extreme? Would it not have be^ as 
act of transcendent generosity, Godlike compa8si(»» to 
have actually, as he did in bis purpose, sent them all to 
liell in their mfancy? Thus it appears, that the doctrine 
of actual infant damnation would greatly relieve, instead of 
increase the horrors of Calvinism. Is there any poe^le 
escape from this conclusicm? If there is, I cannot see 
it I wish I could. Dear reader, do not turn in anger 
away from this fearful imputation. Ponder it ; see if it 
is not true. I know it is most dreadful and terrific. I 
tremble to write it. When I reflect what it makes of the 
aharacter of God, I shudder! Ye angels, who dwell la 
light, «m1 see with open vision, is the God of your rap- 
turous worship such a being as this? Nay, would not 
Mch an imputation cover your heavens with dismay, and 
fill your seraphic bosoms with consternation and dread? 
Does not the universe, from the seraphim to the womi, 
pronounce it false and blasphemous? 

Sovereignty of God, — ^This subject, though ci sdSkAmA 
importance to claim a separate and distinct notice, must, 
for the present, be disposed of by a brief notice, ift con- 
nection with the foregoing. 

In Calvinism, all things are resolved into soverdgnty. 
Ko difficulty so great, but the sovereignty of God ex- 
plains it No aUurdity, or contradiction, or blasphemy 
80 appalling, but here is its defense: "Even so. Father, 
for so it seemeth good in thy sight" ''Who art diou that 
repliest against God?" ''Shall the thing formed say 
to him that formed it, why hast thou made me thus?" 

That God is sovereign, no one disputes. That he has a 
right to rule, and does rule in heaven and earth, is not even 
questioned. But we protest, in the name of reason and 
religion, and for the honor of God, against appealing to 
his soverdgnty for the purpose of propagating dan- 
dtri against bis charaQtien^^r*4ig84^ ap undentandkif aa4 
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construing it, as to bring it in conflict with his justice and 
other attributes of his nature. He has no rights incon- 
sistent with his own glorious nature — ^he has no sovereignty 
that can act adversely to his glorious perfections. He is a 
sovereign. But he is a sovereign God, not a sovereign 
devil. His is not an irresponsible, blind, capricious sover- 
eignty. His rights and his rule are not resolvable inta 
mere arbitraiy acts of will. He rules in righteousness* 
and wisdom, and truth. And what conflicts with thes^, 
God claims no right to — ^he has no right to ; to say to th^ 
contrary would be to dishonor him. The sovereignty of 
God, therefore, never should be quoted in support of, or 
excuse for, what is manifestly contrary to these. He has 
no such sovereignty. When any thing is charged to 
him which requires such a supposition, it is false and 
slanderous to God. Here is where Calvinism commits one 
pf its greatest practical blunders — a misapprehension of 
the nature of sovereignty ! It assumes that such and such 
things ai'e so — ^revealed in the Bible; and, it matters not 
how horrible the assumption, it holds itself under no obli- 
gation to consider the consequences, however glaringly 
fialse, and inconsistent, and dreadful. It is all referred 
to God's sovereignty. It is all answered in a breath: 
"Even so. Father!" Shame on s ch trifling and profana- 
tion of holy things! Suppose ye that the God of the 
universe feels himself honored with such sacrifice? Does 
he esteem such a defense — a defense which demonizes his 
character to illustrate his sovereignty? No, no, it is a 
mistake! God's sovereignty explains no principle that is 
manifestly wrong — sanctions no fact that is inconsistent 
with justice. "The Judge of the whole earth will do 
right;" he cannot do wrong. His sovereignty gives him 
DO such power. 
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CHAPTER VIII. 

THE WILL. 

Ik the present chapter we call attention more parttcu* 
larly to the Calvinian view of the will. This subject hibi 
been involved in former chapters, but it is of such imp<:^ 
tance as to demand separate and distinct treatment. 

What, then — ^it immediately becomes an important qued* 
tion — is the Calvinistic view of the will, and of agency t 
This will be better understood by reference to their ac- 
knowledged standards. 

"God hath endued the will of man with that natural 
liberty, that it is neither forced, nor, by any absolute iw- 
cesfiity of nature, determined to good or evil. 

'' Man, in his state of innocency, had freedom and power 
to will and to do that which is good and well-pleasing to 
Ood ; but yet, mutably, so that he might fall from it 

'' Man, by his fall into a state of sin, hath wholly losi 
all ability of will to any spiritual good accompanying 
talvation; so as a natural man, being altogether averse 
from that good, and dead in sin, is not able, by his owa 
strength, to convert himself, or to prepare himself thereto.** 
(Confession, chap, ix, sec. i, ii, iii.) 

This chapter gives a very inadequate account of the 
Calvinistic doctrine upon the point in question until it§ 
terms are explained, and the views of authors are con- 
sulted. It will be perfectly understood by the following 
explanations. 

In the Old and New Divinity Compared I read, "For if 
God does not possess such absolute control ov^ his crea* 
tures, that he can govern them according to his pleaeurei 
how could he have decreed any thing unconditi<Mlly ^tt" 
ceming them, since it might happen, that, in the exercise 
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of their free agency, they would act contrary to the Diyine 
purpose?" 

If this paragraph means any thing, it plainly means that 
unconditional decrees and free agency are irreconcilable; 
and, as all things are unconditionally decreed, according to 
the system there can, of course, be no free agency. 

Thomas Aquinas, quoted with approval by Witsius, says, 
" It is essential to the first principle, that it can act without 
the assistance and influence of a prior agent; so that, if the 
human will could produce any action, of which God was 
not author, the human will would have the nature of a first 
principle." 

" Nor does God only concur with the actions of second 
causes, when they act, but, also, influences the causes 
themselves to act. . . . Calvinists contend that, as 
nothing can ever come to pass without a cause, the acts 
<tf the will are never contingent, or without necessity — 
understanding by necessity, a necessity of consequence, or 
an bfaUible connection with something foregoing." (Ex- 
positor of Confession.) 

''Calvinists contend, that a power in the will to de- 
termine its own determinations, is either unmeaning, or 
supposes, contrary to the first principles of philosophy, 
something to arise without a cause; that the idea of the 
•oul exerting an act of choice, or preference, while, at the 
same time, the will is in a perfect equilibrium, or state of 
^difference, is full of absurdity and self-contradiction : and 
that, as nothing can ever come to pass without a cause, the 
acts of the will are never contingent, or without necessity-^ 
understanding, by necessity, a necessity of consequences, or 
an infallible connection with something foregoing. Accord- 
ing to CdlvifUsta, the liberty of a moral agent consists in the 
power of acting according to his choice; and those actions are 
free which are performed without any external compulsion 
or restraint, in consequence of the d^^nmnANicscA cA \^ 
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own mind. The necessitt/ of a man*s willing and acting 
in conformity to bis apprehensions and dispositions, is, in 
their opinion, fully consistent with all the liberty which can 
belong to a rational nature. The infinite Being necessarily 
wills and acts accordbg to the absolute perfection of his 
nature, yet with the highest hberty. Angels necessarily 
will according to the perfection of their nature, yet with 
full liberty ; for this sort of necessity is so far from inter- 
fering with liberty of will, that the perfection of the wUVi 
liberty lies in such a necessity" (Expositor of Cw- 
fession, p. 186.) 

''Neither does God only excite and predetermine the 
will of men to vicious actions, so far as they are actions, 
hut he likewise so excites it, that it is not possible but, thus 
acted upon, it shall act,** (Witsius.) 

''Moreover, as a second cause cannot act, unless acted 
upon, and previously moved to act, by the predetermining 
influence of the first, so, in like manner, that influence of 
the first cause is so efficacious, as, that supposing it, the 
second cause cannot but act." (lb.) 

"Every step of every individual character, receives as 
determinate a character from the hand of God, as eveiy 
mile of a planet's orbit, or every gust of wind, or every 
wave of the sea, or every particle of flying dust, or every 
rivulet of flowing water. This power of God knows no 
exceptions: it is absolute and unlimited. And, while it 
embraces the vast, it carries its resistless influences to all 
the minute and unnoticed diversities of existence. It reigns 
and operates through all the secrecies of the inner man* 
It gives birth to every purpose; it gives impulse to every 
desire; it gives shape and color to every conception; it 
wields an entire ascendency over every attribute of the 
mind : and the will, and the fancy, and the understanding, 
with all the countless variety of their hidden and fugitive 
operations, are submitted to it. It gives movement and 



direction tbrough every one point of our pilgrimage. At 
no moment of time does it abandon us. It follows us to 
the hour of death, and it carries us to our place, and to 
oar everlasting destiny in the regions beyond it" (Dr. 
Chalmers.) 

"A man chooses what appears to be good/' says Mr. 
Dick, " and he chooses it necessarily, in this sense, that he 
oould not do otherwise. The object of every volition is to 
please himself; and to suppose a man to have any other 
object, that is, to will any thing that does not please him in 
itself, or in its circumstances, is absurd: it is to suppose 
him to will and not to will at the same time. He is per^ 
feetly voluntary in his choice; but his wilUt^inefS is the 
consequence of the view which his nUnd takes of the c^ect 
presented to it, or of his prevailing disposition, 

** Those actions are free which are the effect of volition. 
In whatever manner the state of mind which gave rise to 
the volition has been produced, the liberty of the agent is 
neither greater nor less. It is the will alone which is to be 
considered, and not the means by which it has been deter- 
mined. If God foreordained certain actions, and placed 
men in such circumstances that the actions would certainly 
take place, agreeably to the laws of the mind, men are, 
nevertheless, moral agents, because they act voluntarily, 
and are responsible for the actions which consent has made 
their own. Liberty does not consist in Uie power of acting 
or not acting, but in acting from choice. The choice is 
determined by something in the mind itself, or by some- 
thing external influencing the mind; but, whatever is the 
cause, the choice makes the action free, and the agent 
accountable. If this definition of liberty be admitted, you 
will perceive that it is possible to reconcile the freedom of 
the will with absolute decrees ; but we have not got rid of 
every difficulty. By this theory, human actions appear to be 
as necessary as the motions of matter^ oceordVag to iKA Vi.>b% 
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of gravitation and attraction: and man seems to he a 
wachiTie, conecious of his movements, and consenting to them, 
hut impelled hy something different from himself. ** 

If any thing further should be esteemed necessary upon 
this point, a few selections from Dr. Emmons, a distin- 
guished divine of New England, and author of an elaborate 
work on theology, may supply the demand. He says, 
''Since the Scriptures ascribe all the actions of men to 
God, as well as to themselves, we may justly conclude 
that the Divine agency is as much concerned in the had as 
their good actions. Many are disposed to make a distinc- 
tion here, and to ascribe only the good actions of men to 
the Divine agency, while they ascribe their bad ones to the 
Divine permission. But there appears no ground for this 
distinction in Scripture or reason. Men are no more capa- 
ble of acting independently of God in one instance than 
another. If they need any kind or degree of Divine 
agency in doing good, they need precisely the same kind 
and degree of Divine agency in doing evil. 

''But there was no possible way in which he could 
dispose them to act right or wrong, but only by producing 
right or wrong volitions in their hearts. And if he pro- 
duced their bad as well as good volitions, then his agency 
was concerned in precisely the same manner in their wrong 
as in their right actions. His agency making them act, 
necessarily connects .his agency and theirs together, and 
lays a sohd foundation for ascribing their actions either t* 
him or them, or to both. 

" But, since mind cannot act any more than matter can 
move, without a Divine agency, it is absurd to suppose that 
men can be left to the freedom of their own will, to act 
or not to act, independently of Divine influence. There 
must, theiefore, be the exercise of Divine agency in every 
human action. 

"By this invisible agency upon the minds, he governs all 
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their yiews, all their thoughts, all their determinations, and 
Idl their volitions, just as he pleases, and just according to 
his secret will, which they neither know beforehand, nor 
tan resist, evade, or frustrate." 

"The plain and obvious meaning of the words freedom 
and liberty, m common speech, is the power, opportunity, 
or advantage that any one has to do as he pleases ; or, in 
other words, his being free from hinderances or impedi- 
ments in the way of doing, or conducting in any respect as 
he wills. And the contrary to liberty, whatever name we 
call that by, is a person's bemg hindered or unable to 
conduct as he will, or being necessitated to do otherwise. 

"But one thing more I would observe, concerning what* 
is vulgarly called liberty, namely, that power and oppor- 
tunity for one to do and conduct as he will, or according 
to his choice, is all that is meant by it, without taking into 
ihe meaning of the word any thing of the cause of that 
choice, or at all considering how the person came to have 
such a volition — whether it was caused by some external 
motive, or internal, habitual bias — whether it was deter- 
mined by some internal, antecedent volition, or whether 
it happened without a cause — whether it was necessarily 
connected with something foregoing, or not connected. 
Let the person come by his choice any how, yet, if he is 
Me, and there is nothing in the way to hinder his pur- 
suing and executing his will, the man is perfectly free, 
according to the primary and common notion of freedom." 
(Edwards on the Will, p. 12.) 

"That every act of the will has some cause, and, con- 
sequently, has a necessary connection with its cause, and 
80 b necessary, a necessity of connection and consequence 
is evident by this, that every act of the will whatsoever is 
excited by some motive. 

"But if every act of the will b excited by a motive; 
tlien that motive b the cause of the act. 'VL Vltkft «ftX& ^ 
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the will sre excited by motires, then motives are the catu$ 
of their beitiff excited, or, what is the same thing, the cause 
qf their existence. And if so, the existence of the acts of 
the will IS properly the effects of their motives. Motives do 
nothing, as motives or inducements, but bj their influence; 
and so much as is done bj their influence is the effect 
of them. For that is the motive of an effect, something 
that is brought to pass by the influence of something else. 
And if volitions are properly the effects of motives, then 
they are necessarily connected with their moCives — every 
effect and event being, as was proved before, necessarily 
connected with that which is the proper ground and reason 
of its existence. Thus it is manifest, that volition is neces- 
sary, and is not from any self-determining power in the 
will; the volition which is caused by pre\^ous motive and 
inducement, is not caused by the will exercising a sovereign 
power over itself, to cause, determine, and excite voUtioos 
in iteelf." (Edwards on the Will, pp. 26, 27.) 

The view given in this quotation, is the view elaborately 
sustained in Mr. Edwards' celebrated work on the will 
The whole work b based, for the defense of this view, 
against Arminian notions of liberty. It will not be neces* 
sary to quote more largely upon this point, as our simple 
object, in these quotations, is to learn the view oi the 
authors referred to, without examining their particular 
merits. 

** The liberty of a moral agent consists in the power of 
acting according to his choice; and those actions are free 
which are performed without any external compulsion or 
restraint^ in consequence of the determination of his own 
mind. 

" The various changes upon matter, which are the events 
of the natural world, arise from a succession of operations, 
every one of which, being the effect of something previous, 
heoom^ in ils tivn, H^ emim of sometiking whicb fidlowa. 
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The particular determinations of mind, which may be con- 
sidered as events arising in the moral world, have their 
eouues, also, which we are accustomed to call motives, that 
is, inducements to act in a particular manner, which arise 
from the objects presented to the mind, and the views of 
those objects which the mind entertains. The causes of 
the events in the natural world are efficient causes, which 
act upon matter ; the causes of events in the moral world 
are final causes, with reference to which the mind, in which 
the action originates, proceeds voluntarily and deliberately 
to put forth its own powers. But the direction of the 
action toward its final cause is not less certain, than the* 
direction of the motion produced in an inert, passive sub- 
itance, by the form impressed upon it, which is the effi- 
cient cause of the motion." (Hill, pp. 551, 552.) 

" It is essential to a soul to have a moral disposition, good 
or bad, or a mixture of both ; and according to what is the 
prevailing moral disposition of the soul must be the moral 
actings of the will. [Query : How did a holy nature make 
an unholy volition?] Hence, there is a great difference in 
regard to the freedom of the will in the different states of 
man. In the state of innocence, the natural inclination of 
man's will was only to good ; but it was liable to change 
through the influence of temptations, and, therefore, free 
to choose evil. In his natural corrupt state, man freely 
chooses evil; and he cannot do otherwise, being imder 
bondage of sin. In the state of grace, ke has a free will, 
partly to good <ind partly to evil. In this state there is a 
ifiixture of two opposite moral dispositions ; and as some- 
times the one and sometimes the other prevails, so the will 
sometimes chooses that which is good, and sometimes that 
which is evil." (Expositor of the Confession, p. 187.) 

From the above quotations we make the following de- 
ductions : 

1. Calvinists believe that every vo&tf>Xk, ox fS&i^Afi^ >^ ^^^ 
19* 



necessarj result of aa influence exerted upon the mind, 
through the agency of motives. In other words, they be* 
lieve that such is the constitution of the human mind, thai 
it cannot will at all without a motive, and that, when it 
does will, it cannot will otherwise under the circumstances, 
because the particular exercise of will is the necessary 
e£fect of the motives then operating upon the mind. 

2. They believe that free agency consists, not in th« 
power to originate and govern volitions, but in the power 
one has to do according to his volitions. 

We insist that this view of the subject involves fatalism, 
and is entirely inconsistent with the free agency of man. 
And this must appear with the slightest examination. 

The doctrine is, that, when a man makes a choice, or puts 
forth an exercise of will, he cannot, under the circuns* 
stances, make any other choice ; the motives presented to 
his mmd are such as to necessitate this particular choice, 
and to render any other impossible. Now, is it not nuinifest» 
that this renders roan the victim of inexorable necessity. 
What he chooses he is coerced to choose, without the 
possibility of an opposite choice, by irresistible power. 
What matters it, though you say he acts from choice, or 
voluntarily, and is, therefore, free? Is it not certain that 
choice itself is forced upon him, and, hence, that he is not 
free? 

I cannot do better here, than to quote from the distin- 
guished Dr. Beecher: '* Choice, in its very nature, implies 
the possibility of a different, or contrary election, to that 
which is made. There is always an alternative to that 
which the mind decides on, with the consciousness of 
choosing either. In the simplest form of alternative, it is 
to choose or not to choose, in a given way; but, in most 
cases, the alternatives^ lie between two or many objects of 
choice presented to the mind ; and, if you Jeny to mind 
aim 4itiaatt(iFe pQ.wev!HHf you insist, thaj^ by a com^utimi 
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anterior to choice, of the nature of natural cause to its 
effect* the choice which takes place can come» and cannot 
but come, into being, and that none other than this can, by 
i^y possibility, exist, you have as ^perfect a fatality of chmce 
at ever Fagcm, or Atheist, or Antinomian, conceived. The 
question of free will is not whether man chooses — ^this is 
notorious — ^none deny it; but whether his choice is free, as 
opposed to a fatal necessity — as opposed to. the laws of 
instinct and natural causation — whether it is the act of a 
mind so qualified for choice, as to decide between alterna- 
tives,, uncaused by the energy of a natural cause to its 
effect — ^whether it is the act of an agent, who might have 
abstained from the choice he made, and made one which he 
did not. To speak of a choice as being free, which is pro- 
duced by the laws of natural necessity, and which cannot 
but be when and what it is — more, that the effects of 
natural causes con goyem the time, and manner, and quali- 
ties of their being — ^is a perversion of language. 

" To illustrate the fatality of an agency, in which choice 
is the unavoidable effect of a natural, constitutional, and 
coercive causation, let us suppose an extended manufactory^ 
all whose wheels, like those in Ezekiel's vision, were inspired 
with intelligence and instinct with life — some crying holy ! 
holy ! as they rolled, and others aloud blaspheming God — 
all voluntary in their praises and blasphemies; but the 
volitions, hke the motions of the wheels themselves, pro- 
duced by the great water-wheel and the various bands, 
which kept the motion, and the adoration, and the blasphemy 
agoing: how much accountability would attach to these 
praises and blasphemies produced by the laws of water- 
power? and what would it avail to say, as a reason for 
justifying God in punishing these blasphemies, 0, but they 
are free, they are voluntary, they choose to blaspheme? 
Truly, indeed, they blaspheme voluntarily ; but their choice 
to do so is necessary in the same &eQ&^ l\i%\i\)ck^ \ssk^%s&.^\ 



S24 THX wux. [chap. tOL 

the great wheel, which the water, by the power of gravityr 
turns, is necessary, and just as destitute of accountabOilj^ 

"Choice, without the possibility of other or contraiy 
choice, is the immemorial doctrine of fatalism; the theory 
of choice, that it is what it is by a natural, constitutional 
necessity, and that a man cannot help choosing what he 
does choose, and can by no possibility choose otherwise, is 
the doctrine of fatalism in all its forms.'' 

So writes one of the most venerable and learned living 
Presbyterian ministers, who has the boldness to think and 
speak his own sentiments. He sustains this viow with an 
amount of learning worthy of himself and the subject. 

The same point has been thus stated by Joufiroy, a dis- 
tinguished French writer: "The principal propositions of 
the supporters of this sjBtem, arc as follows: in the first 
place, they assert as a fact, that every volition has a motive; 
in the second place, they say, that if the motive which acts 
upon the will is a simple and single one, the motive wiU 
necessarily determine it; but if there are several motives 
operating at the same time, the strongest will determine it 
Such, gentlemen, is the argument of the friends of this 
system." (P. 96.) 

I have not thought it necessary, in this connection, to 
refer to the use of a variety of terms commonly incorpo- 
rated in the controversy about the will. The only point we 
have deemed important to particularize, we find in the 
proposition, that " motives are causes of which volitions are 
efiects." Upon this simple proposition, the whole contro- 
versy turns. If it is true, the Calvinian view of the wiH is 
true. If it is false, the Calvinian view of the will is false. 
It forms the direct issue. 

It is presumed upon this point there will be no quibbling — 
no equivocation. We have already shown that the view 
thus stated, results consequentially from the doctrine of 
decrees, by showing t\xat,\! Qod d^cx^^ ^vv W&oever comes 
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^o pass^ he must hare decreed what each distinct volition 
should be; and his decree being the necessity or necessi- 
tating cause of the thing decreed, it was, therefore, the 
cause of volitions. This we have shown before conse- 
quentially; and now, from a more direct examination of the 
doctrine of will, we learn that what was then a logical 
deduction, is, in fact, a matter of faith; the volition ia 
determined by the force of motives — motives are arranged 
by the providence of God — ^and so the decree of God, with 
respect to vohtions, is executed, or brought about by his 
providence. 

This view b given as the most moderate and least objec- 
tionable. Many Calvinists have, indeed, asserted that voh 
tions are produced by the direct agency of God, and it might 
be shown that such is a legitimate consequence of other 
points of the system; but we select this as the explanation of 
the more moderate school, and the now prevailing sentiment 
of Calvinistic Churches. 

Calvinists become angry with us when we accuse them 
of denying the free agency of man. Now, that there may 
be no mistake here, we call attention to this^ point. Calvin- 
ists do believe in free, agency, according to their definition ; 
that is, "the power or opport\mity any one has to do as he 
pleases." They do beheve that a man can do as he pleases 
when he is not prevented ; but they do not believe that a man 
has any control over his choices — they do not believe that 
he is able to choose differently from what he does — ^they do 
not think that such a power is necessary to constitute free 
agency. Now, we shall show that all the consequences of 
sheer fatalism are included in their doctrine and definition of 
freedom; that, though they believe in what they are 
pleased to call free agency, yet they do not, in fact, include 
the idea of actual Uberty therein, but leave it embarrassed 
with inexorable necessity. 

That I have stated their viewa ia t\ie\e%ie^. ^^s^juiss&afi)^ 
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form, in the most moderate tone, I think most be admitted 
by all candid judges: it only remains, therefore, that I 
proceed to point out consequences, and then it will be for 
my readers to decide, whether the consequences thus de- 
duced do actually flow or not. 

1. And, first, I object to this doctrine of the will, that it 
is directly opposed to the consciousness of mankind. Here, 
again, I will employ the language of the venerable Dr. 
Beecher: * Of nothing are men more thoroughly informed, 
or more competent to judge unerringly, than in respect to 
their voluntary action, as coerced or free. Testimony may 
mislead, and the sense, by disease, may deceive, but con- 
sciousness is the end of all controversy ; its evidence cannot 
be increased, and, if it be distrusted, there is no alternative 
but universal skepticism. Our consciousness of the mode 
of mental action in choice, as uncoerced and free, equals 
our consciousness of existence itself; and the man who 
doubts either, gives indications of needing medical treat- 
ment, instead of argument. When a man does wrong, and 
then reflects upon the act, he feels that he was free, and k 
responsible ; and so when he looks forward to a future action* 

"And because this consciousness is in men, you never 
can reason them out of a sense of their accountability. 
Many have tried it, but none have effectually, or for any 
length of time, succeeded ; and the reason is plain, there is 
nothing which the mind is more conscious of, than the fact 
of its own voluntary action with the power of acting right 
or wrong: the mind sees, and knows, and regrets, when it 
has done wrong. Take away this consciousness, and there 
is no remorse. You cannot produce remorse, as long as a 
man feels that his act was not his own — that it was not 
voluntary, but the effect of compidsion : he may dread the 
consequences, but you never can make him feel remorse for 
the act on its own account. This is the reason why meo 
who have reasoned away the existence of God, and aigued 
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to prove that the soul is nothing but matter, know, as soon 
as they reflect, that all their reasoning is fals^. There is a 
lamp within they cannot extinguish ; and, after all their 
metaphysics, they are conscious that they act freely, and 
that there is a God to whom they are accoimtable; and 
hence it is, that when they cross the ocean, and a storm 
comes on, and they expect to go to the bottom, they begin 
straightway to pray to God and confess their sins. 

"The natural impossibility of choosing otherwise than 
we do choose, is contrary, then, not only to the common 
tense and intuitive perceptions of men, but contrary to their 
mtemal consciousness. There is a deep and imiversal 
consciousness in all men, as to the freedom of choice ; and 
m denying this, you reverse God's constitution of man~ 
jou assume that God gave a deceptive constitution to mind, 
or a deceptive consciousness." 

Upon this point, Mahan, in his excellent little work on 
the will — a complete refutation of Edwards — says, "We 
may pile demonstration upon demonstration in favor of the 
doctrine of necessity, still, as the mind falls back upon the 
spontaneous affirmations of its own intelligence, it finds, in 
the depths of its inner being, a higher demonstration of the 
£act, that that doctrine is» and must be, false — ^that man is 
not the agent which that doctrine affirms him to be." 

It is still more elegantly expressed by Joufiroy : he says, 
•* If there is one familiar feeling of which we are distinctly 
and vividly conscious, it surely is that which we experience 
when we make a choice. Whatever the force of the motive 
which we. obey, we yet perceive a wide distinction between 
the influence of this motive, and any thing which can be 
ealled constraint. Indeed, we feel distinctly, that in yield- 
ing to this motive, that is to say, in resolving in conformity 
with it, we are entirely able not to form this resolve. If, 
(or, instance, when standing at a window, I determine not to 
tbtow myself into the street, I feel l^iflA. \\. ^e^iA&^V^^ 
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upoD mj-self to form an opposite determination; only, I 
KLj, I should then be a fool ; and being rational, I remain 
where I am. But that I am free to be a fool, and to throw 
myself down, is to me most evident. If any of my audi- 
ence are capable of confounding in their minds the fact» 
that a biUiard ball on a table is put in motion by a stroke, 
with the fact, that a Tolition is produced in my mind when I 
seek to know what is my reasonable course of conduct, and 
think I discover it — if there are any here, who can see a sim- 
ilarity between the action of one ball on another, and the in« 
fiuence of a motive on my volition, then have I nothing mon 
to say. But no one can imagine a similarity between the 
two; at least, no one who has not taken sides on the ques* 
tion, and given up his mind to some system, of which it is a 
consequence that some necessity must control our vohtioa 
and acts, can confoimd two facts in their nature so dissimUar, 
as the action of one ball upon another, and the influence 
of a motive on the determinations of my wiU. The whole 
question — and I beg you again to remark it — depends upon 
llie fact, whether you know that the influence which the 
motive exercises over the will is a constraining force or not 
For myself, I say, that my inward feeling answers in the 
negative, and that, under the influence of all motives, I 
retain, in every case, a distinct consciousness of a power of 
acting in opposition to what they advise and direct. 

" When I attempt thus to bring argument for the sake 
of proving that we are free, and that motives do not exer- 
cise a controlling force over us, I feel as uncomfortable as 
if I were answering one who should deny our power of 
moving or walking. To employ argument in refuting such 
an opinion, seems like some game of logic ; for I have to 
oppose to this opinion a plain, decisive fact — a fact, the 
consciousness of which I can never lose, and which is in 
accordance with common forms of speech in all languages, 
witb the universal faith, and with the established praotiees 
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ci manldnd : and I smile to think, that when I can utterly 
destroy the system of necessity, by merely bringing it 
in conflict with this fact, I should be seeking superfluous 
trains of reasoning to oppose it with. This fact, which we 
cannot escape from, is one which consciousness bears wit- 
ness to, when placed under the influence of the strongest 
possible motive, say, self-preservation. I feel, distinctly, 
that it depends upon myself, and only upon myself, whether 
I shall yield to or resist this motive, and do or refrain from 
what it recommends. I can conceive, indeed, that a man 
may deny this evident fact ; for to what length of delusion 
will not the spirit of theory and system carry us ? But I 
will ask him, am I not justified in not admitting this pecu- 
liar opinion of a small body of men, when I see that tven 
they a^t and speak as if they agreed in my opinion — ^when 
I see the most logical among them form a scheme of ethics, 
and give rules for conduct — when I find in every tongue 
the words, right and wrong, punishment and reward, merit 
and demerit — when the whole human race agree in being 
indignant against him who does wrong, and in admiring him 
who does right — when, indeed, there b not an event in 
human life which does not imply, necessarily, and in a 
thousand different ways, this very freedom of will of which 
I feel so sensibly and deeply conscious ? I have certainly 
some right to feel strengthened in my opinion by so many 
testimonies to its truth, and by its perfect accordance 
with what I see about me. And were there no stronger 
objections against the doctrine which denies human free* 
dom, than this universal contradiction which it ofliers to all 
human belief, conduct, and language, to all judgments and 
feelings, it would, even then, be more completely answered 
than it deserves." 

Thus we see that the Calvinian view of the will is op- 
posed to the consciousness of mankind. When it is stated, 
eyery man feels within himself the con&<su)\3fis&»ei& \5mj^» "-^"^ 
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false — ^that it is not in accordance witli his constitution. li 
may be mystified and drowned with bewildering terms, aod 
encumbered with intricate speculations, and burdened with 
senseless distmctions, but deep beneath it all, the plain 
man and the scholar, all men alike, feel a consdousuess 
that the will is essentially free — that volitions are not 
necessitated. This consciousness of mankind is not only 
detected by each man in his own bosom, but it is out- 
wardly manifested and ej^pressed, involuntarily and, in a 
great variety of ways, constantly by others ; as, for u^tanoe^ 
in the universal conviction of mankind, that th^ former 
course of conduct might have been different from what i& 
I will venture to afi&rm, that there is not a person on earth 
who has not this confiction resting upon his Blind, ia 
respect to his own past life. It is important to analyze 
this conviction, in order to mark distinctly its bearing 
upon our present inquiries. This convictioa is not the 
belief, that, if our circumstances had been different, we 
might have acted differently from what we did; but a 
firm persuasion, that, imder precisely the same circum- 
stances, o\u: volition and act might have been the precise 
contrary of what they were. This conviction, that, with- 
out any change of circumstances, our past course of life 
might have been different from what it was, rests upon 
every mind on earth, in which the remembrance oi the past 
dwells. Kow this universal conviction is totally false — and 
when, then, can consciousness be trusted? — ^if the doctrine 
of necessity is true. The doctrine of the Hberty of the will 
must be true, or the universal intelligence is a perpetual 
falsehood. 

In reference to all deliberate determinations of the will 
in time past, the remembrance of them is attended with 
a consciousness the most positive, that, in the same 
identical circiunstances, determinations precisely opposita 
fmght have been otiginated. Let any one recall any suoh 
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iletermkntiovi, and th^ eonsciousbess of k pcmet to hsir^ 
determined differently, will be just as distinctly recalled as 
the act itself. He cannot be more sure that lie has willed 
ttt all, than he will be that he might have willed dif- 
ferently. But all these affirmations of consciousness are 
liaise, if the doctrine of liberty is not true. 

The e^tence of such a consciousness is further evinced 
in the condenmation or approbation we exercise With re^ 
Bpect to other men, in view of their determinations and 
nets. These are always accompanied with the conviction, 
feffising from the consciousness of human freedom, thai 
they might, under the circumstances, hare acted and de- 
termined differently. And if this conviction could be dis- 
placed, we would no more condemn or approve them thaii 
we do an avalanche or earthquake, rain ot sunshine. 

But, further : not only with respect to the pakt, but mik 
respect to the present, also, we are now distinctly coa- 
teidus, that, with regard to the particular object submitted 
to our minds, tmder the identical circumstances existiilj^, 
any one of a number of different determinations is equally 
or as certaiAly possible. Every man is as conscious of thb 
Uh he is of his existence. 

22. I object to this doctrine of the will, further, that it 
involves sheer fatalism — ^utiiversal necessity. This point iM 
thus expHtesed by Mahan: "If this doctrine is true, it is 
demonstrably evident^ that ia no instance, real or sup- 
posable, have men any power whatever, to will oi^ to act 
differently from what they do. The connectioft betweeli 
the determinations of the will and their consequents, ex- 
ternal and internal, is absolutely necessary. Constituted 
as I now am, if I will, for example, a particular motion of 
my hand or arm, no other movement, in the circumstances, 
was possible, and this movement could not but take place. 
The same holds true of all consequents, exterfial or in- 
tMial 6f all acts of thfe will. Lei lafc ncr^ w5k^V«^ "^^^^ 
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tliese acts of the will are themselves the necessary conse- 
quents of the circumstances in which they originate. In 
what conceivable sense, then, have men, in the circum- 
stances in which Providence places them, power either to 
will or to act differently from what they do ? Here, theoi 
is absolute, universal necessity. The motive must produce 
the volition ; the vohtion must produce the act ; and all the 
circumstances taken together constitute the motive." 

Well, now, the creature can have no control of the 
motives ; that is, he cannot prearrange motives to produce 
in him certain volitions; because, to determine to make 
such a prearrangement is a volition, and this volition 
cannot take place without a motive to produce it; so he 
is utterly, and without mitigation, doomed to the despotism 
of such motives as exist, bringing in their train, as cause 
produces effects, other motives, and these producing their 
legitimate exercises of will. Fate runs through all. Every 
Hletermination and act is immediately connected with a cause 
foregoing, which produces it as a necessary effect. 

8. It follows from this system, not only that all things 
are necessary, but, also, that each individual thing is the 
best possible in its place and relations. God is the first 
mover — ^the first link in this endless chain of causation. 
From him, ultimately, all motion proceeds. All vohtions 
and acts, therefore, have for their ultimate cause infinite 
Wisdom. All that has been, all that is, all that will be, 
are connected by an absolute necessity with the same great 
Source. There may be a million intermediate, transmitting 
links, but, through all, they trace back to the First Cause. 
It would be the height of absurdity to suppose it possible 
for any thing to be different from what it is, or to suppose 
that any change could make any thing better than what it 
is ; for all that is, is by absolute necessity ; and all that is, 
is just what and when infinite Wisdom has made it and dis- 
posed of it. No difference what it is, therefore — whether 
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laiiTder, inoesti idolatry^ or what noi-^it is the best thin|( 
in that place, or the great First Cause is at fault. If that 
ir}ach tre eall evil in reality be evil, then it must be both 
necessary evil, imd evil having its origin m infinite WisdooL 
It is vam to say that man is the agent, in the strict accepta- 
tion of the word; he is — ^he can be no more than one of 
the linkci through which causation is traced back to God. 
I3 not this fearful? 

4. If this doctrine be true, man cannot be responsible 
or ac^omntable for eiiheif his volitions or acts— cannot be 
Mbje6t of praise or blame. God himself is the only re- 
sponsible being in the universe, as all causation — agency 
prapei^-^-^erminates in him. This is so manifest, it is ques- 
tioiidble whether any man, in the possession of his reft- 
fl6A, t&& mneerely doubt it. The idea of obligntion, of 
merit and demerit, and of the consequent propriety of 
rewnrdd atid puiiishinents, are chuneras. To conceive of a 
hfiiag d^serviiig praise ot blame for volitions or actions, 
irhi<ih occurred under circumstattccs in which none other 
-wtn possible, aftd iii which theito could not possibly but 
fe«, h ftbftolutely impossible. The human mmd has not 
power to entertain iirtich a conception. Let any one under- 
take it, and he will find it aA imposable as to concdve of 
the annihilation of space, or of an event occurring without 
A eamN!. Hufttftn intelligence, as the consciousness of every 
(me of Iffy feadei*^ will stfe^, is incapable of affirming such 
ft contradiction. 

The gmtmd 6t MAm^worthinesd is not only the percep- 
tion of ih6 d]ff€ren<ie between right ftnd wrong, and the 
conviction thdi ^ right Oftght to be done, but the posses- 
sion of li potrer to do the tight, and refrfun from the 
wrong. But if every volition is fixed by absolute necessity, 
then nmther can the individual be supposed to have power 
to do otherwise than he actually does, nor, all things c<Hi- 
ttdere^ can it be supposed ^re c^uM hAve been, at thiM 
-20* 
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present moment any other volition. The Yolition is fixed, 
and fixed bj infinite Wisdom. We cannot escape from this 
difficulty, by perpetually ringing the changes of, "He can 
if he will," ** he could if he would ;" the thing is, he cannot 
will — ^he has no power competent to do the very thing 
which is required, and, hence, cannot Be responsible. 

Shall it be said, " that, in looking for the ground of ac- 
countability, men never go beyond the fact of voluntariness; 
they look not for the cause of vohtions themselves ; if the 
deed, whether good or evil, be voluntary, that satisfies? 
This is, no doubt, true; we are satisfied that men are 
accountable for acts which are voluntary; but this is he- 
cause all men include, unfailingly, both in their theory and 
consciousness, the supposition of powers of agency unhin- 
dered and uncoerced by any fatal necessity. But convince 
them that choice is an effect, over which mind has no more 
control than over drops of rain, and the common sense of 
the world would revolt against the accountability of choice, 
merely because it was choice." The view of the will here 
offered, is, beyond all question, as diametrically opposed 
to accountability as it is to freedom ; indeed, by the conmion 
consent of mankind — a consent founded in consciousness 
itself — these must stand or fall together, and cannot exist 
separately. 

5. But if the foregoing be true, then men cannot be 
required to do differently from what they do ; for to require 
this, is to require an absolute impossibility. Any law or 
lawgiver making such requirement, is the perfection of 
tyranny. There can be no cruelty, no oppression, more 
unreasonable, more unjust, than this. To imagine it, is blas- 
phemously to cast inconceivable odium on the character of 
God. Dr. Beecher has well said upon this point, " God re- 
quires of his subjects only conformity to himself — to his own 
moral excellences — but he admits of no obligation on him- 
self to work impossibilities; and does he impose obligations 
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on his subjects which he himself refuses to assume ? Ho 
does not regard it as an excellence in himself to work 
impossilHlities ; does he command it as a virtue in his sub* 
jects? He has no desire to work impossibilities himself, 
why should he desire it in his creatures? He has never 
tried, and never will try, to work an impossibility ; and why 
should he command his creatures to do what he neither 
desires nor tries to accomplish? He cannot work impossi- 
bilities ; and how can it be thought that he will require of 
his creatures that which he himself cannot do?** Such is 
one of the fearful consequences to which this scheme inev- 
itably leads. Either God cannot require men to do dififer- 
ently from what they do, and, if this be so, then he does 
not require them to obey his laws; for these laws en- 
join a dififerent conduct : or, if God does require men to do 
differently, then he requires them to do what is absolutely 
impos^ble — ^to do what Omnipotence cannot do— nay, to 
resist and overcome Omnipotence; for it is the causation 
emanating from Omnipotence which he is required to resist. 
Can a God of justice make such a requisition as this? 

But if such a requirement cannot be made — ^if the idea 
Ib startling blasphemy — and who can think it is less — ^what 
must be our amazement to learn, not only that such require- 
ments are made, but additionally for non-compliance, the 
wretch, who may be found guilty, is to be pimished in hell 
throughout an endless eternity! Think of such a doom, 
and answer yoiu*self the question, can God be a monster 
capable, of such appalling ferocity? The devil that would 
torment his victim in flames through millions of years, for 
not annihilating the universe, with only power sufficient to 
crush a moth, would be the impersonation of mercy and 
loveliness compared with such a being as this. 

If this doctrine is true, at the final judgment the con-, 
science and intelligence of the universe must be on the side, 
of the eandesnmed. Suppose that when the conduct of the. 
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wicked thill be revealed at that daj, another fact ihall 
itand out with equal conspicuousness, namely, that Ood 
himself had placed these beings where but one course of 
conduct was open to them, and that coarse ihejr could not 
but pursue — namely, the course which they did purBne— 
and that, having pursued this course, the only one posnUe^ 
they are now to be punished with everlasting de6tructi<^ 
from the presence of God and the glory of his power, most 
not the intelligence of the uidverse pronounce such a sen* 
tence unjust ? Tet all this must be true, or the neeesaty 
£alse. Who can believe that the pillars of .God's eternal 
government rest upon such a doctrine? A resort to blank 
Atheism, to hopeless deaths would be a refuge from an 
existence under the mconceivable misrule and tormenting 
despotism of such a God. 

6. I object, further, if this doctrine be true, probation k 
an infinite absurdity. We might, with the same propriety, 
lepresent the specimens in the laboratory of the chemist si 
on probation, as men, if their actions are the necessary 
result of the circumstances in which Ommpotence has 
phioed them. What must intelligent bdngs think of pro- 
bation for a state of eternal retribution, based on such 
principles ? Is it not a mockery? 

7. I object, if this doctrine be true, all the exhortations 
and persuasions which call upon the man to bestir himself^ 
to think, to plan, to act — ^are inconsistent and absurd. In 
ail such persuasions, the man is urged to win or put forth 
volitions, as if he were the author or determmer of volitions. 
It may be replied, that the man does will, that the volitions 
are M^ volitions. But, allowing them to be his in a certain 
sense, the point of diflScuIty is here : they are made his, by 
being wrought in him atf a passive subject ; they are not 
his in the sense of his being then* prime cause. Tou exhort 
and persuade him to arouse himself to activity; but what 
if his reai conditidii, aeeordln^ to this mtexia? th« 
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exhortations and persnaaons do themselves contain the mo- 
tive power; and, instead of arousing himself to action — the 
thing exhorted — he is absolutely and necessarily passive un- 
der the motive you present. If he does not act, he is not 
at fault, but the motive ; the defect is in the motive, not in 
the man. He cannot act without a sufficient motive ; and 
that he does not act, is proof that the motive is not suffi- 
cient. To blame him, therefore, is to blame him for not 
performing an impossibility. Whether he be moved or not 
as truly and as absolutely depends upon the motives you 
present, as the removing of any material mass depends 
upon the power or labor applied. When I bring motives 
before the minds of my fellow-beings in the proper relation, 
the voHtion is necessarily produced ; but let me not forget, 
that, in bringing these motives, I put forth volitions, and 
that, of course— according to the system — I am myself 
moved under the necessity of some antecedent motive. My 
persuasiims and exhortations are necessary sequents, as well 
as necessary antecedents. The water must run through 
the water course ; the wheel must turn under the force of 
the current. I must exhort and persuade when motives 
determine me; the mind I address must yield, when the 
motives are properly selected and applied to it ! Was there 
ever a more admirable system of fatalism than this ? AH 
volitions and actions, linked together in one endless chain 
of causation, reaching back to the first great Mover, as the 
sole and only cause ! The connection between the volition 
and the strongest motive, is as absolute and necessary as 
the connection between any cause and its effect. The 
movements of mind, as a consequence of this system, are 
as absolutely fixed and rigidly necessary, as the movements 
of the material creation under the forces which cause its 
changes. How utterly absurd, therefore, to address exhor- 
teticms, advices, and reproofs to men, with respect to their 
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purposes and actions ! Just with the same pfropriety xnight 
we urge and entreat the water* wheel to rereive its motion, 
and roll round against the current — ^the nenre to convey nd 
sensation, imder the most painful operation — ^the eye to look 
upon the full, blazing sun, without inconyenience — ^the earth 
itself to stand still, when Omnipotence ui^es it forward* 
the advice would be as proper in one case as the other. If 
it is manifestly absurd in the latter case, it is no more so 
than in the former. A mind, «every one of whose deter* 
minaUons is absolutely fixed by the force oi motives, can 
no m<Nre of itself make different determinations, than matter 
can, of itself, act contrary to the force which impels it 
Therefore, if causation is in the motive, so is responsilHiity; 
and men would act wisely no more to exhort, advise, or 
reprove each other, but address themselves to the consid- 
eration alone of external causes. But is this so? Is man 
the thing here represented? the mere sport of outward 
influence, without power, without agency? He 1% or Oai*^ 
vinism is radically false. 

8. I object, further, to this doctrine, in the language of 
Tappan, "It is another consequence, that there can be 
nothing evil in itself. If infinite wisdom and goodness are 
the highest form of moral perfection, as, indeed> their very 
names imply, then all the necessary consequences of these 
must partake of their nature. Infinite wisdom and good- 
ness, as principles, can only envelop parts of themselves. 
It would be the destruction of logic to deny this. It 
would annihilate every conclusion that has ever be^ 
dravni. If it be said, that infinite Wisdom has promulged 
a law which defines clearly what is essentially right, and 
that it is a fact that volitions do transgress this law, still 
this cannot affect what is said above. The promulgation of 
the law was but a necessary development of infinite Wisdom; 
and the volition which transgresses it, is a development of 



the same nature. If thia seems contradictory, I cannot 
help U. It is drawn from the system, and the system alone 
la ^responsible for its conclusions." 

9. I object to the doctrine, that it is as fatal to freed(Mii 
in the Divine as well as the human mind. I cannot better 
express this point than by substituting the language of, 
Fisk: "It is argued, that to maintain the doctrine of spon- 
taneous Yolition, independent of the control of motives* 
iJDtvolves the absurdity, that 'our volitions are excited 
without any intelligent reason whatever, and as the efiect^ 
eiCNisequently, of nothing better than a mere brute or 
S!enseless mechanism.' Now» if this has any bearing on 
the question, it relates not to human mind and human voli- 
ti<His merely, but to mind in general, and must apply to 
the Divine mmd. The same may he said, in fact, of most 
of the arguments that are brought in favor uf this doc* 
trine. Calvinists are convinced of this; and, hence, this^ 
also^ is a part of their creed. It was defended by Ed* 
wards, and is thus avowed hy Upham in his system of 
Mental Philosophy. Speaking of the control of motives, 
he says : ' Our condition, in this respect, seems to be essen- 
tially the same with that of the supreme Being himself; 
he is ineuitablf governed m all his doings, by what, in the 
great range of events, is wisest and best.' Thus, the 
divine Being is, according to this theory, and by the express 
showing of the leading advocates of the theory, * inevitahlyt* 
made a suhordinate to a superior. It is beUeved there is not 
avoiding this conclusion ; and, what then ? Why, then, the 
doctiine makes God a necessary agent, and leads to Athe- 
ism! It is nearly, if not exactly, the same as the old 
heathen doctnne of fate. The ancient heathen supposed 
that Jupiter himself, the omnipotent father of the gods and 
taoi, must yield to .fate. Modem Christians teach that 
there is a certain fitness of things, certain constitutional 
relations, existing ind^endent of the Diyioft ii(\ll> ^VL^ 
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Ood himself cannot supersede, but to which he must yield. 
How does this sink at once both the natural and moral 
perfections of God! The exercises of his wisdom and 
goodness, are nothing more than the result of certain fixed 
and irresistible influences. Fixed, not hj God himself, for 
that would be to give up the doctrine ; for, in that case, in 
the order of cause and effect, the Divine mind must have 
acted without control of motives, if this law of motive 
influence did not exist until the Divine volition willed it into 
being; and if he could once act independent of this con- 
trol, he might so act for ever, and the argument, built on 
the absurdity of volition without an intelligent reason, 
would be contradicted. But if that argument has any 
weight, it fixes, in the order of cause and effect, a para- 
mount influence eternally antecedent to the exercise of the 
Divine mind, and controlling that mind with irresistible 
■way. This is fate ! this is Atheism ! Once set up an influ- 
ence that controls the Divine mmd, call that influence what 
you please — ^fitness of things, fate, energy of nature, or 
necessary relation — and that moment you make God a 
subordinate ; you hurl hiltn from his throne of sovereignty, 
and make him the instrument of a superior. Of what use 
is such a Deity? Might we not as well have none? nay, 
better, as it seems to me, if, under the control of his own 
motive influence, he is led to create beings susceptible of 
suffering, and fix the relations of those beings to the motives 
around them such, that, by a law of their nature, they 
are 'inevitably' led to sin and endless woe? Is it to be 
wondered at, that many Calvinists have become infidels? 
This doctrine of motives is the very essence of the system 
o^ Spinoza, whose deity T^as the enerpy of nature. The 
supreme, controlling power of Dr. Edwards and his fol- 
lowers, is the energy of motives, which exist in the nature of 
things, anterior to the will of God. Can any one pcMnt out 
^n essential difference between the two systems?" 
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1 0. Fisk continues : ''Another argument against the Cal- 
Vinistic doctrine of motives, is that it leads to materialism. 
Hie doctrine, it mil be recollected, is this : when the mind 
is brought into connection with objects of choice, it is 
inevitably led, by a law of its nature, to the selection of 
tme rather than of the other, unless there is a perfect 
equality between them ; in which case I suppose, of course, 
the mind must remain in equilibrium; for it moves only 
by the influence of motives, and to the same degree, and 
in the same direction, with motive influences; of course, 
when it is equally attracted in oppodte directions, it must 
be at rest ! It is on this ground that Leibnitz maintained 
that God could not make two particles of matter in all 
respects alike; because, in that case, being 'inevitably' 
governed by motives in his decisions, he could not deter- 
mine where to place them, both having the same influence 
on his mind for a location in the same place ! The same 
writer represents this motive influence, also, as frequently 
imperceptible, but not the less eflectual, and not the less 
volimtary; and, to illustrate it, makes the following com- 
parison: 'It is as if a needle, touched with a loadstone. 
Were sensible of, and pleased with, its turning to the north ; 
for it would believe that it turned itself independent of any 
other cause, not perceiving the insensible motives of the 
magnetic power.' This statement of Leibnitz, who had 
paid great attention to this philosophical theory, is impor- 
tant in several respects. It is, in the first place, an acknowl- 
f dgment that consciousness is against the doctrine ; and it 
is, also, a concession that the mind is imposed upon in this 
matter by the Creator. But, with respect to the argument 
that this doctrine leads to materialism, this quotation is 
important, because it shows that one of the most philo- 
toj^cal, if not one of the most evangelical,-of the defenders 
of this doctrine, considered the law of motive influence 
similar to the law of magnetic attraction, dVEiecvc^ cpc^^ \cv 
21 
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lieing acoompanied by sensation and a deceptive conscious- 
ness. And what says its great eyangelical champion in 
ibis country. Dr. Edwards ? He compares our volitions to 
the vibrations of a scale-beam, the different ends of which 
are respectively elevated or depressed, as the opposite 
weights may chance to vary. What is this, but teaching 
that motions of mind are governed by the same fixed laws 
as those of matter, and that volitions are perfectly me- 
chanical states of mind? What the advocates of this 
doctrine charge on the opposite theory, belongs, by their 
own showing, to their own system. They, not we, make 
choice the result of animal instinct. If the attractive 
power of motives over the mind is any thing different from 
the law of gravitation, or magnetic attraction, what is that 
difference? Should any one say, I cannot tell, I ask, 
then, how does he know but it is that very power for which 
Arminians contend ? Most probably it is that power. Or 
will it be said the difference between motive influence and 
gravity is consciousness ? I reply, consciousness is no part 
c^ the relation between motives and the power of choice. 
I see not, indeed, how it affects that relation at all. Look 
at the flowing stream; it hastens on most freely, and by 
the law of its own nature, down the gentle declivities or 
more precipitous slopes of its meandering channel. Sup* 
pose, now, that Omnipotence should impart consciousness 
to the particles of the continuous current, it would then 
wake up to perceive the action, and feel the pleasure of its 
own delightful motions. It would roll on still by the law 
of its own nature, and would feel that it was free to move 
according to its own inclination and voluntary tendency, 
for its will would, of course, be in the direction of its mo- 
tive, or, in other words, its gravitating influence. But could 
it turn its course, and roll back its waters to their fountain? 
It could, if it was so inclined. But its present inclination 
is toward the bottom of the valley, or the bosom of the 
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ocean; and thither, by the relation which exists between 
its particles and the gravitating influence of the earth, tl 
rolls on with the utmost freedom, though with the uttet 
impossibility of changing its own course, without the inrer-* 
sion of the gravitating power. Let the hand of Onuiipotenca 
invert the slope of the mountain, and, lo ! with the same free* 
dom these very same waters roll back again to their original 
fountains! Thus it is with the human mind: it is conscious 
of being free to move in the direction of its inclinations, but 
require it to turn its course, and move in the current of ite 
volitions in an opposite direction, and it would be utterlj^ 
impossible, until Omnipotence himself should change the 
motive influence. 'God is the determiner of perceptions^ 
and perceptions are the determiners of choice.' 

''We see, therefore, that this doctrine of motive mfluenod 
leads to materialism; for it makes the analogy betweam 
mental and material action so complete, that it destroys all 
idea of intellectual power. Philosophically speaking, there 
is IK> power in the laws of nature. What we express by 
the power o£ attraction, repulsion, or deccMuposition, m 
nothing more than the luiiformity of the Divine agency.**. 
The power of motives to exdte volitions, is nothing else bui 
the Divine energy operatmg through that mode to the 
accomplishment of a given end. Otod is the an^direetinip 
agent; mind, the passive recipient. From the theory^f 
inertia becomes the law of mind as well as of matter; 
materialism is the unavoidable consequence. 

Free i^ency, responsibility, and kindred vital doctrines^, 
vanish before this theory, as mists before the sun. God be * 
comes the sole and universal doer: aU physical, intellectually 
and moral results, emanate from and return to liim. Human 
volitions are as really the effects of Divine agency, as the 
namg ci the stars, the £%bt of the lightning, the tumidb 
of the wateia, ot the lights which spreads itself like m 



244 THE WILU [OHAP. VIIL 

garment over creation. Eveiy volition of created mind is 
God's act, as really as any other effect in nature. We 
have seen how every volition is connected with its motive- 
how the motive Hes in a preconstitution — how the series of 
antecedents and sequents necessarily runs back, and con- 
nects itself with the infinite wisdom. God's wisdom is his 
own act; the effect immediately produced by that vcistioc 
is his own deed. Let that effect be the creation of man: 
the man, in all his powers and susceptibilities, is God's 
work ; the objects around him are God's work ; the corre- 
lation of the objects with the sensibility of man is God's 
work; the volition, which necessarily takes place as the 
result of this correlation, is God's work. The vohtion of 
the man is as strictly attributable to God, as, according to 
our common apprehensions, the blow which I give with the 
axe is attributable to me. What is true of the first man, is 
equally true of man removed to a thousand generations, 
for the intermediate links are all ordained of God, and form 
but so many parts of the same necessity. God is really 
the sole doer — the only efficient cause: all beings and 
things, all motions and volitions, are absolutely resolved 
into Divine volitions. God is the author of all beings, 
things, motions, and volitions, and as much the author of 
any one of these as any other, and the author of all in the 
same way, and in the same sense. All things exist in 
necessity ; that necessity centres either in God, or in some- 
thing which is above God ; God himself is all and only, or 
he, like all things else, is but a link in the stupendous 
chain, which attaches to the blind fate which governs and 
directs him, together with the rest. 

11. I object, further, to this doctrine, that it is not only 
contradictory to the reason and consciousness of mankind, 
but, also, to the word and revelation of God. It finds no 
favor in the Bible: every precept, exhortation, invitation. 



mtreaty, remonstranee of tiiat book, is ^posed t» it: it i» 
anU'BihU, This might be shown with the atmost ease^ 
but it is so palpable as ta need no sach manifestalfton. 

12. I object: it » contraiy to the pinion of the eaarljr 
Christians. I refer my readers, for proof of thk and tbs: 
former point, given at length, to Beechor's Views in The-* 
olog7,Tom]ins' Refutation of Calvinism, Whitby on the 
Five Pomts, Ae. 

13. I objeet, that the whole theory of motive infiuenee 
is without support, and depends upon vicious reasoning, or 
reasoning in a circle, for its proof. It asks to be believed 
upon imsound argumeoitation, and against the most over* 
whelming and conclusive evidence of its utter falsehoods 
When, for instance, we adk what determines the will, we 
are directly answered, it is the strongest motive ; but when 
W9 ask what constitutes t^ strongest motive^t we are 
answered, that whkh determines the wilL The whole 
theory » nedueible to 1iii& vicaous circle — this absurd as- 
sumption. Edwards' celebrated work revolves in it from 
the begianing to the end. An unsupported assertion is 
made the basis of the whole, and upon the strength of this 
we are required to yield credence, against the testimony 
of consciousness, of reason, of nature itself, of the Bible, 
and of every thing else, within and without us, entitled to 
respect. 

For a more extensive examination of this point, I must 
refer my readers to the following works: Dr. Beecher's 
Views m Theology, Mahan on the Will, Tappan's Review 
of Edwards, Bledsoe on the Will, Fisk, Jouflfroy, &c. I 
take pleasure in acknowledging my obligations to these 
authors, as aids to the preparation of the present brief 
chapter. Had it been possible, I should gladly have made 
still more copious extracts from them. Let the studious 
inquirer refer to them, and he will find the subject thor- 
oughly and sufficiently discussed. Had it been our purpose 

21* 
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to write a treatise on the will, a more |>articiilar examination 
of the theory here objected to would hare been made ; such 
was not our plan, bat simply to state the grounds or prin- 
ciples of the system, and name some (^ the many insuper- 
able difficulties inyesting it We leave the subject here : it 
will be for our readers to determine upon the question in 
debate. Is the view we have antagonized true or false? 
What is the answer? Let not prejudice make up the decis- 
ion. What says reason — consciousness — the word of Gk)d? 
What says the language of mankind — ^the common, eyery 
day, and eyerywhere sentiments of the species? Does not 
every thing with which we are conversant — all law, all usag«b 
all organizations of human society, all rational methods <^ 
government and influence — proceed upon the assumption that 
man is a free, voluntary agent, having power to determine 
his own choices, as well as actions? Such, it seems to me^ 
must be the spontaneous response of mankind— of human- 
ity, unbiased by prejudice, unfettered by false philosophy. 
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U be proper to say, at this point, that what is here 
ed as an Appendix, is the substance of Dr. Bice's 
to my letters, with my rejoinders thereto. It will 
1 by the reader, that our rejoinders are confined 

to the points at issue between us. The reasons 
I will be obvious. Had we permitted ourselves to 
oyed into irrelevant matters, we, and our readers, 
have become bewildered and lost in the mazes of 

logomachy. This would, doubtless, have pleased 
Old, as it would have served to divert attention from 
bem; but it did not suit us. 

NUMBER I. 

I happy to be able to lay Dr. Bice's reply to my first 
3ond letters before my readers. In its general tone 
irit it accords well with my expectations; and if it 

argument, I find an apology in the circumstances (f 
J. The Doctor will make up for this hereafter. 
tiers on Calvinism. — ^We are decidedly of opinion, 
eading two of Mr. Foster's Letters on Calvinism, 
s really needs the assistance which, in his first letter, 
warmly invoked. His second letter urges the old 
3n, a thousand times made, and as often refuted, 
le doctrine of decrees makes God the author of sin, 
ackneyed objection is founded upon the idea, that 

decree is the necessity or necessitating cause of sin* 
nasmuch as Presbyterians hold no such view, and 
really depose any one of their ministers who should 
t, the objection is utterly without force. No Pros* 
n holds, that God ever purposed or decreed to 
I or influence any man or angel to sin. If Mr. 
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Foster had taken the trouble to read the sixth chaptei 
of the Westminster Confession of Faith, he would have 
found the following language eonceming the fall of our 
first parents: 'This their sin God was pleased, according 
to his wise and holy counsel, to permit, haying purposed 
to order it to his own glory/ He will scarcely assert, that 
God did not permit their fan, nor that by permitting it he 
forced them to it, and thus became the author of it. Nor, 
we presume, will he pretend, that God's purpose to order 
this sin to his own gl<»7 — to bring good out of evil — made 
him the author of sin. And yet this is precisely the doc- 
trine of our Confession — ^that God purposed to permit the 
sins of men and angels, and so to bound, control, and order 
them, that his own wise plans shall be accomplished by 
their means. Any harm in this ? Does not the Bible say, 
' Surely the wrath of man shall praise thee : the remainder 
of wrath shalt thou restram?' (Psalm Ixxvi, 10.) Does 
it not say, that Jesus Christ was delivered to crucifixion, 
*by the determinate counsel and foreknowledge of God?' 
(Acts ii, 23.) Come back, brother Foster, and start right, 
or your work will all be lost. 

"There is another great defect in these letters. The 
real p<Mnt8 of difference between Methodists and Presby- 
terians are not stated. One might conclude from all that 
Mr. Foster has yet said, that, according to Methodism, 
God has no purposes at alli certainly none that relate td 
men. What is the Methodist doctrine on this subject? 
Wherein, precisely, do they differ? The very first thing 
necessary to a satisfactory discussion of this subject, is a 
clear statement of the difference between the faith of 
Methodists and that of Presbyterians. 

**We venture to suggest, whether it would not be well 
for Mr. Foster to let his first two letters go for nothing, as 
the boys say, and begin anew." 

To so much of th^raibove aa pir^^orts to be an answer to 
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my letters, I now call attention. Irrelevant portions I must 
be excused from noticing. "His second letter," he says, 
''urges the old objection, a thousand times made, and as 
often refuted, that the doctrine of decrees makes God the 
author of sin." Now, Doctor, why did you not tell me 
how that old objection was refuted ? Thrit is precisely the 
thing I desire to know ; and if it has been done so often, 
you, of course, will find it perfectly convenient to repeat 
it for my edification. Attend to this, if you please, as 
soon as you find leisure, by taking up and refuting my 
arguments. 

"This hackneyed objection is founded upon the idea, 
that God's decree is the necessity or necessitating cause 
of sin. Now, inasmuch as Presbyterians hold no such 
views, and would reaUy depose any one of their ministers 
who should teach it, the objection is. utterly without force. 
No Presbyterian holds, that God ever purposed or decreed 
to influence any man or angel to sin. If Mr. Foster had 
taken the trouble to read the sixth chapter of the West* 
minster Confession of Faith, he would have found the fol* 
lowing language concerning the fall of our first parents: 
' This their sin God was pleased, accordmg to his wise and 
holy counsel, to permit, having purposed to order it 
to his own glory.'" This language I can assure Dr. Bice 
I have often read, and much more to the same impott, 
from various Calvinistic authors. But, as said in my 
second letter, this only convinces me that the different 
parts of the system clash, and they who embrace it em« 
brace contradictions. It is certainly in vain to demur 
agamst a clear, logical conclusion. What the Doctor must 
do, is to point out where my logic is at fault, not to array 
disclaimers. His present course will only help me to 
another chapter of objections against his system; that is, 
that it is self-contradictory, which, in due time, I expect 
to prove. 
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Bat now to the question of fact. Dr. Rice asserts, ihat 
« no Presbyterian holds that God's decree is the necessity 
or necessitating cause of sin " — that " they would depose a 
minister who should teach it" — that **no Presbyterian 
holdc« that God ever purposed or decreed to dispose or 
influence any man or angel to sio." Kighi upon this point 
I join issue with Dr. Eice. My reasons for making the 
charge are contained in my second letter, and hia assertion 
must stand unsupported until these reasons are answered, 
and taken away. Will the Doctor remove them ? Mean- 
time we submit additional proofs upon this points 

1. This is the doctrine of the Confession itself, contained 
in the following language : '' God, from all eternity, did, by 
the most wise and holy counsel of his own will« freely and 
unchangeably ordain whatsoever comes to pass. Although 
God knows whatsoever may (x can come to pass upon all 
supposed conditions, yet hath he nol decreed any tbbg 
because he foresaw it as futiure, or as that whieh would 
come to pass upon such supposed conditions.'' Here is 
a witness I mtroduce to the respectful atteniaon of Dr. 
JUoe: it is the Presbyterian Confession of Faith. 

It testifies three things concerning God's decrees : 1. He 
decreed whatsoever comes to pass. 2. His decree was 
made from eternity. 3. His decree was unconditional — 
absolute. 

Sin, then, as it has come to pass, was decreed to come 
to pasSy from eternity, and without conditions. But that 
which is decreed to come to pass without conditions, can- 
not be said to be merely permitted, as it is manifest that to 
permit a thing supposes conditions, or reasons in the thing 
for so permitting it. 

2. The expositor of the Confession says, "The fore- 
knowledge of God will necessarily infer a decree; for 
God could not foreknow that things would be unless 
he had decreed they should 5e" — ^not might be. Now, 
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according to this, either God did not know din would be, ct 
he decreed it should be. To deny the former is to deny th« 
Divine omniscience — ^to admit, is to admit that he decreed 
sin should be. But the expositcH* of the Confession tells ui 
explicitly, that the efficient cause of sinful actions is thd 
decree of God. If the decree causes the act, does it not 
cause the »& ? 

5. Hermiui Witsius says, " The human will can product 
no acti<Hi of which God is not the author." Does sin reside 
in the will? Then God, who » the author of every act of 
the will, is author of every sin. With him agree Hill, Dick, 
Chalmers, and others, quoted in my third letter. I request 
my read^9 to refer to the numerous quotations contained in 
that letter upon this point. 

4. " The will of the supreme Being is the cause of every 
thing that now exists, or is to exist at any future time." 
(Hill.) Does sin exist? Then, according to Hill, God's 
decrees caused it. 

"The supreme Being selecie those single objects and 
combinations of objects, which he chooses to bring into 
existence; and every circumstance in the manner of the 
existence of that which is to be, thus dependmg entirely 
on his will, is known to him because he decreed it should 
be " — ^not might be. " The Divine decree is the determina- 
tion to produce the universe, that is, the whole series of 
heiT^s and events,^' (lb.) Is it causing a thing to produce 
ib-^-create it? Then the Divine decree, Mr. Hill say% 
caused sin. 

6. " I say with Augustine, that the Lord created those 
who he certainly foreknew would fall into destruction, and 
that this vtas octuaMy. so because he willed it." (Calvin.) 
** I confess with Augustine, that God's decree is the neces- 
sity of things." (lb.) Is sin something? Then Calvin 
says, God's decree is the necessity of it. "They further 
object, [we Arminians,] were they not, by the decree of 
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God antecedently predestinated to tbat corruption, wMcli 
is now stated as the cause of condemnation? When they 
perish in their corruption therefor, thej only sufifer the 
punishment of that misery into which, in consequence of 
his predestination, Adam fell, and precipitated his posterity 
with him. I confess, indeed, that the descendants of Adam 
fell by the Divine mil; and this is what I s^d at the begin- 
ning, that we must always return, at last, to the sovereign 
determmation of God's will." (lb.) " Nor should it be 
thought absurd to affirm, that God not only foresaw the 
fall of the first man, and the ruin of his posterity in him, 
but also arranged all by the determination of his will." (lb.) 
** It should be considered as indubitably certain, that all the 
revolutions in the world proceed from the secret exertion 
of the Divine power. What God decrees, must necessarily 
come to pass'' (lb.) Does this look like permission. Doc- 
tor? "It is not probable that man procured his own de- 
struction, by the mere permission, and without the app<Nnt- 
ment of God." (lb.) Not much favor for your idea of 
permission here. Doctor. ''We make God the arbiter and 
governor of all things, who, in his own wisdom, has, from 
the remotest eternity, decreed what he would do, and now 
by his own power executes what he has decreed. Whence 
we assert, that not only the heavens, and earth, and inan- 
imate creatures, hut also the deliberations and volitions of 
men are so governed by his providence, as to he directed to 
the end appointed hy it'' (lb.) "They therefore evade 
the difficulty, by alledging that it happens only by the per- 
mission, and not by the will of God; but God himself, by 
the most unequivocal declarations, rejects this subterfuge." 
(lb.) It would seem. Doctor, that Calvin was not well 
pleased with your subterfuge of permission. "The whole 
may be summed up thus : that, as the will of God is said 
to be the cause of all things, his providence is established 
as the governor in all the counsels and works of men, so 



that ii not only exerts its power in the elect, whd are influ- 
enced by the Holy Spirit, but also compels the compliance 
of the reprobate. . . . For the first man fell, because ' 
the Lord had determined that it was so expedient." (lb.) 

I cojnmend these quotations from Calvin especially to 
the attention of Dr. Rice. Will he give us light upon 
thsm? 

6. To Dr. Rice's retreat from my arguments, under the 
pretense that Presbyterians do not attach the idea of ne- 
eessity to decree, but bare permission, I object, further, 
that it is not only contrary to the teaching of those dis- 
tbguished Calvinists already referred to, but it is also 
absurd in itself, and antagonistic to the whole system 
essentially. 

It is contrary to the signification of the terms employed. 
Decree, purpose, predestinate, ordain, predetermine, and 
such terms, exclusively used, do not contain the idea of 
permission, but are precisely the opposite of such idea, 
and contain alone the idea of appointment, establishment, 
fixedness, to set, to appoint, to establish, to prepurpose, to 
procure by edict, by authority; and with no consistency 
whatever, can that which is barely permitted be said to be 
decreed. 

Is it said the decree was to permit sin ; that is, God ap- 
pointed, fixed in purpose, decreed^ that he would permit 
sin? I answer, such a construction shows clearly that he 
did not decree sin, but only decreed what his own action 
would be in respect to it, should it be about to occur: he 
decreed that in such a case he would not prevent it — ^he 
would allow it to take place. Is this decreemg sin? The 
decree did not respect the sin, but simply himself; so that, 
if God simply permitted sin to exist, he did not decree its 
existence. But then Dr. Rice is reduced to this dilemma. 
If he says God simply permitted sin, he admits that he did 
cot decree it ; and so he admits that hia Cioi&i«NAiES& S& \ql 
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error, when it says God decreed whatsoever comes to pass. 
If he sajs God decreed sin, he retreats from the podtion 
he has abreadv made, that he amply permits it. 

7. But I ohject, further, to Dr. Rice, that, when he says 
God did not procure sin hy his decree, he antagonizes his 
system in another particular. It is contended by all Cal- 
vinists, that God's foreknowledge is consequent upon his 
decree ; he foreknows things will be, because he has decreed 
they shall be. How can this be, if the occurrence of the 
thing is not somehow dependent upon the decree? If it 
might occur without being decreed, might it not be known 
to an omniscient God ? If it could not occur by any pos- 
sibility without being decreed, then is not the intervention 
of decree supposed to be the essential thing in order to 
its occurrence, or the cause of it? 

8. I object, further, to Dr. Rice's doctrine of permission, 
that it is contrary to his doctrine of the will. He does not 
believe that the human will can act of itself — ^he will admit 
this — ^he cannot deny. The will, he believes, always and 
necessarily acts from the force of motives. The strongest 
motive must prevail. The will must accord with the 
strongest motive, as the needle must turn to the pole — as 
the scale must descend with the preponderating weight. 
He believes that these motives, whatever they may be, are 
all arranged of God, and brought to bear upon the will, by 
a decree as old as eternity. But how now, if he has made 
the action of the will subject to motives, and if he has ap- 
pointed all the motives, can it be said he permits the action 
of the will? Is it not manifest that he causes it, as directly 
as though he controlled it by positive agency ? 

The foregoing reasons, together with the quotations and 
argiunents previously given, I assign as sustaining the 
charge made in my second letter, that Calvinism makes 
God the author of sin. Will the Doctor point out in 
what particular they fail to sustain the charge? To 
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these, a variety of addiii(»ial quotations from other au- 
thors and arguments, will be submitted as occasion may 
require. 

KUMBER U^^ 

Dr. Rice thus notices my letters, after reading the fourth : 
** The first objection urged by Mr. Foster, of the Methodist 
Church, against the Calvinistic doctrine of Divine decree, 
18 that it makes God the author of sin, by making him the 
necessitating cause of sin; the second is, that it destroys 
the free agency of man ; and the third, that it destroys the 
accountability of man. These three objections are so nearly 
identical, that they properly make but one, and they are all 
based upon a view of the doctrine not taught in the West- 
minster Confession of Faith, and not held by any Presby- 
terian. The whole of his arguments, therefore, are nothing 
more nor less than an entire misrepresentation of the doc- 
tiine. This being the case, no particular notice need be 
taken of them." 

I am here charged with misrepresenting Calvinism. 
Upon this groimd the Doctor declines noticing my letters 
further. 

The charge that I have misrepresented Calvinism, to me 
aeiems strange. Why, I have not represented it at all — I 
have only presented it. I have quoted only from their own 
standards. If they are misrepresented, they have mis- 
represented themselves. I have drawn inferences from 
thw authors quoted, it is true, and deduced consequences. 
If in this I have been unfair or illogical — ^if I have misun- 
derstood the authors cited, I can assure the Doctor it has 
been unintentional, and I only ask him to correct my honest 
and ancere misapprehensions. My sole object, in address- 
ing these letters to Dr. Rice, ir^s that I might have the 
benefit of his explanations. Now, why does he decline? 
He cannot think I have been unkind — ^he cannot look upon 
the matter with indifference— he cannot p\eeA ^^vxtf^osiaJttss^ 
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to such controrerajes. Why, then, inll he at this pomt ab 
ruptly leave me under all the misapprehen^ns and conse- 
quent difficulties of mind I experience in regard to his 
system? I was in hopes, and still am, that explanations 
could he made, which would discover that we are not so 
wide apart as we sometimes have thought I have stated 
my views of the system, always giving the authorities upon 
which they were founded, and then raised my ohjectaons to 
the system as I understood it, on purpose that such expla^ 
nations might be made, expecting that Dr. Bice would— 
particularly after pledging himself to my aid — ^p<^t out 
my mistakes, and lead me to a better view. And now he 
stops still, and meets me with the blank reply, that xnj 
"letters are an entire misrepresentation." Is this mag- 
nanimous? I will not say it is not. Dr. Eice will perceive 
the propriety of a sec(Hid thought, and will return to my 
aid — ^particularly as he will have the opportunity of cor^ 
recting the erroneous views of at least 40,000 readers of 
the Advocate, with respect to his system. 

Dr. Bice says that I misrepresent Calvinism on ths 
point — that it renders the decree of God " the necessitating 
cause of an." Now, if I had made that charge in so many 
words, on my own authority, it would be sufficient for Dr. 
Bice to deny. This would satisfy our readeit. But I have 
stated my reasons for making the charge. These reasons 
are either good or bad : if good, they sustain the charge^ 
and the system is liable; if bad, it can be made to appear. 

The Doctor says no Presbyterian believes the doctrine! 
I quote his own Confession and many authcH's — standard 
with his Church — ^against him, and sustaining my charge. 
Now, these quotations sustain my charge, or they do not 
If they do, I have not x|^represented Calvinism; if they 
do not, it can be shown. ^ 

The Poctor has made the issue with me himself upon 
this poiat. Why now does hd decliw it? He oerteinly I 
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lannot suppose that his bare denial will be sufficient in this 
. ease. 

I will not complain of the Doctor, that he charges me 
i of misrepresenting Calvinism to thousands of his readers* 
without letting me be heard — ^thereby producing the impres- 
■4 sion that I have done them a great wrong. I make no 
I complaint. It may be right to hold a man up as a false 
B accuser, without giving the particulars of his accusation. 
If the Doctor was imder no obligation to notice these letters 
in the first instance — ^having made an issue with us volun- 
tarily — ^he must certainly see the propriety of sustaining 
his own issue. After all that has appeared from Dr. Rice's 
pen, and in his colunms, it must seem strange for him to 
retire at this juncture. We, however, leave him to pursue 
bis own pleasure ; and, having commenced, we shall go on 
with our letters, exposing what we conceive to be the errors 
of Calvinism. Whenever Dr. Rice shall redeem his pledge, 
we shall be glad to treat him with due courtesy; but 
whether or not, we shall proceed in the same good spirit to 
perfect the work we have undertaken. 

That Calyinists are inextricably involved in the doctrine 
of necessity, as charged, and so liable to all the objections 
urged against them, particularly the three expressly dis- 
claimed by Dr. Rice, will appear still further by the follow- 
ing considerations : 

1. The expositor of the Confession, in his notes on the 
article respecting the will, holds this language: "According 
to Calvinists, the liberty of a moral agent consists in the 
power of acting according to his choice ; and those actions 
are free which are performed without external compulsion — 
physical compulsion — ^in consequence of the determination 
of his ovra mind. The necessity of man's willing and act- 
ing, according to his apprehension and disposition, is, in 
their opinion, fully consistent with the highest liberty which 
can belong to a rational nature. . . . k* uoVJcaa^ «». 

90* 
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ever oome to past widicmt a cause, the acts of the will an 
never without necessity; understanding, hy necessity, sq 
infallible eonnection with something foregoing/' This I 
understand to be the doctrine of all Calvinists respectii^ 
the will of man, as well before as since the fall ; it is ofteo 
expressed in stronger language. 

Now, this yiew of the will utterly discards this idea of 
liberty — ^power to choose either of two alternatives. Here 
is the real point of difference between us and them: with 
them liberty is necessity to choose one way according to 
the motive, but not power to make an opposite choice: 
with us it is the power to choose either of the various alter- 
natives presented to the mind. Now, upon their doctrine 
of the will, I base an argument that its decisions are neces- 
sitated, and not free; and, hence, that it is absurd for a 
Calvinist to contend for freedom. Take man in a state of 
innocence — fix we desire to give the advocates of the 
system the most favorable opportunity to defend them- 
selves — ^the question is, Was man capacitated with freedom 
to stand or fall, in the circumstances ? And, according to 
the Calvinian system, the answer must be, he was not ; for 
he was so constituted that he must yield to the prevailing 
disposition or strongest motive. He could not avoid this; 
it was his nature. He had no control of these motives, and 
when they came upon him he as necessarily was moved by 
them, as the needle is moved to the pole; it matters not 
that he chose to move with the influence ; for the want of 
liberty and the fact of necessity were found in the circum- 
stance, that he had no control of his choice : he made his 
choice necessarily. 

Now, I ask Dr. Rice, what does control the choice? He 
must answei-, whatever goes to constitute the prevailing 
motive, But» then, I ask, who controls and governs these 
motives? And he must answer, that all tilings are ar- 
ra^god and governed by God himself: God contopls the 



uotiyes; the motives control the man. He sins, neces* 
Bitated hj the motive. And, now, where do we find the 
first cause ? Not in the choice ; for it was an effect : not in 
the motives ; for they were under the government and con- 
trol of God. Here, then, we trace the operations of man's 
will back to God : not as permitted, but procured. If the 
Calvinists can trace it beyond God, they may free their 
system from making God the first cause of sin 1 

2. I derive an argument from the Calvinian view of 
providence. Two things are included in the notion of 
providence— the preservation and the government of aS 
things. " God governs all things by directing wnd dUpom^ 
them to the end for which he designed them. , , . Tho 
providence of God extends to all creatures, actions, and 
things, from the greatest even to the least." This is the 
doctrine of providence, taught by the expositor of the 
Confession. According to it, God's providence extends to 
all actions, from the greatest to the least; and while it 
regards all actions, it consists in directing all to the end for 
which he designed them, so that all actions come to the 
very end for which God designed. Are any sinful, he de» 
signed them as such; and, by his providence, disposed and 
directed them in their causes and development. ''To solve 
the difficulty connected with this point," says Mr. 8haw« 
''theologians distinguish between an action and its quality^ 
The action, abstractly considered, is from God, for no action 
can be performed without the concurrence of Providence; 
but the sinfulness of the action proceeds entirely from the 
creature." The first part of this sentence declares the faith 
of Calvimsts ; the second part disclaims a consequence cf 
their faith. It is for us to see whether such a disclaimer ie 
rational and consistent, or the contrary. The proposition 
is, that the action, abstractly considered, is from God — God 
is its author — for the reason that no action can be performed 
without his concurrence or iigency. 19'ow, I insist that the 
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proposition positively asserts, that, just so far as ans are 
actions, God is their author. There can be no controversy 
here. The act of murder and adultery, and what not» is 
CK)d's act, so far forth as it is an act. Now, if the act b 
his, I leave it to the metaphysics of Calvinists to determme 
whose is the sin. For more partictdar argumentation upon 
this point, I refer to my second letter. 

3. The same conclusion is inferred from the Calviniaii 
doctrine of a Divine plan. "The whole universe derives 
the reason of its existence from the will of its Creator, and 
every particular being and event in the universe has that 
connection with something going before it, by which it 
forms a part of the plan of Providence.** If sin is an 
event, Mr. Hill thus asserts that it derives the reason or 
cause of its existence from the will of Qod. Its cause is 
in God's will, and yet is not God its authoi*. Every event 
in the universe has connection with something before it — it 
is an effect; and, as such, forms a part of the plan of 
Providence ; which plan is the cause of all, or that some- 
thing going before all, and emanating from the Divine wil^ 
which is the only cause. 

In accordance with this view, all things are directly and 
repeatedly ascribed to the necessary operations of God's 
plan by Calvinists— even the reprobation and damnation 
of sinners, with the causes leading thereto. 

"Whom God passes by, therefore, he reprobates, and for 
no other cause than his determination to exclude them from 
the mheritanoe which he predestines for his children." 
(Calvin.) How expKcit this language! how impossible to 
misunderstand it ! Whom God passes by — does not include 
in the decree of election — ^he reprobates. Not because of 
thdr sins — not for any thing he foresees in them ; but for 
no other cause than his determination to exclude them from 
the inheritance of his children. Thus honest John Calvin— 
and with him agree many authors quoted — scorns to seek 
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any other c»\ise for the reprobation and consequent damna- 
tion of some men, than the sovereign purpose of God 
How absurd and ridiculous for his followers to attempt 
to deny and demur, when we charge this consequence 
upon them — ^when it is thus ezpUcitly declared and ex* 
tensively elaborated by their great leader — in the coni> 
elusion of which argument he says, "Whence it follows 
that the cause of hardening-^the sinner in his \sins, or 
working his sins in him as an occasion of damnation-^is 
the secret coimsel of God ! " First, the sinner is reprobated 
for no other cause but the purpose of God. Thus repro- 
bated, he is established in sin by the secret will of God> 
operating to that purpose ; and then he is damned, because- 
of his previous reprobation and hardening. 

Hear Calvin again : " That the reprobates obey not the 
word of God when made known to them, is justly imputed 
to the wickedness and depravity of their hearts, provided 
k be at the same time stated that they are abandoned to 
this depravity, because they have been raised up, by a just 
but inscrutable judgment of God, to display his glory in 
their condemnation." Observe this passage. The disobedi-» 
ence of the reprobates may be attributed to their depravity, 
but their depravity is attributable to the fact that God 
raised them up, fitted them for destruction; so both their 
actual disobedience and natural depravity is ascribable to 
God's purpose in raising them up, even their eternal de- 
struction. 

Presbyterians of the nineteenth century, do you beUeve 
this? Can you believe a system necessarily involving it? 
Yet I show you that such is the miserable doctrine of your 
Confession, and your standard authors — a consequence from 
which there is no escape, but by a total abandonment of 
the whole. And will you be content, when you see, by 
fm logical deductions, such consequences fnstened upon 
you— consequences at which your reasoia ^si^'^N:^ ^«^ki^ 
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revolt? Will you be content, when the only reply at 
tempted by your leaders to fair and unavoidable arga 
ments and proofs, is, "We dorCt believe it?" Will thi« 
mode of defense satisfy Presbjrterians ? Is your Con- 
fession capable of no better a support? And still will 
you cling to a system, beset and encompassed with conse- 
quences, at the announcement of which you are stunned — 
which I do not marvel that you spurn with indignant 
vehemence ? But why shall you chng to premises, neces- 
sarily involving such conclusions ? 

4. That God necessitates the sinful acts of men, is un- 
avoidable upon the Calvinian view of foreknowledge. Cal- 
rinists hold that God cannot foreknow any event as future, 
only as he perceives it connected with some other thing as 
a cause infalhbly and necessarily to produce it — all future 
things are foreknown as effects springing from a first cause 
by successive links of attachment, or as a succession of 
causes and effects. According to this, it is manifest that 
the first cause is the actual and real cause of every suc- 
cessive link. But each sin is a link, and therefore the first 
cause is the actual cause of each sin. It matters not 
though they be separated by ten thousand intervening 
links, scattered through as many ages. 

5. The same fact is deducible from the reasonings of 
Calvinists, in regard to the Arminian doctrine, that the 
mind ori^nates its own volitions. It is said by Edwards, 
and it is common to Calvinists to say so, that such a view 
renders the volitions of men an effect without a cause. By 
which they deny the mmd of man to possess the nature of 
a cause ; or, in other words, they thus deny its agency, and 
assert its mere passivity. All its motions are mere effects, 
of which it is the passive instrument : it causes no vohtion 
itself. Where is the cause? It is not in mind. It is 
finally in God! But if God causes the motion, and the 
motion is sinful, who causes the sin ? 
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*' If the determiDations of moral agents are thus certainly 
directed by motives, it is plain that the Almighty, whose 
wOl gave existence to the universe, and by whose pleasure 
every cause operates, and every effect is produced, gives 
their origin to these determinations, by the execution of the 
great plan of his providence ; for as there entered into his 
plan, all those efficient causes, whose successive operations 
produce the motions and changes of the material world, so 
there are brought forward in succession, by the execution 
of his plan, all those objects which present themselves to 
the mind as final causes." (Hill.) 

This quotation first assumes that the determinations of 
moral agents are created by motives, as final causes. It 
is then assumed that the Almighty, by whose will all such 
final causes operate, causes the determinations produced by 
them ; and this efficiently, inasmuch as all such motives — 
final causes — are brought forward by the execution or 
direct operation of his providence. Well, now, are these 
determinations sinful? If so, and God caused the deter- 
mination, who caused the sin ? 

"For according to the view of the Divine foreknowledge, 
which is essential to the Calvinistic system, all things are 
brought into being by the execution of the Divine decree, 
so that no circumstance, in the manner of the existence of 
any individual, can depend upon the conduct of that indi- 
vidual; but all that distinguishes him from others, must 
originate in the mind that fiyrmed the decreed (Hill.) 
Every thing peculiar in the conduct or character of the 
individual— of each and every individual— originates in the 
mind that formed the decree. If he is smful, therefore 
this originated with God ! 

In the trial of Dr. Beecher, Dr. Beecher accuses Dr. 
Wilson as follows: "Dr. Wilson has made a distinct 
avowal, that free agency and moral obligation to obey 
law, do not include any ability of any kind J* To which. 
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Dr. Wilson repL'ed directly in so murf -words, "Witb 
respect to fallen man I do!" "Now,** says Dr. Wilson, 
*']et us look at the doctrine of the Confession with tbis 
principle in view, that the state of the man determines the 
will. The will is always at liberty: choice is an effect 
always, and not a cause/ It is always produced freely. 
When the mind chooses, it always chooses freely. Thert 
is no such thing as bound will. Hence, all do what k 
good or evil voluntarily, in view of a motive, and according 
to the state of mind in which they are. Take man in a 
state of innocence. God made him upright; in his own 
image; his choice is free, and he chooses what is right; 
but not from any power in the will. The will, as I hav« 
said, has no power to operate on any thing but the body. 
His uprightness was in the right state of the afiSsctions, 
and the luminous state of the understanding, in the correct 
state of the memory, and in his entire moral rectitude in 
the Divine image. His will was free to do good while n» 
temptation was presented to it. He had no motive but hit 
accountableness to God, and his love to God. His will 
operated according to the state of the man. But now 
look at him in another state — ^the state of temptation. 
Motives are now presented to him by the arch tempter, 
but not to his will at all ; they are presented to his under- 
standing and appetites — to his taste for beauty. The fruit 
is pleasant to the eye; and what was the effect? The will 
was not trapped in any other way than this : the tempta- 
tion addressed to these powers was so strong, that it over- 
came the dictates of judgment, and the man chose -wrcng. 
Volition moves the body: the mind moves the will; and 
the mind is moved by that without, which is adapted to it4 
constitution." Now who moved that without, and made 
the constitution ? 

The foregoing is the language erf Dr. Wilson, who, for 
forty years, occupied the First Presbyterian Churoh in this 



tity, and during his long life a pronunent man in the 
Church in the west: certainly, for ability and opportunity/ 
inferior to ncoie <^ his school, and therefore as reliable an 
exponent as any other. But now observe his honest and 
emdid admisnon, on an occasion when, of all others, ha 
woinld be most accurate, and on a pcnnt where he would 
1m most critically prepared: "Free agency and moral obli- 
gation to obey law, with respect to fellen man, do not 
imclftde any ability of any hmdP* According to this, free 
agency, as held by Calvinists, does not include ability of 
any land. A man is a free agent, though he have no 
power at all! He is also responsible to obey law, thougb 
he haye no ability of any kind to do so! 

But he more fuUy imfolds his view, as above; and no 
one can read the quotation, it seems to me, without sympa- 
thizing with the sincere and able author, in the manifest 
oanfusion and self-o(mtradiction in. which he inTolves him- 
self. "The will is always at liberty ;''^ y^ its^hoice is 
always caused by a foreign agent! "When. the mind 
chooses, it always chooses freely;" yet it has no kind of 
ability whatever, but is ruled by the motives in every case! 
'^ There is no such thing as bound will;" but it is always 
on efifect» and not a cause I Observe, further, his phi- 
losophy of the will 0r. Wilson carries back beyond or 
behkid the fall, pf man, in innocence, he says, "His will 
wa§ fne to do good, tokilM no Umptation wa8 presented to it;" 
but what k implied in this? ^ When temptation came, the 
win was not free to do good, but bound to do evil, or to 
yield > Thia, indeed, he does not leave us to mfer, but 
expressly states that the temptation presented to the first 
pebr was sueh thai it overeame, by its strength, the mind — 
"the nund moves the will, and was itself moved by thai 
without; and thus man fell under the force of a tempta- 
tion which he had no power to resist He fell, therefi>re, 
wh^, tmder the cireunstaiiees, he had no power to stand! 
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Dr.Twisse^thePraloctttoroC the Wettnanttar AiMisU j» 
m oonformity to wbote viawB ih« Confiatsioii of Fmlh was 
farmed^ koldt tlie following Itt^roage: ''Ali things oosm 
to pass by the eflkadous and irrsaistiUe will of God.' 
Again: ^It is impomible tkai a$if tkmff tkomld mmr h$dom 
hmi a^ io whiek €M impeU th§ mil of mmC* Again: 
^'God is the author of that action which ia ainfdl* hj his 
imsisdUe wilL" 

Pisoalor: "<}od made Adam and £yw to this tcej pur- 
pose, that thej might be tempted and led into ain; and by 
force of his decree, it eonid not othstwise bo but they 
must sm. 

Again: *<God foresees nothing but what he has deereedL 
and his deeree precedes his knowledge." 

Again: ^ For we neither can do more good than we dn^ 
nor less evil than we do, because God, from eternity, hsi 
precisely decreed that both the good and the evil should 
be so done." 

Again : *' God proovres adultery, curang, lyings." Again: 
''The reprobates who were predestinated to daranatioo, and 
the causes of damnation, are created to that end, that thej 
may Hve wickedly, and bevessets full of the dregs of sin.'' 

Peter Martyr: "God eannot be termed the eathor of 
un, though he is the cause of those aetiona which an 
sins. ... He sujf^Iies wicked men with o]q>ortimitiei 
of sinning, and ineKaes their hearts tbereta He hlindib 
deceivei^ and seduoes them. He, by his worUii^. on their 
hearts, bends sad stirs them up-to do ev3." 

Zatiohius: ''God'sfirst constiti^ionwt% that some ahodd 
be destined to eternal ruin; and to thia end theit sins were 
ordained,.and denial of grace in ord^ to ther sine. • . . 
Both the elect and the reprobates were foreordeined to sin> 
as ab» tbirt thi^ finest c# God nsfht be deelered theiehy." 
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Zuinglins: "When Qoi .makes angels or men sm, he 
Oi^s iio4 tin himself, because he does not break any law/* 
, Witsios, in summbg up his reas(iniiig8» naes the follow- 
mg laagfiiage: "If all theae tro^ thus demomtrated ha 
joined and linked together, they will produce that oobc1ii»> 
okm which we laid dowttr*-^amel7> from all 4hi» any be 
inferred* hj plain oonaequence^ thi^ man couid n^t Ht 
£aU on aoeoimt of the infidlihiKty of the Diyina piaactenaiiy 
and of that necessity wUch they call a necessity of ooasa* 
quences. For it is inccMusstent with the divine peifeetie% 
that any decree of God should be rendered voidi or that 
the erent should not be answeraUe to it. For if aU 
creatures depend on God in acting^-^ he not oaly coti- 
euTB with them when they act, hut ixeitis them H «U — 
U iktU eaceiiaHon he ao pcnoeifui as tkmi on supposinff it A$ 
^fici canmct hU follow-^ God, wiUi that same iJ^SftM^ 
iK^nencei wtkus uetionf so £Eur as they are physical«*4( 
the creature oaanoi give Ha actions their due aioial feed* 
nasa without God, it w^lMyi follows that Jdkm, God 
kiauelf moving Mm to wuSsniand, wiU^ and eat, eemU mi 
hmi fmdeniand, uill, and mt, and God not jgiving foodnm 
to thorn aeiione, man eemid not underetendy mil, send stti in 
m right muamerj* Hcnest WitshtsS worthy of famtadoit 
He» you see, does not hesitate, with Oalvin^ his iUusteioiM 
aradd, to confess that, in regard to the 6nt, as weU sm^ 
si} other tknous aets, man acts only as coerced by Drrina 
influence. 

. How, in the ituoe of all these deelaiations, and the many 
others cited in foregoing letters, can Calvinists, with tmf 
candor, accuse us of misrepresenting them, or attempt 
themselTes to frame an escape by a resort to the doctnne 
ef pennissiTe decrees ? I eonfess I am at a loss to under*, 
stand haw good men reeonoile their conduct on thb poi&ll 
hot tha wfeng I^arasi beliefe ia not in the heart, hewe^Pif 
ritawyheleaicpibaittethehead*. . 



2et 

mjMBBB in. 

In the Presbyterian of the West, Dr. Bice honon me 
with a notice, which I herewith subjcMn. It is all giTCD, 
hot in paragraphs, followed by replies, to render the answer 
move direct. 

"FottiT on Cb^oifiMM^— We have not intended to enter 
into a regular discussion with Mr. Foster on Galyinism. 
The reasons are obTions. We were previously engaged in 
a discussion with Dr. Simpson, on some other pomts of 
di£Eerence between Methodists and Presbyterians; and wo 
considered Mr. Foster's letters simply as a plan to divert 
attention from the weak pcMnts of his faith we are exposii^. 
We do not choose to permit the plan to succeed." 

Doctor, you must excuse us for smiling at this. It Is 
impolite, I know; but nature will out "A plan to divert 
attention from the weak p<»nts of otur faith you are ««• 
pomn^I" Truly, we have great need to be alarmed! Your 
assault is uo potent, and your success is w^eignall 

''If .Mr. Foster desired a disonssbn with us, courtesy, as 
we think, would have required him to wait tUl we were 
through with Dr. Simpson. Besides, if he desired a dk*^ 
Cttssion with us, he would have proposed it, and allowed us 
to have some hand in arranging preliminaries; and have 
made an arrangement to have both sides pablished in both 
papers. Having thrust himself forward, whilst a discussioB 
with Dr. Simpson was pending, and without making any of 
the usual arrangement of preliminaries, it is rather sur- 
prising with what confidence and with what vaunting he 
has claimed our particular notice." 

"If Mr. Foster desired a discussion with us!" Strange,- 
Doctor — ^I had almost said, shame ! Do yon not know that 
your own imprudent intermeddling with your ne^hbors 
provoked the whole controversy, i^ch now engrosses our 
edumns? Why, now, do you talk as though we songhtoon- 
troversy with you. When a mlm repels the assassin, does h* 



Murt ihm fight? Have 7cm forgottaii jofur hai^lily roplitft 
to our published deprecatioiit of tiie whole matUr?— -4hai 
even m tiw tommeneement ci these letters, jcm were in 
exeeediiig good heart? That joer tune has changed^ is nol 
wsthoat eause. That coorteey should hare mduoei me to 
wait till joa were done with Dr» Smpson, I aet almoel 
inclined to admit; for your troubles ought not to be ilk- 
ereased. But, then, ^ jou not court it? Did jou not 
proclaim your readiness and reaonrces? As to the matter 
el prefiminaiies, did you stop to make preliminary anrangor 
mente when you commeBced your abusive misrepreseiw 
tations of Methodism? And why did you not tUnk of 
dus before^ when yon promised, at the appearaaee <^ b^ 
first letter, to assist me in the diseuss2«i? There was no 
eompkdnit then! And yo« talk about arranging to pnblisk 
our artidea in both paperal Do you not know that nothing 
eenld indvea you to pidbfisk my letters in your eolmnnat 
And bare you ibigotten timt I prombed to puUash fQ9ti 
rqdies, whether yon would insert my letters or not, if yon 
woidd atten^i a esmMeieaminatton o£ the subject? Thie 
attempt of youm to prtsent matton in a false %ht, and to 
fieii sympathy, eomes wkh a poor grace from Dr. Bioe. 
Yesi ana snrpriaed tirnt I addraes myself so citefidently ttt 
yovt Did yen not teUtis that you were the man? Hav« 
yoanafcfQtyoaraelf tewardaathegieatchampioB? H«v« 
ym not asaailcd us? and, ihm, does it surprise yovi whev 
we take up your vaunthig ehaliNige^ and repel yoor wulenl 
attacka? O^sir, ]*iB iookite totft£|9fifioi^|p»^|f/ 

^We prnqpose, hoiftever,. b ocEoaectieB mHih our piX9cedHfl)| 
artidea cm Dime decreies, .toi pay our lespecta briefly to 
Mr. Foster. Ho haa footed brief extracts front the Oo»* 
fesfflon ef-Fahh^ and from Cattinisdo writers; but it is easy 
for one who takes up a doctrine withodt understaadiRg ik 
to make footatnai from writeta^ so partial, er ao com* 
platelj aewend froaa eantaistiflw» and, yialificatiaaa ym^ 
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as entirelj to initrepraseiit tbem. This Mr. Foster hsi 
done — ^we do not saj mtoitioDally." 

'* He has quoted brief sections of the Confession.'' Do 
jou not know that I hare quoted whole chapters of your 
Confiess&oa, without the omission of a word? How can 
you, in sight of this fact, print» to be read by your readers, 
who will nerer see my letters, that I hare garbled your 
Confession? Why have you done this? Tou say, I hare 
misrepresented your authors. Will you point out a siDgIa 
instance? Will you take any quotation I hare made, and 
show that I have put a meaning on it contnrj to the 
meaning of the author? Do this, or your readers may 
have occauon to question your accuracy, not to say candor. 
• "From his quotations, he comes to the conclusion that, 
accordmg to the fidth of Calnnists, the decree of God is 
the efficient cause, not onl} of the acts of men. and angeb^ 
but of the aflfections and pasaons under which they are 
performed. Hence he concludes that men can no more 
avoid the murders, blasphemies, etc, which they commit, 
than they could resist the fiat of Omnipotence, or subrert 
the purposes of the Almighty-^that sin results as an efiect 
from the Divine decree as its cause. It is upon this grossly 
false view of the subject that all his ol^ections to Calvimsm 
are based, such as that, according to this doctrine, * God n 
the author of sm; man's free agency is destroyed,' etc. 
The correction of the false view df the doctrine, of course, 
d^troys the force of his objections." 

''From his quotation, he comes to the conduaion," etc. 
Now, Doctor, the question here is, did the quotations war- 
rant the conclusion I came to? If they did, Calvinism is 
guilty. If not, will you please make it appear? This is 
the point in a nutshell. No dodging here. Come up 
squarely to the work. 

"Upon this grossly false view of the subject aU his 
objeotioDS are based." Why don't yon show thai I have 
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' takoi a jBike view of the subject? Why assert and reit- 
erate this for the ten thousandth tone? Are a89eriiomi 
arguments among Calvinists ? 

"The correction of this fake view of the doctrme, of 
course, destroys the force of his objectbns.'* Exactly ao, 
Poctor; but will you correct this false Tiew, not by cant^ 
but by reasoning? This is precisely^hat we want! Don't 
waste your time ; I know it is precious. 

"On the general subject we make the following remarks: 
1. If Mr. Foster desu^ a fair and intelligible discussion of 
the difference between Methodists and Presbyterians, he 
should haye stated precisely wherdn they differ. Buti 
though he has attempted to state the doctrine of Presby^ 
teiians, he gare no account of that of the Methodists. Do 
the latter hold that God has no purposes <xr decrees at aBt 
Do they deny that God foreordained any one event which 
was to be fulfilled by the free agency of man? Why does 
Mr. Foster give us no light on this subject ? How can we 
determitte which of two systans is the better, or more 
accordant with Scripture truth, unless we hare them faiiijr 
stated, that we may compare them? Why had Mr. Foster 
no desire to make the public acquainted with the Methodist 
fidth on this important subject ? " 

This would be rather amusing, if it were not unkind to 
be amused at the vexation and confusion of a fellow-womL 
It is now the third time you have turned attention to this 
subject, and one of your cor^pondents condoles with yon 
in your distress; it has evidently perplexed you not a little. 
Bat» Doctor, how came yon to imagine that I ought to 
write about Methodist doctrine ? I assure you I had no 
such inteotiim ; I saw no occadon for it. My object was 
amply to examine your f^th, and show my objections to it. 
If you have any desire to know what Methodism is, no ofA 
. will question your right; and, if you find objections, in due 
lime, we will most probably asdst you to eiaxfis&sb Md«sew 
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This abiurd struggle to kmp awaj fvom i&e bhms, aad t» 
eaoap* from an eTimination of the objeetiona I Iwve laadi 
to your STstem, is fruitless; men w3K underataad it, and 
attribate it to its proper cauae. Put an end to aH ikus loss 
of lame, and labor, and aetf-^ccHifasioB, aad cone i^ to tlit 
work like a man; take mp mxy ktten conaeoirthrelj, ani 
dcmolbh them; you say it is an easy work«. liaay of yoiff 
readers, to my personal knowledge, are extranely anziew 
to aee it done. Many <^ mine are anziooa to boo if it caa 
be done. Tou baTS ef«iy faoilitf ; my m^gfoments and 
antbontaea are before yo«. Wh^n you ha?e done tlu% 
ytm will have sustained CalvinisBk Jf, ikea, yoa desiro U 
enanine other subjects eoimected with the doetrnas ol 
MethodiBm, you will find no foreign matters iatrodueed; 
no evasioa; no special pleading. Tou have pfovdied this 
eoBtreversy. Nothing else would do you. Kow, ibm, 
kl there be a direct^ candid, Christian, t h oto u gh weik 
made of it 

<'The faith of the Presbyterian Chuixsh is i^eav^ slated 
in the Westminster OeBfeaBio&. Whaterer individnUs may 
have said, more than is there written, cnr di g JB rert from it, 
oar Church is not reiq)ooaible for. We make HUs remark, 
not because we believe that any one of the wiKts quoted 
by Mr. Foster has materialiy departed from tlw doetrine, as 
there stated, but becauaa n <lscussioB coneemiBg* tke views 
of each of them would iU a vohone, instead of a §&m 
eolumna of a newspaper.** « 

I agree with you bete. Doctor, that the Wevtminstcv 
Confession is the standard oi yoor hk&L Hence, hi maldng 
my statements of your doctrine, I hav« mvariably quoted 
hem it fully first, and I have called in other avthoni of 
gveat authority among yo»-— Calvin, Hill, Witskss, I>wight^ 
fidwards, Boston, Shaw, Dickbson, Ridgky, Chalmers^ 
¥oplady, Zanehius, etc. — simply to show the common view 
taken of tiMae doctitea bf yoonalveft. I was not wiffiBg 
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to Tentnre an interpretation of your futh without jouir 
own lanction, knowing what a wonderful facility you have 
In the use of such epithets as *' miirq^resentation, ignorance, 
do not vnder9t4mdf* etc. My deducticms are all based upon 
the Confession of Faith, as inter|N:eted by these authors; 
and^ if you wUl show thai they are not, I jmmiise o, public 
recantation of the charges made against you. But let me 
remind you again, that the question is not, whetl^er your 
ConfessicHi and these authors teach an opposite doctrine 
to that which I hare derived from them, but do they teach 
tkUf When you attempt to deriye an opposite doctrine 
from them, without correcting and removing my reasonings 
and quotations, you only prove that you have a contra- 
dictory creed, liable to all the objections I bring against it, 
and, the more grievous than all the rest, that it diametri- 
cally contradicts itself, and its defenders destroy themselves^ 
First, show that the arguments with which I sustain my 
interpretation are faulty, and then favor us with your new 
transUman, 

''Now, in the Confession of Faith, we have first the 
general declaration, that ' God, from all eternity, did, by > 
the most wise and holy counsel of his own will, freely and 
unchangeably ordain whatsoever comes to pass; yet so as 
thereby neither is Gk>d the author of sin, nor is violence 
offered to the will of the creatures, nor is the liberty or 
contingency of second causes taken away, but rather estab- 
lished/ (Chap, iii, sec. i.) We have a particular explanation 
of the doctrine. The shorter Catechism teaches that God 
executeth his decrees in the works of creative providence. 
The fourth chapter of the Confession states what God did, 
ki fulfillment of his decrees in creation. To the doctrine 
of this chapter Mr. Foster has taken no exception. In the 
fifth chapter, we have stated the fulfillment of the Divine 
deoreea by the providence of God. After stating that QtA 
upholds, dbreets, disposes, and governs all cmaVQs^,%^^sscak« 
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iod tUags^ to Us own gbrj, it emj^oys the Hidfeinig 
lanipiage : ' Th^ tlmiglitj power, unaearehable wkdom, tsd 
infinke goodness of CKkL to fax manifest th«iiaelv«8 in his 
providence, tbat it extendetk itself even to the first fall, 
•nd all other sins of angdsand men, and that not by a ban 
jperwUsiifm, but such as bath joined with it a saost wise 
and pow^ul l»tiMding, and oiMarwiM ortUrmp aimi pcvtrn* 
JN^ them, in a manifold dispensation to his own bolj ends; 
jet so as the sinfulness there<^ proeeedeth only £rom ths 
oreature, and not from €k>d!' How did the prond^ice of 
Qod extend to the fall of man? The sixth chapter answers: 
<TUs their sin God was pleased to permit, according to his 
wise and holy counsel, haying proposed to order it according 
to his own gkoy/ 

'*'Sow, eoncening the sin of oxht first paivnls, and all 
sins of B>en and angeK the Confession states two thiags: 
1, Gknl decreed, or chose to pennit theuL SL 1%at he not 
only determined to pennit them to haye smfol indinaticnfi, 
but powerfully to bound, order, and goyem their actaans, 
90 as to bring to pass Us own wise designs. God knew 
the design of Satan to tempt Eye. He had power to pre^ 
Tont it. For wise reasons^ he chose to permit him to tempt 
her, and to pennit her to sin. Was her free agency cb»^ 
stroyed by this permission? Or was it destroyed l:^ the 
purpose of God to bring good out of the evil designs of 
Satan and the sin of £ye? Or did eithw of these thut^ 
make God the. author of her sin? God decreed to harden 
the heart of Pharaoh, so that he would not kt the Is- 
raelites go out of Egypt, and he did harden iL (Esrodus 
iy, 21, snd yn, 13.) By this hardemng,. the pvpoees of 
God are fulfilled. Was the free agency of Pharaoh der 
stroyed? Did God become the author of his sni? God 
decreed to aenxd the Assyrian king against the jrd^ellious 
Jews, to chastise them,. and he did send him. (Isaiah 
^ fir^U.) And yst ha pwOahed the kiny fitw bis ains^ 



▲PPBIOUZ. IftB 

^•iinnitt^d in that yery war against the Jews. WiO Mr» 
Foster tell us how he explains this plain Bible fact? 

''.God permits the sinful dispositions of men; and be so 
controls them that he acoomplishes by them his holy pur* 
poses ; and this is precisely what he decreed to do, and no 
more. Francis Turretine has long been used as a standard 
author, by Presbyterians. How does he answer ihe^objeo- 
tiOQ that the doctrine of Divine decrees mdcea. Qod th» 
author of sin? He says, 'The decree does not flow iiM 
the things and is not efifective of the en^ but only pas 
missiYe and directive ! Gk)d simply permits and directs, or 
controls, and, therefcHre, is not the author of sin; or» as 
Solomon says, " A man's heart deviseth his way^ but thtt 
Lord directeth his steps." ' i i ; ' 

"When the doctrine is thus eorrectly ipd.bnel^alaMi 
all the potent objections so triumphantlj urged by Ife 
Foster become, not only powerless, but almost ridieuioui^ 
More on this subject hereafter, if we are spared." 

Here, Doctor, you reiterate an ai^grument for the thiiA 
time, in support of the doctnoe of Divine decrees. I muifb. 
therefore, notice it, to save your printers the trouble (o£ 
setting up the type again, oar, perhaps,, you might lay ii 
aside to insert from week to week, to avoid the trouble and 
expense of composition. I cannot help but think it re? 
iparkable» Doctor, that, though you have written, directly 
and indireetly, five lengthy articles upon my letters, you 
have not named one of my arguments or quotations ! For 
^me cauae, yon cannot help but write, though with evident 
irresolution and dispiritedness; and, for some other causey 
you eannot venture to attack one of my arguments, by way 
of axmnination and refutation. Why is this. Doctor? Csil 
you teU? You seek to avoid all the objections I aUedga 
againat your doctrine of decrees, by assuming that I mis« 
represent you. I quote from your distinguished authors, ta 
show ytm that the view I take is their riew. You doa't 
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examine my quotations at all! I show yoa that theM 
authors are against you. You answer not a word ! I mske 
an argument, -from the Unguage of the C<mfes8i<m itself, 
against your interpretation. Tou say nothing in reply! I 
show, from the system, that your interpretation is diseoid- 
ant Not a response do you make ! 

Tou know very well that, hefore you can defend your 
doctrine of decrees, it must be defined. The whole con- 
troversy, at present, is upon this point. What is you 
doctrine? I have defined it. You disagree with me. I 
quote ftx)m your authors to prove that I am correct, and 
make additional arguments to the same pdnt. Now, mani- 
festly, the first thmg to do, is to settle this point. WDl 
you attend to this? No evasions. . And the way to settle 
it, is to show that the alignments which I employ, to sustain 
my mterpretation, are not competent When you examine 
foregoing arguments, you shall have others, and if you can 
unsettle my interpretation, you gain your pdnt. Come, sir, 
with good heart; the path is plain before you. Your pres- 
ent course is like the Irishman's, when lnx>ught before the 
court, on charge of a trifling theft. It being proved that 
Paddy was guilty, the judge proceeded to condemn him, 
on the testimony of some witness who had actually seen 
him perpetrate the theft Whereupon Paddy very quickly 
replied, with all the vivacity of his ooilntrym^, **May it 
plase yer honor, I can Inring fifty men that didn't see me 
take the thing at all, at all, so I can." 
. But in dismissing this subject, cme wc»rd more to 3^00. I 
am heartily glad that you renew your pn^aise to attend to 
this matter hereafter. Don't forget this promise ; and at- 
tend to it right. I shall not promise to notiee any^ future 
equivocations. If you desire to discuss, and will do so, we 
shall find great pleasuro in having your co-operation, both 
with respect to your doctrine and our own; but« in any 
event, we shall progress with our letters, and not eomplato 
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at you, whatever course jou may deem best in the defense, 
I doubt not you know perfectly well which is the wisest 
course for you to pursue. I had almost said, I can but 
admirfi jowr shrewdness. 

Four questions : - 

1. Do you not know that a decree, or purpose to permit 
whatsoeyer comes to pass, is not a decree that the thin|;» 
should come to pass ? 

2. Do you not know that when you assume the doctrina 
of permission, you become an Arminian, and desert Cal- 
yinism? 

3. Do you not know that all your questions and Scrip- 
tural arguments, in the above, have no bearing whatever 
on the points between you and myself, and are mere sub- 
terfuges and evasions? 

4. Do you not know that I defend the doctrine of per-* 
imsfiion, against you, who deny it? 

God permits whatsoever comes to pass ! Is this Calvin- 
ism? or have I not proved that your doctrine is, th^ he ne- 
cessitates whatsoever comes to pass? Come, Doctor, no 
equivocation. Meet the matter squarely; let us get at 
the truth. 

NUMBER lY. 

^'Foster on Calvinism. — ^As already we have proved, the 
Presbyterian Confession teaches, concerning the sins of 
angels and men, that God decreed, or purposed to permit 
and to direct This is alL Mr. Foster, however, is in 
difficulty about two points, (see his 2d Letter,) namely^ 1. 
He is under the impression that sin is a thing. He reasons 
thus: 'God's decree [according to Calvinists] is the ne- 
cessity of things; but sin is something; therefore, God's 
decree is the necessity, or necessitating cause of ^.' We 
reply, that sm is not a thing, but a quality; and, therefore, 
when it is said, that God's decree is the necessity of thmgs. 
It does not follow, that it is the necessitatUn^ cwoawt c^ ^^^ 
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Bach a Mmder looks badly k a man wko exridendy gl^«i 
k bis aeateoesi and in Ms logkal powers. Agsm, he Mj^ 
*■ God decreed wliatsoever comes to pass ; but ^ comes to 
pass ; therefore, God decreed sm.' We answer, this is a 
gross abuse of language. It is not true, that $in comes to 
ptuti. It is tme, that events come to pass, in conneotioii 
with whi^h men commit sin. Mr. Foster proves, that Cal* 
Tinists make God's decree the necessitating >cause of sin, 
bj assuming what every one ought to know is untrue, tliat 
sin is an event or a thing! Having thus perverted their 
language, he proceeds to do battle against a doctrine 
desj^sed by every enlightened Calvinist on earth.^ 

Dr. Bice commences, by stating that he has already 
proved, that "the Presbyterian Confession teaches, coo- 
ceming the sins of angels and men, that G^ decreed, 
er purposed to permit and direct, lliis is aU." To this 
I reply, Dr. Rice has proved nothing more ^an was 
staled imd admitted in my letters — nothing but what is 
subversive of his own ereed; but he has overlooked the 
real issue^ and he seeks to keep it from the view of his 
readers. It is this : I have proved, by several arguments, 
which the Doctor is too cunning to notice, that his Con- 
fession and standard authoni teaxih, that God has effi- 
ci^itly decteed whatsoever comes to pass— that he causes, 
not permits, all things. To M» he makes no reply. He 
Well knows that he has adopted an interpretation d his 
sjTstem which cannot be sustain^ ; and for this veiy reason 
he will not meet mo here. Not a word will he say on this 
subject. He knows that the doctrine of permissioR is an 
abandonment of the doctrine of decrees, as taught by his 
Church — that it is Armtnianism, and not Oalvin&tn. He 
escapes the difficulties t bring agamst him by deserting tk 
creed! — ^by turning Arminian! (!)alvinism says, God de- 
crees whatsoever oomes to pass. Arminianism says; God 
jDermits whatsoever oomes to pass. Where ie Dr. RiMt 
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Te my ^xgwmii, ''God's decree is the i»eessiiy «C 
tilings; but sin is somethiog; therefore, God's decree ii 
iki^i^ necee^ty, or necessitating cause of tiin/' be replies, 
^^tSfti i^nota ihing^ hut <e qualify '* 

Again: to my argument, "God decreed wbataOever 
ooiQe9 to pa$6; but sin comes to pass; t^erefc>re, God 
decreed sin," he replies, that **thi9 is a gr<m fAus$ ^ 
language, Ii is not true, ikat sin comes to pass. Mr, 
^oat^r prapes that Calvimts make Qod's decree the mces- 
idtalmg cause of sin, hy assuming what every one tmght t9 
JfnW ^ untrue, that sin is an event or a thing.*' 

Sin is not a thing ! Not an event ! Jt does not come tQ 
pas$l It is a quality/ Therefore, though God decreed 
aU things and events, witibi whatsoever comes to pass, jti 
feie did not decree sin I A cardinal's cap for the learned 
Poctorl If sin is a thing, or an event, or if it comes tp 
pass, the Doctor will admit my argument Very weU» 
Him* Is sin a ^hing? What is a thing? Webster says, 
j^ '' tUiig is an event or action; that which happens or tidb 
X3iai; thftt which is done, told, or purposed." 

If^w, what is sin? John says, '* Sin is the iransgressim 
ilf ike kkuf" But is it an act to transgress the law ? Then 
mi»9ia iu>tion. But perhaps John is mistaken, i have a 
better authority with Dr. Rice — ^the Confession of Faitk 
^' Every m, both original and actual, being a transgression 
^ tbe righteous law of God," etc. ^^Sin is any want of 
conformity unto, or transgression of any law of God.*' 
But what now? May be transgresuon is a quality f 
Webster says, ^^transgression b the oc^ of passing over 
or beyood any law or rule of moral duty; the violatum 
id law or known principle of rectitude; breach of com^ 
mand." So, between John and Webster, we find that sk 
ii lA fto^F-Au act is a thing; so sin is a thing ! 

Again: nothing is inora common then for ministen^ 
intbiHzdL by the Biblfii to warn mfA ii.g;shi^\. ««mffa\UM^ 
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daingt perfarminff uns! Now, do thej warn them against 
eommittmg qualitiet or aeiUm$f 

• Again: will Dr. Eico inform ns what a quality is, sep- 
arate from a thing? or what a thii^ is, separate from its 
qualities? 

But sin is not an event! What is an event? ''Event,** 
says Wehster, "is that which comes, arrives, or happens; 
that which falls out ; any incident, good or bad." 

WeU, now, what is sin? "Sin is the transgression of 
the law." Query: Did it ever occur that the law was 
transgressed? or, if Dr. Rice prefers it, did it never hap- 
pen that an act occurred embracing a sinful quality? if so, 
was this an event? Then sm is an event! But, again, 
either all sin is eternal, or sins do come to pass in time, or 
there is no sin. But Dr. Rice says, sin does not come to 
pass in time; therefore, there is no sin, > or all sins are 
eternal. Which will the Doctor choose? 

But again: Dr. Bke quotes the Confession of Faith, to 
prove that the Presbyterian Church believe that Gk>d per- 
mitted sin. What does he mean by this ? Permitted sin- 
how? in what sense? Permitted it to come to pass? 
Can he mean any thing else? But he says, it is an abuse 
of language to say sin came to pass I Will the gentleman 
help us here? 

He says, also, concerning sin, "that God decreed to 
order, govern, and bound them." What does he mean by 
this? That God bounds and governs gualiUes, or events 
and thmffs — the acts of men and angels? 

But I have perpetrated a great blunder — am guilty 
of a great abuse of language — ^in making sin a tbL^ — 
an event — in saying it comes to pass! It is. not any 
thing! It is not an event! It never did come to pass! 
So says Dr. Rice, and Jve ought to Jmow, Henceforth 
let it be known, sin is a quality!' sji abstraction I It 
is an abuse of language to say, men commit ain, or 
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to WjpMk of it as a thing ihat is efibeted or broaglil 
to pass? What men do, or think, or purpose, ars nol 
sios-HioihJng eould be man onacholarlj than to saj tiiey 
are. 

But, nov, if it should eeeat to my readers, after sll, thali 
mn is something, and pat nothing, my aigumeiit^ 1^ tadft 
adsMsainii of Dr. Bice, bears unanswerably against bis 
system. 

I oeiild very easily showj^ that all his authors, the Ooii« 
fesfion, and God himself, speak of sin in the same maimsr 
in wbieh I speak of it — ^as an event — an action ; of eours% 
the astion nor event are ever stripped of thdr qualities. 
But really this is too ridiculous: it shoivl^ to what Uk 
extremity a man will permit himself to be driven in sn^' 
port of a bad cause. I have met with many attempts tm 
escape the difficulty ; but this last, I must admit, in justice 
to my distinguished antagonist, is the climaeteric. His 
admits that God decreed all acts and events, but not 
their quality. Now, look at this. He decreed every blas» 
phemy, every murder, every theft, every enonnity, with 
ef^ intention — and his decree necesjsitated their occur* 
rence; but he did not decree sin, and his decree did not 
necessitate the occurrence of sin. Very welL Now, ad«t 
mit that sin is a qtudity separate from all these acts and 
intentions — tibe idea of which is preposterous-^-yet esa th« 
acts and intaitions exist without the sins? Will Dr. Biea 
say they can? If they cannot, if the thing is impo8siUe» 
does not the decree, which necessitates the act and intent 
tion, necessitate the quality of sin, also ? 

I this moment observe, ihat Dr. Bice speaks c^ sin aa 
action in this very connection, showing how error causes 
its advocates to blunder and fall in its defense. He says, 
''It is true that events come to pass, in connection with 
which men commit sin." What does this mean, -Doctor? 
Do men commit gualiUeM, or aetsP Sin is not a» event-** 
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not an act When men commit lini what do they eommUf 
mmetkinffm nothing f 

Doctor, what do joa rappoae candid, thoughtful men 
must think of a tptem admitting no better defense than 
you find jonrMlf able to make here? In all candor, are 
you not ashamed of such quibbling yourself! Come, sir, 
oome, put it away— discuss this subject, for once, in a 
manner worthy of yourself and worthy of it. 

But I thank you for admitting that God has decreed all 
erents and actions, in a manner which necessitates their 
existence. This is making some pn^^ress, and looks as 
though you were about to gire up your subterfuge of 
permission, and come out an up and down Calvinist. 
Stick to this, and you will fare much better than by at- 
tempting to defend two contradictory systems. 

"2. Mr. Foster is wholly unable to understand, that 
God may direct certain acts, without being chargeable 
with the tin men commit .in performing those acts; and he 
IS. quite certain, that if the act can be attributed to God, 
the feeling or moHve which prompts it, must also be at- 
tributed to him. Strange that a man should so stumble 
and blunder concerning a principle perfectly familiar to 
erery thinking mind. Joseph's brethren hated him, and 
determined to kill him; but Reuben persuaded them to 
put him in a pit, 'that he m^ht rid him out of their 
hands, and deliver him to his father again.' (Genesis 
zzxrii, 21, 22.) Now, was not Beuben the author, in an 
important sense, of the act of putting Joseph into the 
pit? But for his influence that act would not have been 
performed. But was he chargeable with the sin ccmi- 
mitted by his brothers in performing the act ? They were 
influenced by malignant feelings; he by bencYolent feel-* 
ings. The act, so far as Reuben was concerned, was 
good; so far as his brothers were concerned, it was bad. 
They would liave lolled him; Beuben persuaded them 



to do a different thing, wbicH, tbougb it gratified their 
revenge, offered the prospect of saving him." 

Here follows a number of quotations from the Bible ; but 
as they do not bear on the point in dispute, and as what is 
given is a specimen, we need not insert them in full. 

The Doctor here takes up what he calls my second diffi- 
Qulty; and he says "it is to understand how God may 
direct to certain acts, without being chargeable with the sin 
men commit in performing those acts." Query : Why did 
not Dr. Rice state my difl&culty in my own language? Why 
does he scrupulously avoid giving my arguments in his 
replies? Can any body guess? Does the Doctor know? 
Does the Doctor know why he will not examine my replies 
even, if he supposes himself able, triamphantly, to defend 
his cause? 

My difficulty, which the Doctor is here trying to stats 
and remove, is this : not to distinguish between an act and 
its morality, but to separate morality from an act and id 
intention. My language is this : " There is a discrimination 
between the sinful act and the sin of the act. This is cor- 
rect An act and its sinfulness are certainly distinct. (Act 
is here spoken of as free from the intention.) Sin resides 
in the intention, not the act. Well, then, is this the mean- 
ing of our Galvinistic brethren, that, though God's decree 
is the efficient cause of the sinful act, as an act, it is not the 
cause of its sin; for the sin is in the sinner's intention in 
committing it? But, then, a question arises right here: 
Was not the sinner's intention decreed ? If you answer me 
no, then there is something which comes to pass which was 
not decreed. If you answer yes, and the sin was in the 
intention, then God, who was the author of the intention, 
was author of the sin." 

Now, Dr. Rice must know that the point I make here is 
this: that God has decreed all acts, with the intentions 
tbat produced these acts» and, hence, that he decreed sin*' 



beeante the act and the inteiition do eonstiMi* the «]ire<4li0 
unfol quality muat neceasarilj belong to thom-^thtjr tie 
the UQ itself. 

It would be a uaeless task to take up the caoes he intro- 
duces to aasist him, because they do aot touch the poist m 
dispute between us; but to show jou how superficial they 
are, we will take up the first To show that an act may bs 
bad or good, in itself considered — a thing not diaputed-^* 
and, hence, to decree an act is not to decree its quality, he 
takes up the case of Joseph's brethren. He says, ^<Now, 
was not Reuben the author, in an important soise, of the 
act of putting Joseph into the pit? But was he chaigeaUe 
with the sins committed [that is, qualUieB committed] by 
his brothers in perfomung the act ? They were influeneed 
by malignant feelings ; he, by bencTolent feelings. The aet, 
so far as Reuben was concerned, was good; but, so far 
as his iNTothers were concerned, it was bad." Now, with 
this statement ot the Doctor I agree peifeotly. But, now, 
mark. Why was the aet good in Reuben? Becanse hb 
intention was good. Why was the aiH ficnl— acts, you see, 
are sins — in his brothers? Because their intention was bad. 
But whence came that intenticm? Dr. Rice says God de- 
creed it, in a manner to necessitate its existence. If €k)d's 
decree was the cause of the intuition, and un was in the 
intention, who caused the sm? Doctor, will you tell ust 
Svery other case admite-of the same easy answer, in a word. 

"The Scriptures abound in such facts — ^&ots which Mr. 
Foster, soaring aloft in the airy regions of abstract logic, 
did not think worth while to notice. I£s arguments are 
not against Calvinism — ^they are against the insjnratidn of 
the Bible. In his zeal to pull down Calvinism, he has struck 
at the foundations of Christianity. In his anxiety to furnish 
his Methodist brethren with arguments, he has furnished 
the injidel with arguments ao less conclusive. K we wero 
an m&id, we could deaira no better arguments agiaia«t the 
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tmtli of the Bible than those of Mr. Foster, if they are 
at all sound. With those arguments we would prove, not 
that Calvinism destroys man's free agency and account- 
ability, and makes God the author of sin, but that the Bibl# 
is liable to these charges!" 

The Doctor does not like my logic. I do not wonder at 
this. It is very natural he should not. But I am at some 
loss to know how the truths of logic and the truths of 
Scripture conflict with each other. Perhaps the Doctor 
will enlighten us here. And as for Scripture facts, I am 
prepared to examine any that shall be submitted upon the 
real points at issue; and I further boldly deny, that Dr. 
Bice can find any passage of Scripture sustaining what I 
object to. I defy the gentleman to produce it. Let him 
do so, before he accuses me of using logic in opposition to 
the Bible. He says, " My arguments are not against Cal- 
vinism — ^they are against the inspiration of the Bible. In 
his zeal to pull down Calyinism, he has struck at the 
foundations of Christianity." I suppose the Doctor means 
Calvinism is Christianity! I cannot perceive how other- 
wise his strange charge is to be imderstood. But what a 
posture is this for J)r. Bice, the champion of Calvinism! 
How are the mighty fallen ! He finds he cannot answer 
my logic, and, hence, deprecates its use. My arguments 
are unanswerable; and he cries the ark is in danger — "to 
your tents, O Israel!" He says, "With those arguments 
we would prove, not that Calvinism destroys man's free 
agency and accountalnlity, and makes God the author of 
sm, but that the Bible is liable to these charges." Does 
the gentleman mean that the Bible is liable to these charges? 
If so, of course he believes them ; for he believes the Bible. 
If not, of course he does not believe the arguments suffi- 
cient to convict the Bible; and why, then, would he use 
fhem against it? But who, besides Dr. Bice, has eveir 
imagined that my letters assailed the Bible? 



"Mr. Foster seemB wholly nnabla to eooaprehenti wImI 
11 perfectly plain, that the same moral feeling may lead to 
the commission of any one of fifty acts. And hence ha 
argues, thai if God decreed to bring to peas a certain fTtal^ 
he must have decreed to produce in the he«rt ihe moral 
feeling by which that event b brought to pasa. A man 
hat€i another. Under the influence of that hatred be xwf 
elander him ; he may injure his property; he may iufltituta 
▼ezatious civil suite; he may ineult him; he may etrike 
him. A man is am^tioue; and his amUtion naay be gmtif 
fied in many ways. To what particular acta it may ka4 
him, will depend entirely upon the circumstances in wbidi 
be may be placed. A man is covetoue. His eoreiousBeei 
makes him desire to accumulate money and property; bal 
there are many ways in which this may be done. Whal 
particular acts his love of money may lead him to peafomit 
depends up<m what moral principle he has, asd by whal 
circumstances he may be surrounded. Now, all that Oalr 
vinists hold on this subject, is simply, that God de^naed it 
permit the fall and sinfulness of men, and that he dearead 
|o to control thdr sinful dispositions, aa to bring to pass bis 
wise and holy ends. That he did permit the foil aad the 
depravity of men, Mr. Foster will not dray. That he eiar* 
aises a controlling providence over the wicked, the Bible 
most abundantly teaches. 

"The enlightened Calvinist has no msupend>le difficulty 
in finding a satisfactory explanatkm of those tbinga. God 
puiposed to permit the temptaticm and the fall of our first 
parents. In consequence of that event all their poeterity 
are sinful. God, withdrawing from them bia divine mflu- 
ence, permits them to be so ; but he does not allow them 
to wander abroad uncontrolled. In its native freedom, 'the 
heart of a man deviseth his way;' but in bis divine aoreff^ 
dgnty nhe Lord directeth his steps.' " 

This paragra^ is, if possible, atiU more timiaikaUe ^mni 
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eil^er of the fwrmcr. I Bave read from Dr. Rice's pen for 
some years; but the iiiacciiracie» of this letter are more 
vnaecoimtable than in any of his former writing that has 
eome under my obsenration. I attribute 1^ to the badneai 
of his cause, and his evident confusion. He says, "Mr. 
Foster seems wholly unable to comprehend, what is per« 
Cectly plain, that the same monl feelings may lead to the 
commission of any one of fifty acts." Where did you leam 
thist Doctcr? I assure you it is news to me. I have many 
diffieulties, upon some of which I hare asked your asMet- 
ance; but this I nerer dreamed of \a my life. "Afid 
kenoe>" he says, ''he argues^ that if God decreed to bring 
to pass a certain event, he must have decreed to produce 
in the heart the moral feeling by which that event is 
brought to pass. A man hates another. Under the indu*- 
'eiiee of that hatred he may slander; he may injure his 
property; he may institute yexatious civil suits," etc. I 
snppoee the Doetor nieans that I argue, that if God decreed 
the event or act, he decreed the an. If this is his meaning, 
I answer yes. For if God decreed all things whatsoever 
eome to pass, he decreed the act and the intention, and the 
stale of heart that produced them; for these all come to 
pasff^ If he decreed that a man should slander another, or 
kill^ or any o&erwise injure, and if these things proceed 
frmn ihte&tion, and this intention springs from hatred, and 
$Xk these cdme to pass, he decreed them all ; for he de<^reed 
whttsoerer coanta to pass. 

The Doctor does not seem to rememb^, that though h 
gn§A Hfmrntj of bad acts can flow from one bad feeling, 
yfi not one of them can flow, as a bad act, without th*i 
leding!. 

He mym^ "Hie enlightened Calvinist has no iimnpei^bie 
difficultf in finding a satisfactory explanation of these things* 
Qtd puipos^ to pffitnit the temptation and fall of our first 
pannt&" Is pertmttisg it deereeing it, DQ«&t»T''. 1 "Mik. 
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you this short question. Tou will never answer it! You 
cannot ! Its answer is fatal to Calvinism. 

"Such arguments are proper weapons of infidelitj; they 
look exceeding badly in a Christian minister. Let him 
come down from his airy logic, and grapple with Bible 
facts, and we will hear him patiently." When Dr. Bice 
shows that my lo^c is bad, it will then be time to attend 
to Bible facts. First let us know what the system is ; then 
inqiiire whether it is found in the Bible. I am ready, how- 
ever, at any time, to hear Dr. Bice prove Calvimsm from 
the Bible. Will he ever do it? I have no fear that any 
of our readers will suppose that I have less reverence for 
that book than my friend has. I am ready to show that 
the Scriptures sustain against his system all the objections 
I have laid. If the sjrstem is logically liable, it cannot 
escape. This is the first question. In conclusion* I repeat 
that I am now noticing Dr. Bice's seventh letter, direct and 
indirect, and as yet he wavers as to the mode and point of 
attack. Will he ever come up to it? 

NUMBER V. 

Dr. Bice notices me in two columns of his last issue. He 
reiterates the charges of slander, and misrepresentation, 
but, as usual, without bringing a solitary proof to sustain 
it, or attempting to refute or correct a single statement I 
have made. But my readers will remember that I have 
not made a single charge against him which I have not 
sustained by numerous arguments and authorities. Why 
does not the gentleman attend to these? 

It is a plain case. Do I sustain my charges against him? 
If I do, he is not slandered. If I do not, cannot Dr. Bice, 
the acute polemic, expose the fallacy? I regret to see 
ebullitions of feeling upon the part of the gentleman; but 
I can only remind him of former times, when he was in a 
better humor with himself— he may find comfort in the 
reference. His appeal to Presbyterian ministers is amuaim^. 
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What, sir, have we not your Confession of Futh, and the 
works of your great men, living and dead? Are not these 
the exponents of your creed ? The question between us, 
and at the bar of the public, is simply this : Have I cor- 
rectly stated these authorities? What are the logical con- 
sequences flowing from them? This is a question easily 
settled. That you would be glad to have a jury of Presby- 
terian preachers to settle the matter between us, I have no 
doubt. / have great respect for these brethren, but will 
excuse them, an the same principle that relatives are excused 
in important civil suits. But I must protest that I neither 
think them vile nor unlearned, but believe them generally a 
pious and worthy class of men. I further believe that, if 
they were the court, they would admit that I have correctly 
stated their system. But they will disclaim the conse- 
quences I deduce. But the point is not to disclaim, but to 
disprove. This, sir, troublesome as it is — and I know it 
exceedingly vexes you — is what you must do. 

He repeats in this number the learned argument (J) about 
sin not being a thing or event. What has been said above 
will satisfy the gentleman on this subject ; but I predict he 
win never show it to his readers. 

He next gives a long list of quotations from Calvin, dis- 
claiming the consequences charged against him. But cir9 
disclaimers arguments? Suppose a volume of such quota- 
tions were given^ — a thing I could easily do myself, and so I 
notified my readers at first — ^what avail would it be? If 
Calvin, and all Calvinistic authors, teach contradictory doc* 
trines, or embrace premises, but deny the logical consequences, 
are they, for this reason, to stand acquit, and those who 
show the consequences to be accounted slanderers ? Such 
letters as Dr. Rice's may satisfy his people — ^this is their 
object. He may persuade them that somebody is greatly 
traducing their faith ; but what will all candid men think 
of tnch defense by such a man ? What a strange reluctance 
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Dr. Bice has to make a definite issue on any point or argu- 
ment! Why is this? He accuses me of slander — ^he deals 
in generals — ^he stands aloof from all issues. Presbyterians, 
irhat do you think of such defense? Many of you will 
think for yourselves. Will you be content with this? Is 
tins the strength of your champion? Bere I disiineily 
challenge Dr, Bice: he accuses me of misr^presentaiion; I 
challenge him to specify in what particular, I have stated 
his system, and then I have deduced logical consequences. I 
defy the gentleman to make good his charge of misrepresenta- 
tion. Now let him do it — let him specify. Eight replies, 
direct and indirect, and no issue yet I What must be the 
confusion and trouble of Dr. Rice when such is the case ! 
What must the strength of the argument be which keeps 
him thus in abeyance ! 

NUMBER VI. 

The course of Dr. Rice, with respect to my letters, thus 
far, has, at least, afforded some amusement to many ob- 
servers. The amusement may, indeed, in many instances, 
have amounted to innocent merriment. His confusion and 
flounderings — ^his bold and resolute assaults and rapid re- 
treats — ^his fruitless effort to escape, or cover up the points 
in debate — ^his boastings, and pious horrors, and suppliant 
entreaties — his evident bad spirits, with his endeavor to 
seem in good heart — all taken together, combined with the 
recollection of the man who enacts the scene, constitute an 
exhibition provoking, at the same time, an involuntary smile 
and a sense of pity. 

First he ridicules; then he becomes demure and morose; 
then he commences a stately defense, in articles regularly 
numbered; then he stops still; then he turns round, and 
commences anew at No. 1 again ; then he denies and dis- 
claims; then he attacks: thus he runs through eleven 
letters, without making a single intelligible issue with a 
inngle proposition I have made. His best performances I 
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have quoted fully to my readers, and tliey can judge about 
tlie correctness of this representation. Verily, Calvinism 
has found but a feeble defense in this instance. But it is 
not Dr. Bice's fault — ^he wants neither the will nor the abil- 
ity to defend it to the utmost it will admit of — ^it is the 
fault of the system. He has done nobly^ What more 
could he have done? Has he not cried "misrepresen- 
tation?" Has he not refused to meet all the issues? Has 
lie not fiuthfully kept all my charges from his people ? Has 
he not done his best to divert attention? Has he not 
praised the system, and told his readers what could be 
done, and what has been done a thousand times ? Has he 
not quoted sentiments, from his authors, precisely contra- 
<lictory to the sentiments I quoted from the same authors? 
Has he not declaimed against logic as a weapon of infi- 
delity? Nay, more: has he not assumed to be an outright 
Arminian? What more could the gentleman have done? 
I say again, if it all fails, it is not his fault. He has strug- 
gled nobly, and with his accustomed tact. The system 
alone is to blame. I hope Presbjrterians will understand 
this. Let not your wrath come down upon the Doctor. 
He has done all that mortal could do, and you should do 
your utmost to comfort him. Make the best of a bad 
cause. 

In his last, with admirable precision, he runs the same 
old round of his former nine. First, he enters a denial of 
my charges, and declares me a false accuser; but not a 
word, not an allusion, to my arguments or authorities ! A 
conclusive mode of reasoning, as you all know! It tears 
arguments and authorities right up by the roots! It is 
good old Calvinistic, Geneva logic! Then he quotes dis- 
claimers from the authorities employed by us! An admi- 
rable method of meetmg logical consequences! Nothing 
could be more to the point than this! "A man," sayi 
John Smith, "is a murderer; and whoever murders deserves 
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to be hanged.** A listener bajs, "Then John Sm^th de- 
serves to be hanged." The former speaker becomes en- 
raged; sajs he is misrepresented — ^he never said John 
Smith desenred the fate of hanging! It's logie! He is 
not accountable for logic! It is an infidel weapon! He 
does not believe irhat is charged against him! He does 
not believe, more than his accuser, that John Smith ought 
to be hanged! Of C4>urse, the disclaimer annihilates the 
logic! Nobody will presume to doubt it! Nobody will 
believe that he said or thought that John Smith ought to 
be hanged! 

The Doctor follows his declamation with this fatal ad- 
mission: "We denounce that doctrine [the doctrine I 
charged upon Calvinists] as unequivocally as he does ; and 
we readily admit that he has proved it perfectly absurd and 
hlcuphematu" Thus, it will be perceived, the cogency and 
correctness of my arguments is admitted. The doctrines I 
antagonise, it is confessed, are shown to be perfectly absurd 
and HafphemousI This is Dr. Rice's judgment. Well, now, 
my readers know perfectly weU, that these very doctrines 
are quoted alone and only from the Confession of Faith, 
and such authors as Calvin, Edwards, Buck, Witsius, Dick, 
etc. Are these Calvinistic authorities, or not ? If so, the 
doctrines proved to be perfectly absurd and hkuphemoui, 
Dr. Bice himself being judge, are Calvinistic; and so 
Calvinism, in the judgment of its champion, is ahnird and 
hlasphemous I What worse than this have I said of it? 

He next introduces, as wont, the doctrine of permis^on, 
but, of course, without alluding to the fact that I have tri- 
umphantly exposed the fallacy. He has no idea of letting 
his readers know what weakness marks his defense — ^what 
contradictions he is involved in. He knows too much, as 
an old and practiced polemic, to quote arguments which he 
cannot answer, or to admit replies which uncover hb naked* 
ness. He never will do this. 
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The learned Doctor, having thus lucidly, and creditably 
to himself, defended his own system, proceeds, in answer to 
the inquiry, " Are our Methodist brethren free from diflS- 
culty upon this subject?" to make quotations from Wesley 
and Watson, which, we infer, he supposes involve us in 
similar difficulties to those besetting his own system, which 
he admits is shown to be absurd and blasphemous ; but I 
confess I have not discernment enough to perceive the diffi- 
culty. I find nothing objectional in the quotations. I find 
no logical consequences that give me a moment's uneasiness. 
When the gentleman names consequences, or premises, 
which he deems objectional, we may help him. He prom- 
ises to do this. In the meantime, will he attend to the 
matters in hand ? Will he relieve his own system ? Come, 
Doctor, keep in good heart. You have a troublous task, it 
is true ; but keep up your spirits — don't get out of humor — 
do the best you can, and, for your encouragement, always 
remember, nobody will censure you in the event of failure 
and defeat. Your abilities are admitted, and it will be set 
down to the fact that you have a bad cause. 

NUMBER VII. 

This letter, as the former, starts out with the stereotyped 
charge of misrepresentation. The point here named is this: 
he says that I attach to the word necessity the idea of com- 
pulsion; although Calvinistic writers have been careful to 
say that they use it in no such sense — that by the word 
necessity they mean only certainty. To this statement I 
reply, 1. It is not correct in point of fact. Calvinists do 
not attach the simple idea of certainty to necessity — and 
here I will join particular issue with Dr. Rice whenever he 
chooses — but they do attach to their use of the term 
necessity the idea of an inevitable effect following a pre- 
ceding cause. 2. I deny that Calvinists, as a class, have 
been careful to state that they use it in no such sense. 
8. I assert, they cannot, in consistency with their system, 

2.5* 
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employ it nmply in this sense. Dr. Bke cannot snstam bb 
issue. Let him try it. 

He next proceeds to discuss the doctrine of election. He 
makes his statement of the doctrine ; and, though there is 
an evident effort to obscure or vail its fiercer features, he 
admits all that ire could desire, to warrant our statement 
of this pcnnt, deduced from other and more distinguished 
authors. He says, "What is the doctrine of election? 1. 
Not that God, from eternity, determined to save any of the 
numan race in their sins, but that he determined to work in 
a great number to will and to do — to call them, by his word 
and Spirit, out of darkness into his marvelous light — ^to 
sanctify and to save them. 2. Not that he determined to 
prevent others from repenting and believing in Christ, but 
iimply to pats them by, leaving them to their own free choice, 
8. Not that he determined to punish any, without regard 
to their moral character, but only for their sins. 4. Not 
that God has not the best reasons for choosmg some to 
life, and passing by others, but that the reasons are not 
found in the foreseen goodness of the former, and are not 
revealed to us. 5. Not that the atonement of Christ is 
not, in its nature, sufficient for all, or is not offered to all 
who hear the Gospel, hut that he particularly designed by 
it to redeem to himself a peculiar people, zealous of good 
works.** Every one will admire the prudence and precau- 
tion, not to say timidity, with which the Doctor has selected 
his ground. But, in despite of all his pains to cover it up 
with a lamb's skin, or invest it in a dove's feathers, the 
claws and teeth of the monster will appear. He does nobly 
to keep them out of view ; but it is of no avail. After all, 
it is the same old monster, which the honest Calvin ex- 
hibited without a covering, labeled election and reprobatioui 
which he admitted himself was most horrible. Election, 
Dr. Rice says, " is the determination, from eternity, to wori£ 
in a great number to will and to do — ^to sanctify and aayt 
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tbem." Of course, their saltation is inevitable, or the de- 
termiDatioii of God must fail. All the consequences charged 
in my letters follow. But, again : election is the determina- 
tion, from eternity, " to pass by " those not elected, "leaving 
them to their own choice." Of course, if they were passed 
by, they could not be saved; and, if they could not be 
saved, they must necessarily and inevitably be damned; 
and so, again, all the consequences charged in my letters 
follow. If they are pimished simply for their sins, they 
are punished for what was inevitable to them; because, 
being passed by, they could not avoid sinning. So the 
Doctor, notwithstanding all his efifort to soften down the 
asperities of the doctrine, believes outright in eternal elec- 
tion and reprobation ; that is, that a certain definite number 
of the human race were elected, by a determination which 
cannot fail, to be saved — ^that another definite number were 
reprobated to be damned, being so passed by, that they 
could not, by any possibility, avoid damnation. The gen- 
tleman has committed himself here ; and now, how perfectly 
ridiculous his former disclaimers, when, by his own state- 
ment, he is involved in the very worst consequences charged 
upon him! But, again: election "is not that the atonement 
is not sufi&cient for all, but that he particularly designed by 
it to redeem to himself a peculiar people." Here, again, 
in defiance of an efifort to keep in the dark his beloved tenet 
of hmited atonement, it will exhibit its deformities. The 
atonement, though sufiScient in itself for all, was not made 
pr designed for any but the peculiar people — the elect; for 
fhe residue it was not an atonement, though sufi^cient to be 
jf unlhnited efificacy — ^it was not limited in its sufificiency, 
but in the will of God. All the consequences charged in 
my letters follow. Those for whom it was not designed 
cannot enjoy it — ^they are under an eternal necessity to be 
damned. The gentleman never will state my objections on 
ttiis point, and attempt to remove them. His policy will be 
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to strike at them in a general mannor, without letting fail 
readers know what they are, and close hj telling them that 
he has entirely met them. 

Let the reader now remember, that Dr. Bice is conyieted 
upon his own statement — and I defy the gentleman to 
escape— of believing and teaching, that, by a determinatioa 
of God, from eternity, a certain number of men were as- 
signed to eternal life, and a certain other number to eternal 
death, in a way that the event must answer the determina- 
tion: then let him refer to the many objections uiged in our 
letters against him, and it will be seen how dreadful is his 
system, and how hopelessly he is involved in contradictioiui, 
or, as he has unwittingly admitted, on another point, in ab- 
surdity and blasphemy. 

He proceeds, having stated the doctrine of election, as 
given above, to inquire how far Methodists and Calvimsts 
are agreed upon the subject. Upon this point I find no oc- 
casion to make any remarks. 1/ they agreed exactly, it 
would not, in the slightest degree, relieve his system. But 
though the statement he makes is, to some extent, inaccu- 
rate, it is so innocent it needs no correction. If he wishes 
to involve Methodism in the dilemmas which encompass 
himself, he must strike more severely than this. We have 
not been able yet even to feel the thrust. When he pre- 
monished us several times of the "bottled thmider" he had 
in reservation for us, we began to think, may-be, he had 
discovered some crevice, or seam, where he would make 
deadly onset ; but, when the threatened storm bursts, it is 
but the coomg of the dove! We find no alarm! Twist 
your cords agam, Doctor, and lay on harder, or we shall 
not realize that the attack has commenced. 

Having run the parallel, he next proceeds to take up the 
objections urged in my letters. For once, he seems really 
as though he were going to work like a man. He com- 
mences at objection first ; and you would imagine that now 
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comes, the tug of war; but, lo! without delaying for a 
moment to make battle, he says, "This objection is based 
upon the false view of the doctrine of decrees/' and, with 
this masterly blow, flies from it as from the face of pesti- 
lence. What a Hercules! How masterly this mode of 
aigumentation I 

He then takes up objection second ; but here, as he can- 
not but perceive, the point of the argument is misstated. 
Our p<Mnt is this: that persons are elected to salvation, 
and decreed to damnation, irrespective of any conditions; 
so that, as an unavoidable consequence, the event of their 
salvation or damnation is in no sense under their control, 
but is inevitably fixed, independently of them. They have 
nothing whatever to do with it, as it was all fixed before 
they had an existence, and for causes independent of them. 
Let the gentleman meet this point, and he will meet one 
point of difficulty. Will he grapple this objection? If he 
admits the point I make, he admits that neither sin nor 
holiness were taken into the account, in the decree of elec- 
tion and reprobation, unless sin and holiness are inevitable 
to the subjects of them. If he denies the point, he, by 
necessary consequence, admits that the decree proceeded 
upon foresight, and in consequence of some voluntary act 
of the creature. The former involves him in all that I 
charged in my letters^ — ^the latter is a desertion of Cal- 
vinism. He says, "All that our Confession teaches upon 
the subject is, that God chose to pass them by, and pimish 
them for their sins." This is aU we ask to justify all the 
objections we have urged — this is unconditional reproba^ 
tion enough for us; and the gentleman will struggle till 
doomsday to escape, and struggle in vain. Hear his feeble 
attempt to sustain this position. I give it because it re- 
sembles the forms of an argument, and looks as if he had 
not forgotten that there is such a thing as reasoning. 

^'iNow, was it unjust to pass them by, and not renew 
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iheir hearts? If so, God is bound to offer salyation to 
men, and to exert upon them divine influence to induce 
ihem to accept it; and then the whole plan is simply a 
matter of justice, and not of grace toward men. If not, 
who has the right to object to it as unjust?" This is a 
refreshing specimen, I say, because it looks as though the 
gentleman had some respect to rules of reasoning. But, 
upon examination, it will appear that his logic is about 
as objectionable as his theology. In the first place, the 
premise does not contain the issue. It is not pretended 
m our letters that it is unjust "to pass them by, amd twt 
renew their hearts;^^ but this is the point where injustice is 
charged — ^the passing men hy, and leaving them in a state in 
which it is impossible for them to have their hearts renewed, 
and then damning them for not performing the impossibUity, 
This correction of the premises being made, the "if so," 
and "if not," of course, are not legitimate, and the at- 
tempted argument falls to the ground. The plan of sal- 
vation is not a scheme of mere justice, and such a conse- 
quence cannot be shown to result from the premises; but if 
it is not a plan of mere justice, so neither is it contrary to 
justice — it is a scheme of mercy in harmony with justice. 
The plan of Calvinists, as is abundantly shown, is neither 
a plan of justice nor mercy, but is alike cruel and unjust 
Take another specimen of logic. I do not wonder that the 
gentleman is on bad terms with logic ! I think it is on no 
better terms with him ! He says, " Again : either the finally 
impenitent will deserve eternal punishment for their sins, or 
they will not. If not, the penalty of God's law, which will 
be executed upon them, is unjust; if so, Mr. Foster rep- 
resents it as horrible that God should do what is perfectly 
just." What is this argument intended and competent to 
prove? This: that the final destruction of the impenitent 
will be perfectly just. Who has ever questioned this ? No 
Arminian. Not a word in my letters. On the contrary, 
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I contend that the damnation of the finally unpenitent will 
-be perfectly just; and, because it will, I contend that 
Calvinism is totally false. The gentleman supplies me with 
a premise which overthrows his system. Here is iny argu- 
ment : the damnation of the finally impenitent is perfectly 
just. But if that damnation were for a cause over which 
the subject of it had no possible control, then it would be 
unjust; for it would be damnation for not performing an 
impossibility. But Calvinism teaches that the sinner's 
danmation is for sins which he had no power to avoid; 
hence, that it is unjust. Therefore, Calvinism is false^ 
because it makes the sinner's damnation imjust. Doctor, 
try your hand on this logic : see how it suits you. 

He next takes up my third objection, " that the doctrine 
makes God a partial being, and destroys entirely the foun- 
dation for the doctrine of grace ;" and he absolutely refers 
to my letter! He says, "See Letter VIH!" but where 
shall his readers find it? He is too shrewd to show them 
any part of it ! He never would have told them to see it, 
only he knew that most of them could not, and that his 
reference would seem to imply a wilUngness on his part, 
if it wei'e possible — ^a show of confidence. To the objec- 
tion, that his doctrine makes God a partial being, he 
attempts an answer, by giving Walker's definition of par- 
tial: "A partial being is one who is inclined to favor 
one party or person above another without reason." He 
denies that God favors one above another without a rea- 
son. My readers must judge of this themselves, see- 
ing what the system actually teaches, namely, that God 
viewed all men as sinners, without a particle of difference 
between them — ^in all respects exactly aUke; and thus 
beholding them, he chose A., B., C, and D. to eternal 
life, and consigned E., F., G., and H. to an eternal helL 
Now, if this does not imply partiality, then I admit Cal- 
vkiism does not make God partial — ^he has not favored 
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one person above another without reasons, such as acquit 
him from partiality — ^he has been equally kind to all. It 
is a plain case : you will judge for yourselves. 

He next attempts to show that the difficulty lies against 
Methodism. Now, if he could sustain this, he does not 
help his own case; and his attempt shows evidence of 
conscious weakness. He denies thai his creed shows par- 
tiaUty in God. He then endeavors to show that Meth« 
odism is as liable as himself; but what he charges to 
Methodism he believes, and much more: how then can he 
pretend that Methodism is guilty, when he assumes that 
he is not ? But his attempt to involve Methodism in this, 
as in the former case, is fruitless. The particular in his 
creed, on which we base the charge of partiality, Meth- 
odists do not believe. If the charge lays against it justly, 
it does not lay against Methodists, for Methodists do not 
embrace it. If there are other things which the Metho- 
dists do believe, in common with Calvinists, against which 
the charge of partiality justly lays, then my objection Lb 
still true, for the Calvinists are guilty with the Methodists. 
But I defy the gentleman to sustain the charge agamst 
Methodism, even in common with himself — much more do 
I defy him to escape the odium of the charge, as bearing 
specially against the doctrine of Calvinian election and 
reprobation. The gentleman asks, in view of the feet 
admitted by all, that there is a manifest difference in the 
condition of men and nations, "How great a difference 
may God make before he is chargeable with partiality?" 
He asks this question as though he thought it would be 
difficult to answer, and as if it bore more upon others than 
himself. I will answer it for him. God, as an impartial 
being, is bound to deal with all men upon the same great, 
immutable principles of wisdom, goodness, and justice— 
never to deal unwisely, unkindly, or unjustly by any one — 
not to be influenced by one set of principles toward one. 
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and another set towaffd another* If the gfentleaiaa wiU 
show that such is not the lact, he will show that God is « 
partial being. I haye showA that lus sjstem teaches that 
a«^ is sot the £act, aady hence^ that it is hable to %ha 
diAvge of makiBg God partial. II he will show any thmg 
ID Iftethoddsm that r^idea us Hable, ^ ^vnll iiFirolTe xm, 
tegctther with himself, but will not relieve himself in tbe 
aK^iteat degree^ The p<»nt for Dr« Sice,^ at present, is 
ekhM* to admi4 the truth of mj charge or escape from it, 
fi«t he ney^ wiU do dth^. 

I e^uld widb, fov the sake of Dr* Bice's reputation, and 
tke edification of our readers,, that he woold^ in a more 
sturdy manner, meet arguoferaiits ; bui I suppose this is like 
lequicing impossibilities^ and I must noi do- thkk Tbeduur* 
aster ol his replies must esq^aiu the stjld oi my rejoinders; 

In. the &r8t pari o£ this letter, the Doctor eomtmuea to 
«q*e that MeihodiBta are xwt free from cBfficulties on ttm 
■dbjfct ci election. To this I pud sufficient attestioa ia 
my last letter^ as it fcHns no port of the present tastier 
ladeed, as yet I see no oecasioa to viadieate oar views up<»s 
tUs subject — ^his remaorks ave; so pexfecliy hamJess. When 
we see Methodism. trembliB^ under polei^ assacdt, wenaglM 
eiren tum aside from the point in ddktta to defend it; bat 
we cannot be decoyed without something more serioua than 
lm» yet been sdaowttedv Owr apprehensions are yet aD 
adeep. 

The Doetw eontinues :. " Mr. Foster, in his ninth letter; 
pseises with great eameitness the efajectiony that the doo* 
tsflie of elieiction ie inconaisteBt with all those passages oi 
Scripture which teach that Christ died far aU men. TScnr, 
hm Might; to know that the word for, like all other preposi- 
tioAi^ hae a number el meamogs. Wbi^ then, does he 
agMuv when he affirms that Christ died for all menf Booa 
hm mmiK vkofif^ that tktt ateiemea^ made by Cftvist it 
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mfficient to save all men, if they would believe? If so, 
we heartily agree with him. Does he mean that God de- 
signed freely to offer salvation to all men, without distinc- 
tion, through the atonement ? If so, we have no controversy 
with him." To the above interrogations, abating the word 
simply, as it occurs in them, I will answer, yes. We believe 
that, in this sense, Christ died for alL But we believe 
more than this. But, as our faith is not the matter in 
controversy, we need not name it. It is known of all men ; 
it has no equivocations; it is simple and one. We are 
under no necessity to resort to far-fetched explanations to 
protect it, or make it understood. But I shall now show 
you what difficulty he has involved himself in by his ad- 
missions. He states just what I stated for him, in my 
regular letter on this point; and all the difficulties there 
named bear against him, and I defy the gentleman to 
escape them. Corroborating the statement above, and im- 
mediately following it, he says: "The Calvinistic doctrine 
of election is, ]. The atonement of Christ is of infinite 
value. 2 . Salvation, through Christ, is freely offered to 
alL" He admits these two propositions. But, now, mark: 
he believes, 3. That Christ died only for the elect, in the 
eternal purpose of God — in other words, that his death 
was limited, in the design of God, to a part of mankind, 
and did not extend to the rest, in such a sense as to make 
their salvation possible under the circumstances. I defy 
the gentleman to deny this statement. He dares not do it 
fie dares not say that Christ died for all men in such 
manner, all the circumstances included, as to make their 
salvation possible. Will be come out here? Here is the 
precise point where we call upon him for light. 

But, now, mark the difficulties resulting from his admis- 
sions. " He believes that the atonement is of infinite value, 
sufficient for all, if they would believe." What does the 
gentieman mean, when he says the atonement is of infinite 



value — is sufficient for all? Does he mean that it was 
sufficient to remove all the hinderances in the way of the 
salvation of all ? — ^that it was competent to save all ? Then 
the question arises, why does it not save all? The gentle- 
man must answer, hecause it was not designed for all ; the 
limitation, then, is in the design of God. Is this so? then 
the damnation of some arises purely from the sovereign 
•design, or will of God, that they should he danmed. Lo^ 
at this. There was a sufficient atonement for all; nothii^ 
more was necessary. But God, of his own will, limited 
what was sufficient for all to a part. Is it withheld from 
any? it is because it is the will of God. Are they con- 
sequently damned? it is because it is the will of GodL 
But, again: what does he mean when he says, "if they 
would believe ?" Does he know and teach that they cannot 
believe, because Chris« did not die for them? Why, then, 
does he speak of faith in them as possible, "if they would 
beUeve," when he knows they cannot? That very want of 
faith is, according to his creed, the proof that Christ did 
not die for them. BSs death was sufficient, but it never 
was intended for them; God limited it to these, not to 
them. It was no more possible to the reprobates than to 
the devils; it was no more an atonement for them, than it 
was for the devils. Now, Dr. Rice, no dodging here. If 
you have the courage, come out and meet this point can- 
didly, and in such a way, as to show where you stand. 
Sir, at the risk of being called immodest, I say, you will not 
dare to defend your ground here. You cannot escape by 
an old trick — ^and it is well to remind you of it — ^by saying 
that they are not saved because of unbelief. For, accord- 
ing to your system, the very reason why they do not believe, 
is, Christ did not die for them. Their unbelief is an effect 
of the previous cause, that they were not atoned for — ^the 
first cause why they are not saved is the want of an atone-^ 
inent for them. 



And BOW, air, we oome to the aeoond poiM: "SalvatioQ 
m freely offered to all who hear the OospeL" You bdieF« 
ill are myited to come to Chiiat I ask, how they can U 
iBTited to come, when Christ did not die for them; yon 
answer, "All may cone, and all are, therefore, invited." 
Kow, here, again, I urge yoii^ by your love of tamth and 
eonsistency, to meet this point openly and fairly. You say 
that *'all Qr§ invited to coma to Chiist^ beca;iiBe 4M m«ff 
came.'' Dr. Bice, hear me patiently, when I say yon de 
lot belieTe this propoaition ; you cdsmoi; yon have imposed 
upon yourself. In your zeal to reconcile your creed with 
the Scriptures which antagonize it, you have overstepped 
youxBelf-Hnot mtentionally, but certainly, l^us will appear 
to yourself, if you will attempt to answer to yourself^-^Bi 
I should like for you to answer them to the puhHc— ^ fsw 
questions. Is it possible for all men to come to Christ sad 
be saved? If you answer, yes^ then it must be possiUa 
ior all men to have the will to come; for no man cai 
eome without the will, and if any cannot have the wiU to 
some, they cannot c<»ne. But you do not believe it possi- 
Ue for all to have the will to come, imless you believe 
that it b possible for some to have a will different from that 
which they actually have, under the circumstances^ which 
you know is not your faith. But, again : do you not believe 
that^ though the atonement is sufficient for all in itself, yet 
that it is limited, in the design of God, to a part — «nd thsA 
another part are passed by, to whom it is not purposed to 
be applied ? To this you must answer, yes. Well, if it is 
limited, in the design of God, to a part, can those to whom 
it is not extended ever enjoy it? If you say, yes, ^en the 
design of God must change or fail. If you say, no, then 
yon admit they cannot come. But, again: do you not 
believe that the atonement is sovereignly applied to those 
for whom it was made, before they can eome to Christ; 10 
their regeneration? You must answer, yes. Well, the% 
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can those to whom it is not thus applied come to him? If 
you say, yes, you say a man may turn himself to God and 
be saved; if you say, no, you say that none but those to 
whom it is sovereignly applied can come. 

But, again : some of the human race will finally be lost. 
Do you believe that those persons, who will so be lost^ 
ever had the power to come to Christ and be saved, undei 
the circumstances and influences in which they were placed? 
If you answer, yes, then you admit that their salvation was 
in their own power, and might have been achieved by their 
own exertions. If you answer, no, you admit that these 
persons never could come to Christ. 

But, again: you believe that a definite number of the 
human race were elected unto everlasting life, and a definite 
nimiber not elected. Now, answer me this question: do 
you believe that any but the elect can be saved? You 
must answer me, no or yes. If yes, then a man may be 
saved whom God passed by, and never chose to be saved ; 
if no, then those passed by could not, cannot, come to 
Christ, to be saved ; the thing is impossible. 

If you still say the thing is impossible, because of the 
will, I charge you, as you dread to mislead and deceive the 
ignorant, that you say, at the same time, that the will to 
come is not possible to the creature unless it is given ; and 
it is only given to those for whom Christ died, and, there- 
fore, that those who have not the will, have it not because 
Christ did not die for them. 

Sir, y<m know, that those for whom Christ did not die, 
in the purpose of God, cannot come to him. How, then, I 
ask you, in the name of all that a Christian, above all, a 
Christian minister, should hold dear — ^how can you say you 
invite them, because they may come? There is a feast 
spread for a thousand guests, but is designed for only 
^ve hundred particular persons: it is impossible that any 
others should come. These five hundred are yonder, in aa 
26* 



•isemblage of a thoiiaand. Now, how caa tha nuMUr U 
the feast tend hit servant to invite the tbousaod, without 
the charge of inunceritj? Again: suppose thal^ of the ooe 
thousand, the five hundred for whom the feast is not iu^ 
tended are chained^ so that they cannot move until the 
master of the feast unk)ose them — how can they be invited 
to come without sheer mockery? The cases are precisely 
analogous if you add, that, for not complying with the hasc^ 
heartless invitation, those who refuse are to be doomed to 
nameless tortures I 

But if Christ did not die for all, why are reprobatM 
commanded to believe? Dr. Bice undertakes to answir 
this question He says, " Because it is their duty to be- 
lieve." Let us look at this. What is it that is requijted 
of the reprobates ? To believe on Jesus Christ, in order to 
salvation. This, Dr. Bice sajrs, is their duty. Kow, if 
Jesus Christ did not, in the design of God, die for tbMt 
persons, which Dr. Bice contends is the fact, then it is eer* 
tain he is not their Bavior-*-he has no salvation for them. 
If be has, it is contrary to the design of God; but if he 
has not, then, Dr. Bice says, it is the duty of reprobates to 
believe a lie ; and, for not believing a lie, they are damned ! 
Will the gentleman inform us how he escapes this ? Bu^ 
further, if it is the duty of reprobates to believe in Chrisl^ 
they either can believe, or they cannot. If they can, they 
may come to Christ ; and they will be either saved or not 
If they will be saved, they will be saved by believing a He, 
and by a Savior who never died for them; if not, they will 
fa^idfy Dr. Rice's creed and the Scriptures, which equally 
teach that whosoever believeth shall be saved 1 Will the 
Doctor help us here? If they are not able to believe in 
Christ, and yet it is made their duty to believe in him, 
then it is made their duty to do an impossibility; and if 
they are damned for not performing their duty, they art 
damned for not doing an impossibility! 



Wbfki a most remarkable sentence is ilie fbll<yir]ng« lo 
\ from the pen of Dr. Bice! ''Since salvation is fredf 
offieired to ail, end all are free to accept or reject it, there is 
BO inconsistencj in inviting all^ and no injustice in the coft- 
demnatioA of those who abide in nnbehirf." Look at this. 
If salvation is ireelj offered to all, and if Christ did not die 
for all, then salvation is freelj offered to some for whom 
there is no salvation, or else there ii salvation for some for 
whom Christ did not die ! What an offer is this ! Is it not 
hypocritical and empty ? Can it be any thing else? And 
who makes it? The Ood worshiped by Dr. Bice I 

But, again: are all {fee to accept it? Then are some 
free to accept what has no existence I What absurdi&s 
beset this most miserable system at every point 1 Whsn 
will Dr. Bke extricate himself from the difficulties he has 
thus invested himself with? Never! He will not try— -he 
knows the thing is impossible! But this comes of his 
fruitless effort so far. It is now proved by himself thai 
my statements of hb creed were true and correct, and that 
the difficnhaee alledged are insuperaUe. 

The Doctor proceeds to state, in his bland and Christian 
manner, that "a more outrageous misrepresentation of 
Calvinian was never made — ^more glaring injustice to 
authors was never done. Our business has been that of 
correction much more than argument; for the ecMrection of 
misrepresentations is the best answer to arguments founded 
upon them." Now, to this statement I find but one objeo*- 
tion. Its style and sjHrit, of course, are unobjectionable! 
Shall I say ecMumendable ? The objection I make is this: 
it is quite a small matter — ^it only relates to one word — the 
Doctor, I think, will admit it, and then it will be a fine 
paragraph. Let him strike out the word earreetUmf and 
substitute oiserHom; then it will be perfect. It will read, 
''My business has been that of asieriicn much more thaa 
argument" That is tni8» Doctor. No one who has been at 
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the pains to read jonr ungular replies, will doubt it for a 
momoii. But as for corrections, I have yet to find a single 
one. I defy jou, sir, to name it. Ton have repeatedly 
asserted that I misrepresented you, but, sir, you have not 
corrected one of my statements ; unless you consider your 
assertions corrections ! I suppose this is your meaning. 

In closing up this volume, I cannot avoid expressing 
astonishment, that Calvinism should find favor and ad- 
vocacy with wise and good men. It is most strange that 
it should be so. No system is so encompassed with serious 
difficulties. It is not less beset with contradictions than 
Atheism itself. It is less defensible than Deism or Univer- 
sslism. Blind, universal skepticism would be a refuge to 
reason and religion compared with it. Let it be under- 
stood, we now speak of Calvinism proper — not of the 
systems of faith in which it is included — not of the com- 
munities embracing it. Calvinism, in the creeds of the 
various Churches entertaining it, is surrounded with many 
wholesome and saving truths — ^with, indeed, whatever it 
essential to be believed; but itself is an unmitigated blotch. 

This is the reason why an efifort is always made by its 
advocates to disguise it — ^to explain it away — ^to mystify it 
This is the reason why it is reserved for special occasions-" 
why it is kept for the study, not for the pulpit — ^why, 
when persons become troubled on account of it, they are 
told that it is not a suitable subject for them to seek to 
understand — ^why it is not made a condition of member- 
ship in the Church — why, in a word, it has been debated 
by its defenders whether or not it ought to be preached. 
This is the reason why Dr. Eice has been so anxious to 
escape from its examination — ^why he has perpetuaUy de- 
claimed about our misrepresentation — ^why he has avoided 
to discuss the case upon its merits. He knows full well 
It will not bear the light — ^that it can only be kept in 
countenance by keeping the deceptive cover on it — thai 



to sf»te it 18 to (hum it Heeee Us frntleai attonpt «i 
defense. His abilities — great, eoDfeMcdly — ^hare Uakd hia 
IB tbe support •of such a eaose. The cause has put him t» 
shame. 

It has been ao pleasure, bat, on the contrarjv eztremsly 
painful to me, to make the plain statements contarasd la 
the foregoing pages. Nothing but a provocation, which 
it would hare been unchristian to endure longer, could 
have induced it — ^unchristian, because truth and righteous- 
ness were suffering, and likely to suffer more bj silence. 
We would have been content to let this controversy slum- 
ber for ever, leaving truth to wosk out error by a peaceable 
process, which it was doing, rather than to have caused 
pain to a single disciple of Christ — much more, rather than 
to involve two large Christian bodies in unpleasant conflict. 
We were willing for our friends to hold their opinions, 
though we believed them erroneous, rather than to insult 
and wound them, and provoke unkind feelings between 
those who ought to be friends, leaving time and progress 
to correct them. But nothing would do but controversy. 
We, therefore, reluctantly yielded to the necessity. We 
have spoken plainly, that we might be understood, and 
sometimes, it would seem, severely; but God is our wit- 
ness, we have not intended to be unkind — ^we do not feel 
it in our hearts. We do not call in question the piety of 
our opponents. They hold much truth. Many of them 
have been, in the Church, high and shining lights. But as 
the sun may have its spots, and yet be brilliant, so may 
the wise and good err in judgment. We love the Pres- 
byterian Church, and will still try to love it, and the 
reverend Doctor with whom we have been engaged, just 
as well as though nothing had passed. 

We believe them in error, and have given our reasons; 
but we claim no infallibility — ^we dogmatize our opinions 
upon nobody — ^they are uttered only in self-defense, and 
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in defense of what we b^ere to be truth. Our readers 
will judge for themaelTes of the merits of the perform- 
ance. And, now, may God bless our humble endeavors 
to do good, and bring both writer and reader to that 
world, where we shall see as we are seen, and know as 
we are knownl Amen. 
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